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| PREFACE. 


Here being already publiſh 
many and good Books, 


prove the Being and Attribu tes f 


Goc; I. have choſen to contract, 


bet was requiſite for me to ſay up- 
on this & ubject, into as narrow a 


Compaſs ; and to expreſs what I 
Had to offer, in as few Words as 
I could with Perſpicuity. For 


which Reaſon I have alſo confe- 


ned n ry ſelf to One only mo or 


——_—_ Thread of Arguing which 


I have endeavoured ſhould be as near 
to Mathematical as the Nature = 
A T by uch 
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ſuch a Diſcourſe would allow : O- 


mitting ſome other Arguments, 
which J could not diſcern to be ſo e- 


wvidently, concluſi re De: Becauſe it ſeems 


not to be at any time for the real Ad- 
wantage of Truth, to uſe Arguments 
in its behalf, founded only on ſuch 
Hypotheſes, as the Adverſaries ap ap- 
prehend they cannot be compelled 10 
grant. Tet] have not made it my bi- 
ſinejs, to oppoſe any. of thoſe Argu- 
mente; becauſe I think it is not the 
beſt way for any One to recommend 


his own Performance by y endeavonr- 


ing to diſcover the ImperfeSion. = of 


Others, who are ingaged in the ſa ane 


Deſign aa him elf, of promoting 
the Intereſi of true Religion and Vir. 


tue. But every Man ought to uſe 
ſuch Arguments only, as appear to 

Him to be clear aud ſtrong, aud 
the Readers muſt judge whether 
dy: * yoo the _ ion. 
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iſted from Eternity. p. 14 


Of the Difficulty of Conceivin Eter- 
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to evident Demonſtration on the 


Prop. II. That there has exiſted from 
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DEMONSTRATION 
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Being and 3 


. * * 0 
| : | 


More eli in A to 


Mr Hobbs, * and their | 
Followers. 


LL thoſe who * are or The lr. 
pretend to be Athei 5 3 who _— 
- either disbelieve t e Being 
iN of God, or. would be. 1 4 to do 
ſo; or, which is all one, who deny 
the Principal Attributes of the Di- 
vine Nature, and ſuppoſe God to be. 
Jan eee Being „which acts 
merely 


2 Demonſtrat ion of the 
merely by Neceſſity; that is, 
1 which, in any tolerable Propriety 
of Speech, acts not at all, but is on- 
ly acted upon: All Men that are 
Atbeiſte, I ſay, in this Senſe, muſt 
be fo upon one or other of theſe 

BE. >, 

Atheiſm a- Either, Firſt, becauſe being ex. 
2 tremely ignorant and ſtupid, they 
norance: have never duly conſidered any 
thing at all; nor made any juſt uſe 
| - | of their natural Reaſon, to diſcover 
even the plaineſt and moſt obvions 
Truths; but have ſpent their time in 
F a manner of Life very little Superiour 


* 


P bis eds 
F Or 12 Or, Secondly, becauſe being to- 
1 tin of tally debauched and corrupted in 


| Manners their Practiſe, they have, by a vici. 
| 4 ous degenerate Life, corrupted the 
| Principles of their Nature, and 


x , "defaced the | Reaſon of their | Own 
Minds; ant! inſtead of fairly and 


j impartially enquiring into the Rule 
N and Obligations of Nature, and the 
| KReaſon and Fitneſs of Things, have 


accuſtomed themſelves only to mock 
and ſcoff at Religion; and being 
under the Power of Evil Habits 


all 


„ £.. a 1 n 


| Being and Attributes of God, 3 
nd the Slavery of Unreaſonable 


and Indulged Luſts, are reſolved not 
to hearken to any Reaſoning which 
would oblige them to forſake their 
beloved Vices. 

Or, Thirdly, becauſe in the way or from : 
of ee Reaſoning, and u pes bis 
the Principles of Fhiloſophy, they 
pretend that the Arguments uſed _ 
againſt the Being or Attributes of 
God, ſeem to them, after the ſtrict- 
eſt and fulleſt inquiry, to be more 
ſtrong and concluſive, than thoſe 
by which we indeavour to prove 
eſs great Truths, 

Theſe ſeem the only Cauſes that 
can be imagined, of any Mans disbe- 
lieving the Being or Attributes of 
God; and no Van can be ſuppoſed 
bel to be an Atheiſt, but upon one or 
nal other of theſe three Accounts. Now 
wn to the two former of theſe three 
ind ſorts of Men ; namely, to ſuch as 
le are wholly ignorant i ſtupid, or 
th] to ſuch as through habitual Debau- 
vel chery have brought themſelves to a 
Cuſtom of mocking and ſcoffing at 
all Religion, and will not hearken 
to any fair Reaſoning 3 5 it is not my 


1 8 


4 


A Demonſtration of the 


preſent Buſineſs to apply my ſelf. 
The One of theſe wants to be inſtru- i 
cted in the firſt Principles of Reaſon, 


as well as of Religion: The Other 


disbelieves only be a preſent falſe 
Intereſt, and becauſe he is deſirous 
that the Thing ſhould not be true. 
The One has vot yet arrived to the 
uſe of his natural Faculties : The 
other has renounced them, and de- 


clares he will not be argued with, As 


a rational Creature. 'Tis therefore 
the third fort of Atheiſts only, 


namely thoſe who in the Way of 


Speculative Reaſoning, and upon 
the Principles of Philoſophy, pre- 
tend that the Arguments brought 
againſt the Being or Attributes of 
God, do, upon the ſtricteſt and ful 
leſt Examination, appear to them 
to be more ſtrong and concluſive, 


than thoſe by which theſe great 
Truths are Abende to be proved; 

Theſe, I ſay, are the only Atheiſti: 
cal Perſons, to whom my preſent 
Diſcourſe can be ſuppoſed to be di- 


rected, or indeed who are og 


of being e with at all. 


Non 
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| Being and Alt! zbutes of God. 5 


Now before I enter upon the 


main Argument, I ſhall premiſe ſe- 


veral Conceſſions, which theſe Men, 
upon their own Principles, are una- 
yoidably obliged to make. 

And, Firſt, they muſt of neceſſi- The Being 
ty own, that ſuppoſing it cannot be Cad we- 


proved to be true, yet at leaſt tis a ve 


thing very deft rable, and which any 
wiſe Man would wiſh to be true, for 
the great Benefit and Happineſs of 
Men; that there was a God, an In- 
E and Wiſe, a juſt and Good 
Being, to govern the World. What- 


erer Hypotheſis theſe Men can 


poſſibly frame; whatever Argu- 


ment they can invent, by which they 
would exclude God and Providence 
out of the World ; That very Ar- 
gument or Hypotheſi s will © ne- 
ceſſity lead them to this Conceſſion. 
If 3 y argue, that our Notion of 
God ariſes not from Nature and 
Reaſon, but from the Art and Con- 
trivance of Politicians; that Argu- 
ment it ſelf forces them to confeſs, 


that tis manifeſtly for the Intereſt 


of Humane Society, that it ſhondd 


be believed there is a God, If they 
B 3 ſup- 


6 


A Babe bee of the 


ſuppoſe. that the World was made 


by Chance, and is every Moment 
\ub'e& to be deſtrayed' by Chance 


again; no Man can be fo abſurd as 


to contend. 


that 'tis as comfortable 


and deſirable to live in ſuch an 


* Maria ac Terras Cælumq; 

Una dies dabir exitio, mul- 

d.oſcz; per annos 

Brauſtentata ruet moles & ma- 
china Mundi. 

— bictis dabit ipſa fidem 
res 


Forſican, & graviter terra- 


rum motibus orbis 


Omnia conquaſſari in parvo 


tempore cernes. 
A en, Lib. 5 


uncertain State of things, 


and * ſo continually li 
able to Ruin, without 
any Hope of Renovati 
on; as in a World that 
were under the'Preſer- 


vation and Conduct of 
a Powerful, Wiſe and 
Good God, If they 


argue againſt the Being 


of God, from the Faults and De- 


fects which they imagine they can 


find in the Frame and Conſtitution 


of the Viſible and Material Wotld; 


this Suppoſition obliges them to nc- 
knowledge, that it would have been 
better the World had been made by 


an Intelligent and Wiſe Being, who 


might have prevented all Faults and 


faperfethions If they argue againſt 


Providence, from the Faultineſs and 
lnequality_ which they think they 


ee in the Management of the 


Mora 


| Being and FOTO of Gol. 7 


| Moral World ; this is a plain Con- 
feſſion, that tis a thing more fit and 
| deſirable in it ſelf, that the World 
| ſhould be poverned by a Juſt and 
Good Being, than by mere Chance 
or Unintelligent Neceſſity. Laſtly, 

If they ſuppoſe the World to be 
| eternally and neceſſarily Sclf-Ex- . 
iſtent, and conſequently that every 
thing in it is eſtabliſhed by a Blind 
and "Eternal Fatality; No rational 
Man can at the ſame time deny, but 
that Liberty and Choice, 1 Free 
Power of Acting, is a more eligi - 
ble State, than to be determined 


thus i in all our Actions, as a Stone 


is to move downward, by an-ab- 


ſolute and inevitable Fate. . 


word, which way ſoever they turn 
themſelves. and whatever Hypothe- 
ſis they make, concerning the Origi- 
nal and Frame of things; Nothing 
is ſo certain and undeniable, as that 
Man, conlidered without the Prote- 
ction and Conduct of a 3 
Being, is in a far worſe Caſe, than 
upon Suppoſi tion of the Being and 
Sovernment of God, and of "Mens 
being Ander his peculiar C onduct, i 
Big\!  vBep- 


8 


Fi > 


* Archb. 


A Demonſiration of the 


Protection and Favour. Mar of 
himſelf is infinitely inſufficient for 


his own Happineſs : * He is liable to 


Tillotſon's + 


Sermon on 
Job 28. 


28, * 
„ 
4 * 


many Evil, and Miſeries, which he 


can neither prevent nor redreſs : He 


is full of Wants mhich he cannot ſup- 


_ phy, and compaſſed about with Infir- 


ities which he cannot remove, and 


obnoxious to Dangers which he can 
never ſufficiently provide againſt He 


i ſecure of nothing that he enjoys in 
this World, and uncertain of every 
thing that he. hopes for He is apt 
to grieve for what he cannot help, and 


eagerly to deſire what he is never like- 
1y to obtain, &c. Under which evil 
Circumſtances 'tis manifeſt there can 


Belief of a Wiſe and Ggod God, 


and 'in the Hopes which: true Re- 
ligion affords. Whether therefore 
the Being and Atrributes of God 
can be demonſtrated or not; it muſt 
at leaſt be confeſſed by all rational 
and wiſe Men, to be a thing very 
Deſirable, and which they would 
heartily Wiſh to be true, that there 
were a God, an Intelligent and 


. 


| Wiſe, a Juſt and Good Being, to | 


be no ſufficient Support, but in the 


i 
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Now the uſe I deſire to make of 
this Conceſſion, is only this: I hat 
ince the Men I am arguing with, 
are unavoidably obliged to confeſs, 
that tis a thing very deſirable at 
leaſt, that there ſhould be a God; 
they muſt of neceſſity, upon their 
own Principles, be very willing, 
nay, deſirous above all things, to be 
convinced that thier preſent Opinion 
is an Errour, and ſincerely hope that 
the contrary may be demonſtrated 
to them to be true; and conſequent- 
ly they are bound with all ſeriouſ- 
nels, attention and impartiality, to 
confider the weight of the Argu- 
ments, by which the Being and At- 


tributes of God may be proved to 
them. 


.. Secondly, All ſuch Pert as I Soffing at 


am ſpeaking of, who profeſs them- Rogen, 


{clves to be Atheiſts, not upon any 
preſent Intereſt or Luſt, but purely 
upon the Principles of Reaſon and 
Philoſophy ; are bound by theſe 


Principles to acknowledge, that = 


mocking and ſcoffing at Religion, 
all jeſting and turning Arguments 
of Nen into Drollery. and Ridi- 


cule, 


10 Demonſtration of the 
cule, is the moſt unmanly and unrea. 
fonable thing in the World ; And 
conſequently "they are obliged to 
exclude out of their Number, as Ir- 
rational and Self condemned Per- 
ſons, and unworthy to be argued 
with, all ſuch Scoffers at Religi- 

„ who deride at a venture, with- 
out hearing Reaſon ; and will not 
uſe the Means, of being convinced 
and ſatisfied. Hearing the Reaſon 

of the Caſe with Patience and Un- 
prejudicedneſs, is an Equity which 
Men owe to every Truth that can in 
any manner concern them; and 
which is neceſſary to the Diſcovery 
of eder 5 Kind of Erronr + How 
much more in things of the utmoſt 


Importance 


Virtue ant Thirdly, Since the Perſons I am 
— of diſcourſing to, cannot but own, 
iutely ne- that the Suppoſition of the Being of 
©). God, is in it ſelf moſt deſirable, and 
for the benefit of the World, that 

it ſhould be true ; They muſt of 
| Qeceſſity grant further, that ſuppo- 
1 ſing the Being and Attributes of 
| „„ God, to be things not indeed De- 
[| monſtrable to be true, but only 


Poſſible, 


Being and Arributes of God. 11 


Poſſible, and ſuch as cannot be de- 
monſtrated to be falſe; as moſt cer- 


tainly they cannot: And much 


more, ſuppoſing them once made to 


appear Probable, and but more like- 
ly to be true, than the contrary O- 


pinion 2: Nothing is more evident, 


even upon theſe Suppoſiti tions only, 


than that Men ought in all Reaſon 


to live piouſly and virtuouſly in the 
Vorld; and that Vice and Immo- 
rality are, upon all Accounts, and 


under all Hypotheſes, the moſt 


abſurd and inexcuſable Things in 
Nature. 


Thus much being premiſed, which 


no Atheiſt who pretends to be a 
rational and fair Inquirer into 


Things, can poſſibly avoid granting; 


(and "other Atheiſts, I have before 


ſaid, are not to be diſputed with at 
all; as being Enemies to Reaſon, no 
leſs than ta Religion, and therefore 
abſolutely Se de ene ) J pro- 


coed now to the main Thing I at 
firſt propoſed : ; namely, to endea- 
vour to ſhow, to ſuch conſidering 
Perſons as I have already deſcribed, 
that the Being and Attributes of 


God 


A Demonſtration of the 


| God, are not only poſſible or barely 


probable in themſelves, but alſo 
ſtrictly demonſtrable to any unpre- 
judiced Mind, from the moſt un- 


conteſtable Principles of right Rea- 


fon. | 
And here, becauſe the Perſons 1 


am at preſent dealing with, muſt 


be ſuppoſed not to believe any Re- 
velation, nor acknowledge any Au- 


thority which they will ſubmit to, 
but only the bare force of Reaſo. 


ning: I ſhall not, at this time, 


_ draw any Teſtimony from Scripture, 


nor make uſe of any fort of Authorj- 
ties, nor lay any ſtreſs upon any 
: popular Arguments in the Matter be- 


fore us; but confine my ſelf to the 


Argumentation. 


Now many Arguments there are, 


by which the Being and Attributes 


of God have been undertaken to be 
Demonſtrated And perhaps moſt 


of thoſe! Arguments, if throughly 


underſtood, rightly ſtated, fully pur- 


fued, and duly ſeparated from the 


the mn, 


Rules of ſtrict and demonſtrative 


falſe or uncertain Reaſonings, which 
have ſometimes been intermix d with 


x r 1 6 math... . 
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them, would at length appear to be 
ſubſtantial and concluſive. But be- 
cauſe 1 would endeavour, as far as 
poſſible, to avoid all manner of per- 
plexity and confuſion ; therefore I 
ſhall not at this Time uſe any Va- 
fiety of Arguments, but endeavour 
by One clear and plain Series of 
Propoſitions neceſſarily connected and 


following one from another, to 


demonſtrate the Certainty of the 


13 


Being of God, and to deduce in or- 


der the Neceſſary Attributes of his 


| Nature, ſo far as by our Finite Rea- 
fon we are enabled to diſcover 
and apprehend them : And becauſe 


it is not to my preſent purpoſe to 
explain or illuſtrate things to Them 


that Believe, but only to convince 


Unbelievers, and ſettle them that 


Doubt, by ſtrict and undeniable Rea- 


ſoning; therefore I ſhall not alledge 


any thing, which however really 
true and uſeful, may yet be liable 
to contradiction or diſpute; but 


ſhall endeavour to urge ſuch Propo- 
fitions only, as cannot be denied 


| without departing from that Reaſon, 
* which all Atheiſts pretend ko be the 
3 __ Four# 
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14 A Demonſtration of the 
Foundation of their Unbelief, On. 
ly it is abſolutely Neceſſary before 
all Things, that they conſent to lay 
aſide all manner of Prejudices ; and 
eſpecially ſuch, as have been apt to 
ariſe from the too frequent Uſe of 
Terms of Art, which have no Ideas 
belonging to them; and from the I! 

common receiving certain Maxim, 
of Philoſophy as true, which at the 
Bottom ſeem to be only Propoſetions | 
_ without any Meaning or Sremfreation at 
„ 3.4 * 


4 Something I. Firſt then, it is Abſolutely and 
| muſt have 


Erie. Undeniably certain, that Something 

i | xifſled |; pang, e 
} from Eter- has exiſted from all Eternit 7. This 18 
© nity. ſo evident and undeniable a Pro- 
pPoſition, that no Atheiſt in any Age 
has ever preſumed to aſſert the con- 
trary; and therefore there is little 
need of being particular in the Proof 
of it. For ſince Something Now | 
Is ; tis manifeſt that Something al- 
ways Was: Otherwiſe the Things 
that Now Are, muſt have riſen out 
of Nothing, abſolutely and without 
Cauſe : Which is a flat Contradiction 

„„ In 
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I Truths in the World; acknowledg- = 


| car Now be aBually Paſt, is a thing 
| utterly as impoſſible for our narrow 
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Exiſted from Eternity, is one of ficulty of | 


1 conceive, than this very firſt Plain 


any thing can have exiſted eternally ; 


in Terms. For to ſay a Thing is I 
produced, and yet that there is no I 
Cauſe at all of that Production, is | 


to ſay that Something is EfeFed 
when it is EfeFed by Nothing, that 
is, at the ſame time when it is 20t 
Effected at all. Whatever Exiſts, 
has a Cauſe of its Exiſtence, either 
in the Neceſſity of its own Nature; 
and then it muſt have been of itſelf 
Eternal : Or in the Will of ſome 
other Being; and then that Other 


Being muſt, at leaſt in the Order of | 
Nature and Caufality, have Exiſted | 
before it. | i „ | 


That Something therefore has really of the Dif- 


x: 1 . Conceruing 
the certaineſt and moſt evident Eternit. 


ed by all Men, and diſputed by none. 

Yet as to the Manner How it can 
be ; there is nothing in Nature more | 
difficult for the Mind of Man to | 


and Self-evident Truth. For, How 


that is, How an Eternal Duration 


Rader. 


16 A Demonſtration of the 
Underſtandings to comprehend, « 
any thing that is not an expreſ; 
Contradiction i Terms, can be ima. 
gined to be: And yet to dem 
the Truth of the Propofition, that 
an Eternal Duration is now actual. 
paſt; would be to aſſert ſomethim 

till far more Unintelligible. | 

Diffcutris . The uſe I would wake of this 

erifng Obſervation is This, That fince in 

mercy, all Queſtions concerning the Nature 

Nature of and Perfections of God, or con- 

n e cerning any Thing to which the 1. 

regarded, dea of Eternity or Infinity is joi. 

becauſe e- ned; tho we can indeed Demon. 

Sup; ſtrate certain Propoſitions to be true; 

«as, yet it is impoſſible for us to compre- 
hend or frame any adæquate or com- 

plete Ideas of the Manner Hom the 
Things ſo demonſtrated can Be: 
Therefore when once any Propoſiti- 
on is clearly Demonſtrated to be 
true; it onght not todiſturb us, that 
there be perhaps perplexing Obje&i- 
ons on the other fide, which for 

_ want of adxquate Ideas of the Man- 

ner of the Exiſtence of the Things 

demonſtrated, are not eaſy to be an- 
fwered, Indeed, were it poſſible 
Eels i ele 
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there ſhould be any Propofition 
which could equally be Demon 
frated on both ſides of the Queſtion, 
or which could on both ſides be 
reduced to imply a ContradiFion, 3 
This it muſt be confeſſed, would al- 
ter the Caſe : Upon this abſurd 
Suppoſition, all Difference of True 


and Falſe, all Thinking and Reaſo- 


ning, and the uſe of all our Facul- 


ties, would be entirely at an end. 
ut when to Demonſtration on the 


Jone fide, there are oppoſed on the 


other, only Objections raiſed from 


our want of having adæquate Ideas 


of the Things themſelves ; this 
ought not to be eſteemed a Real 


Difficulty. Tis directly and clearly 


Demonſtrable, that Something has 
been from Eternity: All the Obje- 
tions therefore raiſed againſt the 


Eternity of any thing, grounded 
merely on our want of having an 
adæquate Idea of Eternity ; ought 
to be looked upon as of no real 
Solidity. Thus in other the like 


nſtances: Tis Demonſtrable, for 
Example, that Something muſt be 
actually infinite: All the Metaphy 
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cal Difficulties therefore, which ariſe 


uſually from applying the Meaſures | 


and Relations of Things Finite, to 
what is Infinite; and from ſuppo— 


ſing Finites to be Parts of Infinite, 
when indeed they are not properly 


ſo, but only as Mathematical Points | 


to Quantity, which have no Pro- 


Portion at all ; ought to be e- 


ſteemed vain and of no Force. A- 
gain, tis in like manner Demonſtra- 


viſible : All the Objections therefore 


raiſed by comparing the imaginary 


Equality or Inequality of the Number 
of the Parts of Unequal Quantities, 
Whoſe Parts have really 20 Number 
at all, they all having Parts without 
Number ; ought to be lookt upon as 
weak and altogether Inconcluſive: 


To ask whether the Parts of un- 


equal Quantities be equal in Number 
or not, when they have 20 Num- 


| ber at all; being the ſame thing as 


to ask whether two infinite Lines be 
equal in length or not, that is, 
whether they Eud together, when 
5 5 f them have any End at 
al. 


le, that Quantity is infinitely Dj- 


H. Ther 
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II. There has Exiſted from Eter- 75 
nity Some One Onchangeable and In- There uf 


e Being. For ſince Some- 144 21 

thing muſt needs have been from one Inde- 

Eternity 5 as hath been already —_— 

proved, and is granted on all Hands:* _ 

Either there has always Exiſted ſome 

One Unchangeable and Independent 

Being, from which all other | Beirigs 

that are or ever were in the or oe 

have received their Original 

elſe there has been an infinite Se- - 

ceſſion of changeable and depen- 

dent Beings, produced one from 

another in an endleſs Progreſſion, 

without any Original Cauls at =_ 

| Now this latter Guppoſition is fo 

1 Very abſurd, that tho' all Atheiſm 

T muſt in its Account of moſt Things 

|| (as ſhall be ſhown hereafter) ter- 

minate in it, yet I think very few 

Atheiſts ever were ſo weak as openly 

* directly to defend it. For it 
is plainly impaſlible and contradi- 

Qory to it ſelf. I ſhall not argue 

a gainſt it from the ſuppoſed Impoſſi- 

bi lity of Infinite Succeſſion, barely 


d auc, og . in it je 3 : 


20 A Demonſiration of the 


for a Reaſon which ſhall be menti. 
oned hereafter. But, if we conſider 
ſuch an infinite Progreſsion, as One 
entire Endleſs Series of Dependem 
Beings ; tis plain this whole Series 
of Beings can have no Cauſe from 
without, of its Exiſtence $ becauſe in 
it are ſnppoſed to be included 4% 
Things that are or ever were in the 
Univerfe : And 'tis plain it can 
have no Reaſon within it ſelf, of 
its Exiſtence ; becauſe no One Be. 
ing in this Infinite Succeſſion is ſup- 
poſed to be Self-exiſtent or Necſſary 
(which 1s the only Ground or Rea- 
fon of Exiſtence of any thing, that 
can be imagined within the thing it 
ſelß, as will preſently more fully ap- 
Pear, ) but every one Dependent on 
the foregoing: And where 0 Part 
is neceſſary, tis manifeſt he whole 
cannot be neceſſary; abſolute Ne- 
ceſſity of Exiſtence, not being an 

- outward, relative, and accidental 
Determination; but an inward and 
eſſential Property of the Nature of 
the Thing which ſo Exiſts. An in- 
finite Succeſſion therefore of merely 
Dependent Beings, without any o_ 
RD nal 
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nal Independent Cauſe ; is a Series 
of Beings, that has neither Neceſſity 
nor Cauſe, nor any Reaſon at a// of 
its Exiſtence, neither within it Jelf © 
nor from without: that i is, tis an ex- 
| preſs Contradiction and Impoſlibi- 
| lity s tis a ſuppoſing Something to 
be cauſed, (becauſe it's granted in 
| every one of its Stages of Succeſſion, 
not to be necellarily and from it 
| ſelf ;) and yet that in the whole 
it is cauſed "abſolutely by Nothing : 
Which every Man knows is a Con- 
| tradition to be done in Time; and 
| becauſe Duration in this Caſe makes 
no Difference, tis equally a Contra- 
dicton to ſuppoſe it done from Eter- 
| nity : And conſequently there muſt 
| on the contrary, of Neceſſity have Ex- 
| iſted from Eternity, ſome One Immu- 
table and Independent Being. 
Otherwiſe, Thus. Either there 
has always exiſted ſome One Un- 
changeable and Independent Being, 
from which all — Beings have 
received their Original; or elſe 
there has been an infinite Succeſſion 
of changeable and dependent Beings, 
produced one from another in an 
C3 „ 
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endleſs Progreſſion, without any 
Original Cauſe at all. According 
to this latter Suppoſition, there is 
nothing in the Univerſe, Self-Ex- 


iſtent or Neceſſarily-exiſting. And 


if ſo ; then it was originally equally 


poſſible, that from Eternity there 
ſhould never have exiſted any thing 
at all; as that there ſhould from 


Eternity have exiſted '2 Succeſſion of 
changeable and dependent Beings. Þ 
Which being ſuppoſed ; then What Þ 
is it that has from Eternity deter. 


: mined ſuch a Succeſſion of Beings 


to exiſt, rather than that from Eter- 


nity there ſhould never have exiſted 
any thing at all? Neceſſity it was 
not; becauſe it was equally poſſi- 
ble, in this Suppoſition, that they 


ſhould not have exiſted ' at all: 
Chance, is nothing but a mere Word 


without any Signification : and Other 


Being it is ſuppoſed there was none, 
to determine the Exiſtence of theſe, 


Their Exiſtence therefore was deter- 
mined by Nothing; neither by any 


Neceſlity in the nature of the Things 
themſelves, becauſe it is ſuppoſed 
that none of them are Self- exiſtent; 
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nor by any Other Being, baciuſs 
no Other is ſuppoſed to Exiſt. That 
is to ſay; Of two equally poſlible 
things, (viz. whether any thing or 
nothing ſhould from eternity have 
exiſted,) the one is determined, ra- 
ther than the other, abſolutely by 
Nothing: Which is an expreſs Con- 
e And conſequently, as be- 
fore, there muſt on the contrary, 
F of Neceſſity have exiſted from E- 
ternity, ſome One Immutable and 
Independent Being. Which, what it 
is, remains in the next place to be 
inquired. 


III. That Dia nd "TW The One In- 
; pendent Being, which has "Excited dependent 


Being. 
from Eternity, without any external be — 4 


Cauſe of its Exiſtence; muſt be Self rity Exiſt. 
Kelten, that 5 Neale ins. 

For whatever Exiſts, muſt either 
have come into Being out of No- 
thing, abſolutely without Cauſe; or 

it muſt have been produced by ſome 
External Cauſe; or it muſt be Self- 
Exiſtent. Now to ariſe out of No- 
thing, abſolutely without any Cauſe; 


C 4 has 
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has been already ſhown to be a plain 
contradiction. To have been pro- 
duced by ſome External Cauſe, can- 
not poſſibiy be true of every thing; 
but Something muſt have exiſted Eter- 
nally and Independently ; as _ 
likewiſe been ſhown already. 
remains therefore, that That being 
which has exiſted InJependently 
from Eternity muſt of Neceſſity be 
Selt-exiſtent, | Now to be Kefer 
„„ zſtent, is not, to be Produced by 1 
Felf; for that is an expreſs Contra- 
diction: But it is, (which is the only 
= lqcdea we can frame of Self- exiſtence, 
| and without which che Word ſeems | 
| . to have no Signification at all: It is, 
; 1 ſay,) to exiſt by an Abſolute Neceſſity 
1 originally in the Nature of the Thing 
it ſo And this Neceſſity muſt be 
Antecedent ; not indeed in time, to 
the Exiſtence of the Being it ſelf; 
becauſe That is Eternal: but it muſt 
be Antecedent in the Natural Order 
of our Ideas, to our Suppoſition of 
its Being: Tbat is; This Neceſſity 
| muſt not barely be conſequent upon 
3 our $ippoſiion of the Exiſtence 
1 = ſuch a Being: (For then it 
* could 
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gelf-· exiſtent, from the Impoſſibility 
| of every Thing's being «7x6 age I 
We always find in our Minds, I 
{ ſay, ) ſome Ideas, as of Infinity 
| and Eternity ; which to remove, 
| that is, to ſuppoſe that there is no 
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could not be a Neceſſ ty abſolute- 
ly ſuch in it ſelf, nor be the 
Ground or Foundation of the Ex- 


iſtence of any thing, being on the 


contrary only a Conſequent of it ) 


But it muſt autecedently force it ſelf 


upon us, whether we will or no, 
even when we are indeavouring to 


ſuppoſe that no ſuch Being Exiſts. 


For Example : When we are indea- 


vouring to ſappoſe that there is no 
| Being in the Univerſe that exiſts Ne. 
g ceſlarily; we always find in our 
Minds ( 'beſides the foregoing De- 
| monſtration of Something being 


D 


Being in the Univerſe, to which theſe 


Attributes are neceſſarily inherent, is 


a Contradiction in the very Terms. 


For He that can ſuppoſe Eternity and 

| Immenſity removed out of the U- 

niverſe, may, if he pleaſe, as eaſily 

remove the Relation of Equality be- 
tween twice two and four. 


ee 
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From hence 1t follows. 

_ The the K 1ſt. That the only true * of 4 
Xotimm of Self-exiſtent or Neceſſarily Exiſt;n 
oP 3 Roles 45 the Idea of 7 Brin 5 71 
a Suppoſttion of whoſe Deen 10 
an expreſs ContradiFion. For ſince 
it is abſolutely impoſſible but that 


there muſt be — Self- ex- 


iſtent; that is, which exiſts by 
the Neceſſity of its own Nature ; 
tis plain, hit That Neceſſity can- 
not be a Neceſſity conſequent upon 
any foregoing Suppoſition, (becauſe 


Nothing can be Antecedent to that 


which is Self-Exiſtent, no not its 
_ own Will, fo as to be the Canſe of 
its own Exiſtence: ,) but it muſt be a 
Neceſſity abſolutely ſach in its own 
Nature. Now a Neceſlity, not re- 


latively or conſequentially, but ab- 


ſolutely ſuch in its own Nature; is 
CN. but its being a plain 
Impoſſi 


diction to ſuppoſe the contrary. 
For inſtance; the Relation of Equa- 
lity between twice two and four, 
is an abſolute Neceſsity ; only be- 
cauſe it is an immediate Contradi- 
; Hon in Terms to ſuppoſe them 
: 55 anequal 


flity or Implying a Contra- 
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unequal. This is the only Idea we 
can frame, of an abſolute Neceſiity » z 
and to uſe the Word in any other 
Senſe, ſeems to be uſing it without 
any Signification at all. 
lf any one now asks, what ſort 
of Idea the Idea of that Being i is, the 
| Suppoſition of whoſe Non- Exiſtence 
is thus an expreſs Contradiction: I 
| anſwer, 'Tis the Firſt and Simpleſt 
Idea we can poſsibly frame, or rather 
which (unleſs we forbear thinking at 
all) we cannot poſſibly extirpate or 
remove out of our Minds, of a moſt 
Simple Being, abſolutely Eternal and 
| lvfinite, Original and Independent. 
| For, that he who ſuppoſes, there is 
1 Orig inal Independent Being in the 
* r ſuppoſes a Contradiction; 
tu been ſhown already : And that 
he who ſuppoſes there may poſsibly 
be no Eternal and Infinite Being in 
the Univerſe, ſuppoſes likewiſe 2 
Contradiction, is evident from hence; 
bbeſides that theſe two Attributes 
do neceſſarily follow from Self-ori- 
\ ginal Independent Exiſtence, as ſhall 
be known hereafter ;) that when he 


has done his utmoſt, in in indegyouring | 
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to imagine that no ſuch Being Exiſts, 


he cannot avoid imagining an Eter- 
nal and Infinite Nothing ; that is, he 
will imagine Eternity and Immenſity 
removed out of the Univerſe, and 
yet that at the ſame time they ſtil] 


continue there 215 By TT 
This Argument, the Carteſiars who 
ppoſed the Idea of [mmenſity to 


The Errour , 
of the Car- ſu 


teſſans. be the Idea of Matter, have been 

greatly perplexed with. For (how. 
ever in Words they have contra- 
died themſelves, yet in Reality) it 
has been eaſier for them to be driven 
even to that moſt intolerable Abſur- 


* Mais peut etre que je 


Taiſonne mal &c. i. e. But 
perhaps Iargue ill. when ! 
conclude that the Property 


my Idea hath to repreſent 
Exrenſton, ¶ that is, in the 
Senſe of the Carteſians, Mat- 


fer, comes from Extenſion 


it ſelf as its Cauſe, For 
what hinders me from be- 


lieving chat it this Property 


comes not from my ſelf, 
yet at leaſt it may come 
trom ſome Spirit | or Being] 
Superiour to me, which 
produces in Me the Idea of 
Extenſion, though Exten - 
exiĩſt? 

Yet when I conſider the 
ching attentively, I find 


ſion docs not actuall 


dity, of aſſerting Mat- 


ter * to be a Neceſſary 
Being; than to be able 
to remove out of their 
Minds the Idea of I- 

menſity, as Exiſting Ne- 


ceflarily and inſeparably 


from Eternity. Which 
Abſurdity and inextri- 
cable Perplexity of 


theirs, in reſpect of the 


Idea of Immenſity, ſhows 
that they found That 
indeed to be Neceſſary 
2 Ty 


4 Kg 3 : 
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1 that my Concluſion is 
3 and 8 75 be good; and that no Spirit 

; temoved ; ut, in - Te= (or Being] how excellent 
ſpect of Matter. twas locver, can cauſe the Idea 


_ which I have of Extenſion 
only a perverſe apply- to repreſent ro me Exten- 


ing an Idea to an Ob- op _ oy * thing 
3 : elſe, it Extenfion does not 
| ject whereto 1t no ways actually Exiſt ; becauſe if 
belongs: For, that it is he ſhould do fo, the Idea 
= in. Which I ſhould then have 
indeed abſolutely _ ot Extenſion, would not be 
c poſſible and 536 2990 fo ateryis ws Exten- 
gar ta finnoſe A ion, but a repreſentation 
| cory Fo ſuppo le e of Nothing; which is im- 
neceſſarily-exiſtiug, ſhall poſſibſſwe. 
be demonſtrated pre- But it may be I till de. 
font! . ecececive my ſelf, when I ſay 
ently. ny that the Idea I have of 
| Extenſion, ſuppoſes an Object actually exiſting ; For it ſeems 
chat I have Ideas, which do not ſuppoſe any Object; 1 
{ have, for Example, the Idea of an Enchanted Caſtle; though 
| no ſuch thing really Exiſts. Yet when I conſider the difficulry 
ſtill more atrentively ; I find there is this difference between 
| the Idea of Extenſion, and that of an Enchanted Caſtle ; that 
| the firſt being natural, that is, independent on my Will, ſup- 
| poſes an Obje& which is neceflarily ſuch as it repreſents ; 
whereas the other being artificial, ſuppoſes indeed an Object,. 
but it is not neceſſary that That Object be abſolutely ſuch as 
the Idea repreſents, becauſe my Will can add to that Obiect. 
or diminiſh from it, as it pleaſes; as I have before ſaid, and 
| as ſhall be proved hereafter, when I come to treat of the Ori- 
gin of Ideas. Regis Metaphs. Lib, I Par 1. Chap. 3. 
Pauto implicare contradictionem, ut Mundus fit finitus. Car- 
tes. epiſt. 69, prime Parts. 9 1 


24ly. From hence it follows, Nothing 


bat here is no Man whatſoever, who fh K. 
"x any uſe of his Reaſon, but may iſtence of 4 


eafly become more certain of the Being ee 


5 | | * . Inde En- 
1 a Supreme Independent Cauſe, than deat Cane 
e can be of any Thing elſe beſides his 


OP. 


A Demonſtration of the 


Ow! Exiſtence. For how much 


Thought ſoever it may require to 


demonſtrate the Other Attributes of 
ſuch a Being, as it may do to de- 
monſtrate the orcateſt Mathematical 


Certainties; (of which more here- 
after :) Yet as to its Exiſtence ; that 
there I Somewhat Eternal, [ufinite; 
and Self.exiſting, which muſt be the 


Cauſe and Original of. all other 
Things : z this is one of the Firſt and 


moſt natural Concluſions, that any 
Man, who thinks at all, can frame 


in his Mind: And no Man can any 


more doubt of this. thauhe can doubt 


whether twice two be equal to four. 
Tis poſſible indeed a Man may in 


ſome Senſe be ignorant of this firſt 


and plaiti Truth, by being utterly 


ſtupid, and not thinking at WM; (For 


though it is abſolutely impoſsible for 
him to imagine tlie contrary, yet he 


may poſsibly neglect to conceive this: 
Though no Man can poſsibly think 


that twice two is not four, yet he 


may poſsibly be ſtupid, par never 


have thought at all whether it be ſo 
or not :) But this I ſay ; There is 
no Man, who thinks or Teaſons at 


all, 
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all, but may eaſily become more cer- 
' tain, that there is Something Eter- 
mal, Infinite, and Self-exiſting ; than 
he can be certain of any Thing 
8 elle; 
| Z3dly. Hence we may obſerve , of the 
That Our firſt Certainty of the Ex- . tea of 
b iſtence of God, ariſes not from this, that ding Self- 
ix the Idea we frame of him in our Ex Miene. 
© own Minds, or rather in the Definiti- 
on that we make of the Word, [God} 
as ſrenifying a Being of all poſſible Per- 
fedbions, we include Self Exiſtence; but 
| from hence, that HS demonſtrable both 
| Nee atively that neither can All 
| Thines "3 ariſen out of Nothing, nor 
can they have depended one on another 
| in an endleſs Succeſſion ; and alſo be 
| ſttively, that there is " Something in 
the Univerſe, actually exiſting with- 
out us, the Suppoſition of whoſe Now- 
Exiſtence plainly implies a Contradiction. 
I do not here ſay poſitively, that 
the Argument drawn from our inclu- 
ding Self-Exiſtence in the Idea of 
God, or our comprehending it in 
the Definition or Notion we frame of 
him; is wholly inconcluſive and in- 
effedtua) to prove his actual Exiſt- 


ence 


A Demonſtration of the 


ence. But that it is not a Clear and 


Obvious Demonſtration , fitted to 
convince and put the Atheiſt to Si. 


lence ; appears from the endleſs 


Diſputes maintained by Learned Men 


concerning it, without being able 


fully to vnderſtand or ſatisfie each o- 


ther on either (ide of the Queſtion; 


The Obſcurity and Defe& of that 
Argument, ſeems to lie in this; that 


it extends only to the Nowinal Ides 
or Definition of a Self-exiſtent Be- 
ing, and does not with a ftiffictently 
evident Connexion refer and apply 
that Nominal Idea, Definition, or 
| Notion which we frame i” our ow 


Mind, to the Real Idea of a Being 


aFually exiſting without us. For it 


is not Satisfactory, that I have in 


my Mind an Idea of the Propoſition ;, 


There exiſts a Being, indued with 4 


poſſible der ming Or, There ts a Self. 


Exiſtent ering But 1 muſt allo 
have an Idea of the Thing. | muſt. 


have an Idea of Something actually 
exiſting without me; and I mult fee 
wherein conſiſts the Abſolute Impol- 
bility of removing that Idea, and con- 
{equently of ſuppoſing the Non-ex- 


iſtence 


FE int Attributes of 8 * 


jſtence of the Thing; before I can 
be ſatisfied from that Idea, that the 
thing actually exiſts. The bare ha- 
| ving an Idea of the Propoſition, There 
4 Self-Exiſtent Being, proves in- 


| deed. the Thing not to be impoſ- 
| fible: (For of an impoſsible Propo- 


| fition there is properly HOES. +). Bur 


| that it actually Is, cannot be proved 


| from the Idea ; unleſs the Certainty 


of the Actual Exiſtence of a Ne- 
| ceffarily-exiſting Being, follows from 


| the Poſſibility of the Exiſtence of ſack 


14 Being Which that it does in 


| this particular Caſe, many Learned 


| Men have indeed thought; and their 8 


ſubtle arguings upon this Head, are 


| not perhaps very eaſy to be diſproved. YT 
| But it is a much Clearer and. . 


(onvincing way of Arguing , 
| demonſtrate that there does "Sally 


| exiſt. without us a Being, whoſe 
Exiſtence i 15 Neceſſary and of it ſelf; 5 
by ſnowing the manifeſt Contradicti- 

on contained in the contrary Sup- 


poſition, (as I have before done 3) 


119 at the ſame. time the abſolute 
Impoſsibility of deſtroying or remo- 


33 


"ing ; forte Ideas, as of Eternity and 


Im. 


34 


Foundation, as the 1 9 of the! 


That the 
Material 
5 ut poſſily 
not poſſib l 
be the 
Self-Ex- 


83 „ 


ng. 


Thing, and cannot poſsibly in my! 
Imagination take away the Idea 
of that Thing as actually Exiſt. 
ing, any more than I can change) 
or take away the Idea of the Equali-Þ 
ty of twice two to four ; the Cer-Þ 
fainty of the Exiſtence of that Thing, 


I cannot, without a Contradiction, 
change or take away 
that Relation. 

therefore of the Being of a Supreme 

Inde endent Cauſe ; becauſe tis 

ſttiekly demonſtrable, that there 

1 es in the Univerſe, actu- 


A Demonſtration of the 


Immenſity, which therefore muſt Þ 
needs be the Attributes of a Neceſ.Þþ 
fary Being actually Exiſting. For it 
I have in my Mind an Idea of a4 


is the ſame, an ſtands on the ſame 1 


other 1 BY For the Relation of E 
Equality between twice two and four, 
Has no other Certainty but this, that 4 


the Idea of x 
We. are Certain 


exiſtin without us, the 8 

I 1000 * whoſe Nen eins 

p 170 5 implies a Sontradiction. I 
4#hly, From hence it follows, Þ 

that The naterial V orlde cannot V4) 

25 * . and e Being, On: 

1 created, 
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created, Independent, and of it ſelf 
Eternal. For ſince it bath been al- 
eady demonſtrated, that whatever 
Being hath Exiſted from Eternity, 
independent, and without any Ex- 
ternal Cauſe of its Exiſtence; muſt 
be Self-Exiſtent : And that whatever 
s Self. Exiſtent, muſt Exiſt Neceſſa · 
rily by an abſolute Neceſsity in tte. 
Nature of the Thing it ſelf : It fol- 
lows evidently, that unleſs the Ma 
terial World Exiſts Neceſſarily, by 
an Abſolute Neceflity i in its own Na- 
ture, ſo as that it muſt be an Expreſs 
Contradiction to ſuppoſe it not to 
= Exiſt; it cannot "6 Independent, 
and of it ſelf Eternal. Now 8 the 
Material World does not Exiſt thus 
neceſſarily, is very Evident. For 
Abſolute Neceſsity of Exiſting, and 
| a Poſcsibility of not Exiſting, being 
| contradictory Ideas; 'tis manifeſt the 
| Material World cannot Exiſt Neceſ- 
ſarily, if without a Contradiction we 
can Conceive it either Not to Be, 
or to be in any relpect otherwiſe 
than it Now is. Than which no- 
thing is more eaſy. For whether 
Wwe © Confider the Form of the World, 


1 nN ? with 


1 
Be? 
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with the Diſpoſs ſction and Motion of its 
Parts; or whether we conſider the 
Matter of i it, as ſuch, without reſpect 


to its preſent Form; every Thing 
in it, both the Whole and every one 


of its Parts, their Situation and N. 


tion, the Form and alſo the Matter, 
are the moſt Arbitrary and Depen- 
dent Things, and the fartheſt re. 


moved from Neceſsity, that can 


pofsibly be imagined. A Neceſsity 


indeed of Fitneſs, that is, a Neceſsi- 


ty that Things ſhould be as they 


are, in order to the ell. being of 


the whole, there may be in all 
theſe Things: But an Abſolute Ne- 
ceſsity of Nature in any of them, 
(which is what the Atheiſt muſt 


maintain,) there is not the leaſt ap- 
pearance of. If any Man will ſay 
in this Senſe, (as every Atheiſt Gut 


do,) either that the Form of the 


can poſsibly be invented more Abſurd. 


le um If he ſays that the ogy Form 
* Neceſſary; that is, that the | 
World not World, and . Thing: that are | 


neceſſary. 


therein, exiſt * a Neceſſity of Na- 


ture ; 3 
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World, or at leaſt the Matter and 
Motion of it, is neeeſſary; Nothing 


a 


| EET? 
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ture; he muſt affirm it to be a Con- 

| tradition to ſuppoſe that any Part 
of the World can be in any reſpect 

| otherwiſe than it now is: It muſt be 

a contradiction in Terms, to ſuppoſe 
more or fewer Stars, more or fewer 

| Planets, or to ſuppoſe their Size, 

| Figure or Motion, Different from 
what it now is ; or to ſuppoſe more. 

| or fewer Plants and Animals upon 

| Farth, or the preſent ones of different. 
Shape and Bigneſs from what they 

| now are: In all which things there 

| is the greateſt Arbitrarineſs, in ref pect 
of Power and Poſſibility, that can 

| be imagined; however neceſſary 

| any of them may be, in reſpect of 
Wiſdom, and Preſervation of the 

| Beauty and Order of the whole. 

| If the Atheiſt will ſay, that the v 17 
Motion in general of all Matter is ne- Ather. 
ceſſary: It follows that it muſt be a 
Om ien in Terms, to ſuppoſe 
any matter to be at Reſt; Which is 

| ſo abſurd and ridiculous, that Ithink 
hardly any Atheiſts, either Antient 

or Modern, have preſumed directly 
10 ſuppoſe it. 


D 3: Onc 


A Demonſtration of the 


One late * Author indeed has 
ventur'd to aſſert, and pretended to 
prove, that Motion, that is, the 
Conatus to Motion, is eſſential to all 


Matter: But how Philoſophically, 


may appear from this One Conſide- 
ration. The eſſential Conatus te 
Motion of every one or of any one 


Particle of Matter in this Au— 


thor's imaginary infinite Plenum, 
muſt be either a Conatus to move 
ſome one determinate way at once, 
or to move every way at once: 
AConatus to move ſome one determi- 


nate way, cannot be eſſential to any 


Particle of Matter, but muſt ariſe 


from ſome External Cauſe ; becauſe 
there is nothing in the pretended Ne- 


ceſſary Nature of any Particle, to 


determine its Motion neceſſarily 


and eſſentially one way rather than 
another: And a Conatus equally to 
move every way at once, is either 
an abſolute Contradiction, or at 
leaſt could produce nothing in Mat- 


ter but an Eternal Reſt of all and 


every one of its Parts. But to proceed. 
If the Atheiſt will ſuppoſe Moti- 
on neceſſary and effential to ſores 

VV £ Matter, 


| 
| A 
0 
Ih 
N 
1 
EI 
1 


| Matter, but not to al! : The ſame 
Abſurdity as to the Determination 
of Motion, ſtill follows; And now 
| he moreover ſuppoſes an Abſolute 
| Neceſſity not Univerſal ; that is, that 


| it ſhall be a Contradiction to ſuppoſe | 
| ſome certain Matter at Reſt, tho' at 


| the ſame time ſome other Matter 
actually be ſo. 


Fi 4 only affirms bare Matter to ver the | 
be Neceſſary : Then, beſides the ex- 5 Mat. 


treme Folly of his attributing Moti- 


on and the Form of the World to 
Chance; (which Opinion I think all 
| Atheiſts have now given up; and 
| therefore 1 ſhall not think my ſelf 
| obliged to take any Notice of it in 
the Sequel of this Diſcourſe ;) it 


may be demonſtrated by many Ar- 


guments drawn from the Nature and 
Affections of the Thing it ſelf, that 
Matter is not a Neceſſary Being. 
For inſtance thus. If Matter be ſup- 5 
poſed to exiſt Neceſſarily; 5 then 1 in | 


that Neceſſary Exiſtence, there is 


either included the Power of Gravi- 

tation, or not: If not, then in a 

| World merely Material, and jnwhich 
no Intelligent Being preſides, there 


Oi never 
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never could have been any Moti. 
on; becauſe Motion, as has been 
already ſhown, 'and is now granted 


in the Queſtion, is not neceſſary of it 
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ſelf : But if the Power of Gravitati. N 


on be included in the pretended 
Neceſſary Exiſtence of Matter; then, 
it following neceſſarily that there 
muſt be a Vacuum, (as the incompa- 


fable Sir Iſaac Newton has abundant: 


Iy demonſtrated that there muſt, if 


Gravitation be an Univerſal Quality 
or Affection of Matter ;) it follows 
likewiſe; that Matter is not a Neceſ: 
{ary Being : For if a Vacuum aQually 
be, then it is plainly more than 
poſsible for Matter ot to Be. If an 
Atheiſt will yet Aſſert, that Matter 
may be neceſſary, though not neceſ. 
ſary to be every where : I anſwer: 
this is an expreſs Contradiction: For 
| abſolute Neceſsity, is abſolute Ne- 
ceſſity every where alike: And if 


it be no Impoſsibility for Mat- 
ter to be abſent from one Place, tis 


no Impoſsibility (abſolutely in the 
Nature of the Thing; For no Reld- 


tive or Conſequential Neceſsity, can 
 hayo any Room | in n this ; Arg ument: 


"wm 
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'Tis, 
ſay 
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no abſolute Impolsibility, 1 
, in the Nature of the Thing,) 


that Matter ſhould{be abſent from any 
other Place, or from every Place, 


 Spinoza, the moſt celebrated Pa- Spinoza's 


I 0 
| tron of Atheiſm in our Time, who . 
taught that * there is no 


N ng of Subſtan- 


other God. but the Uni- 


verſe: That he might 
ſeemingly. 
_ manifold Abſurdities of 
that Opinion ; endeavours wa an 


Ambiguity of Expreſſion i in the Pro- 
greſs of his Diſcourſe, to elude the 


the 


avoid 


ſtantia. 


nion 
confuted. 


* Una ſubſtantia non 


; but that the Whole poreſt produci ab alia ſub- 


| ind every Part of #he 
| Material World is a Ne- 
ceſſarily exiſting Being; 


and that + there is no pertinet 


Prop, 7 


Ethic. 
Prop. 6. 
Omnis ſubſtantia eſt ne- 
ceſſario infinita. Tbjd, Prop. 
Ad naturam ſubſtantiæ 
exiſtere. hid. 


Far. I. 


+ Prater Deum nulla 


dari neq; concipi poteſt 
ſubſtantia. Tbid, Prop. The: 


Arguments by which he foreſaw his 


Aﬀertion would be confuted : For, 


having at firſt plainly aſſerted, that 


*All Sabſtance is Neceſ- 


farily- -exiſting;he would 


afterward ſeem to ex- 


* Ad naturam ſubſtantiz 
pertinet exiſtere. Prop. 7. 


"pr it nay, by aſſerting, that the 


Reaſon 
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+ Res nullo alio modo, 


duci potuerunt, quam pro- 
ductæ ſunt. Prop. 33. 
Ex Neceſſitate Divinæ 


Natur, infinira infinitis 


modis, (hoc eſt, omnia 
quæ ſub intellectum infini- 
rum cadere poſſunt) ſequi 


 Reaſca why every thi 
Neq; alio ordine a Deo pro- R * 1 hing 


thing + exiſts neceſſarily, 
and could not poſlibly 


have been in any reſpect 
different from what it 


Now is, is becauſe eve- 
ry thing flows from the 


debent. prop. 16. 


is Fitteſt and Wiſeſt in the Whole; 


he is very much miſtaken : For ſuch 
a Neceſſity, is not a Natural, but only a 


Moral and Conſequential Neceſſity; 


and directly contrary to the Author's 
true Intention. Further, if the Reader 
hereby underſtands, that God was de- 
termined, not by a Neceſſity of Wiſdom 
and Goodneſs, but by a mere Natura! 


Neceſlity, excluſive of Will and 
Choice, to make all Things juſt as 
they now are ; neither is this the 


whole of Spinoza' s meaning: For 
this, as abſurd as it is, is ſtill ſuppo- 
i ing God, as A Subſtance diſtin from 


the 


Neceſſity ty of the Divine 
Nature. By which if the unwary 
Reader e en that he means 
things are therefore Neceſſarily ſuch 
as they are, becauſe Infinite Wiſdom | 
and Goodneſs could not poſſibly ÞF 
make Things but in that Order SL = 


Being and Attributes of God. 43 
| the Material World; which * He * Loc ſuprit 
| expresly denies. Nay further, if“ 
any One thinks his meaning to be, 
that all Subſtances in the World, are 
only Modifications of the Divine Eſ- 

| ſence + neither is This A/Z - For thus 

God may (till be ſuppoſed as an A- 
gent, acting upon himſelf at leaſt, 
and manifeſting him/elf in different 
manners, according to his own Will: 
WARN Toms oo 


kl „ F deum non operari ex 
presſly denies. But his libertate voluntatis. Prop. 
true meaning therefore, 32. Coro. 1. & Scholium 


however darkly and am- 4 Prop. 17. 
| bignouſly he ſometimes ſpeaks, muſt 
be this; and if he means any thing 
at all conſiſtent with himſelf, can be 
no other than this : That, ſince it is ab- 
ſolutely * impoſsible for 3 


2 1 na ſubſtantia non - 
any thing to be created teſt product ab alia Ab- 8 


or produced by another; ſtantia. Prop. 6. 


3 TR I Kes nullo alio modo 
and 7 allo abſolutely neq; alio ord ine a Deo pro- 


impoſsible for God to duci potuerunt, quam pro- 


have cauſed any thing duct ſunt. Prop. 33. 
to be in any reſpect different from 

what it now is ; every thing that ex- 

iſts, muſt need be ſo a a ä 

Part of the Divine sub- Præter Deum nulla da- 


ſtance, not as a Modifi- Ran? Pep. h 7. eltfüb. 


ſtantia. Prop. 14. 
cation 
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+ Res nullo alio modo, 
neq; alio ordine a Deo pro- 
duci potuerunt, quam pro- 
ductæ ſunt. Prop. 33. 
Ex Neceſſitate Divinæ 
Naturz, infinira infinitis 


modis, (hoc eſt, omnia 


quz ſub intellectum infini- 


rum cadere poſſunt) ſequi 


debent. Prop. 0 
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and could not poſlibly 
have been in any reſpect 


different from what it 
Now is, is becauſe eve- 
ry thing fl ows from the 
Neceſſt ty of the Divine 
Nature. By which if the Unwary 


Reader * f os that he means 


things are therefore Neceſfaril y ſuch. 
as they are, becauſe Infinite Wiſdom 


and Goodneſs could not poſſibly 


make Things but in that Det: which 5 


is Fitteſt and Wiſeſt in the W hole; 


he is very much miſtaken : For ſuch 
a Neceſſity, is not a Natural, but onlya 

Moral and Conſequential Neceſſity; 5 

and directly contrary to the Author's 

true Intention. Further, if the Reader 
hereby underſtands, that God was de- 


termined, not by a Neceſſity of Wiſdom 
and Goodneſs, but by a mere Natural 
Neceſſity, excluſive of Will and | 

Choice, to make all Things juſt as 


they now are; neither is this the 


whole of Spinoza s meaning: For 
this, as abſurd as it is, is ſtill ſuppo- 


fi ing God, as 2 Subſtance diſtinct from 
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that all Subſtances in the World, are 
only Modifications of the Divine Et- 
ſence neither is This A/ - For thus 
God may (till be ſuppoſed as an A- 
| gent, acting upon himſelf at leaſt, 
and ' manifeſting himſelf in different 
manners, according to his own Will: 
Which | Spinoxa ex- 5 
| presfly denies. But his - FDentb 008 operari ox 


libertate voluntatis. Prop. 
true meaning there fore, 32. Co. 1. & Scholium 


however darkly and am- F. 17. 


bignouſly he ſometimes ſpeaks, muſt = 
be this; and if he means any thing 
At all conſiſtent with himſelf, can be 
no other than this : That, ſince it is ab- 
ſolutely * impoſsible for 3 


Una ſubſtantia non po- 
any thing to be created teſt produci ab alia fub- | 


or produced by another; ſtantia. 8 
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neq alio ord ine a Deo pro- 
im poſsible for God to duci potuerunt, quam pro- 
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* Deum non operari ex * cauſed in it by 
Libertate voluntatis. Prop. 


Coroll. 1. any F Will Ox God, 


32. 


+ Nullo alio odo, neg; 
Or had XC. 


Pleaſure or Wiſdom in 


the whole, but as of Abſolute Ne. 


ceſsity in it ſelf, with reſpect to the 
TÞ manner of the Exe 
iſtence of each Part, no 
leſs than with reſpect to 


the Self. Exiſtence of the whole. 
Thus the Opinion of Spinoza, when 


expreſſed plainly and conſiſtently, 
comes evidently to this: That the 
Material World, and every Part of it, 
with the order and manner of Being 


of cach Part, is the only Self. Exiſtent, 


or Neceſſarily-Exiſting Being. And 

now Conſequently, he muſt "of Ne- 
ceſsity affirm all the Concluſions, 
which I have before ſhown to follow 


demonſtrably from that Opinion. 
He cannot poſſibly avoid affirming, 
that tis a Contradiction, (not fo the 
Perfection of God; For that is mere 
ſenſeleſs Cant and Amuſement in 


Him who maintains that there is but 


One Subſtance in the Univerſe ; But 
de muſt affirm that it is in it ſelf aud. 

in Terms 2 Contradiction,) for any 
| thing 0 be, or to be imagined, in 


any 


Being and oth of God. > 


any reſ pect otherwiſe than! it Now is. 
e muſt ſay *tis a Contradiction, to 
| ſuppoſe the Number, or Figure, or 
| Order of the principal Parts of the 
World, could poſſibly have been 
different from what they Now are. 
He muſt ſay Motion is neceſſary of it 
elf; and conſequently that tis a 
Contradiction in Terms, to ſuppoſe 
any Matter to be at Reſt : Or elſe 
He muſt affirm, (which is rather the 
| more abſurd of the two; as may ap- 
near from what has been already 
ſaid in proof of the Second General 
| Head of this Diſcourſe : And yet 
he has * choſen to af- - 
firm it ;) that Motion, * Corpus motum, vel 


quieſcens ad motum vel 
as a Dependent Being, quietem determinari de- 


has been eternally com- buirab ao corpore, quod 
etiam ad motum vel auic- 
municated from One tem determinatum Fair ab 
piece of Matter tO ano- alio, & illud iterum ab 
ther 3 5 without having alio, & fic in infinitum. 
Par. II. Prop. 13. Leni 
at all any Original . 
Cauſe of its Being, ei- 
ther within it ſelf or from without. 
Which, with other the like Conſe- 
quences. touching rhe Neceſſity of 
the Exiſtence of Things ; the very 


mention of which, is s ſufficient 
Confu- 
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Confutation of any Opinion they 
follow from; do, as I have ſaid, 
unavoidably follow from the fore- 
mention d Opinion of Spioza. And 
conſequently that Opinion, is. 
That the Univerſe or Whole World i; 
the Self-exiſtent or Neceſſarily-exiſt- 
ing Being, is demonſtrated .to be 
—_ ine 


L have jn this Attempt to ſhow, 

that The Material wp; cannot poſſi- 

| bly be the Firſt and Original Being, 

QOncreated, Independent, and Self ex- 

iſtent ; deſignedly omitted the Argu- 

ment uſually drawn from the ſuppo- 

ſed abſolute Impoſlibility in the Na- 

ture of the Thing it ſelf, of the 

World's being Eternal, or having 

exiſted through an Infinite Succeſſi- 

on of Time. And this I have done 
for the two following Reaſons. : 
of the o. Iſt. Becauſe the Queſtion between 
ms the us and the Atheiſts, is not whether 

Eternity of the World can poſſibly have been Eter- | 
old. yal; but whether it can poſſibly be the 
Original, Independent and Self-exiſting 

Being: Which is a very different | 

Queſtion : For many, who have af- 


firmed | 
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| frmed the One, have ſtill utterly 
Jenied the Other : And almoſt all 
| the Antient Philoſophers that held 
the Eternity of the World, in whoſe 
Authority and Reaſons our Modern 
| Atheiſts do ſo mightily Boaſt and 
Triumph; defended that their Opi- 
nion by ſach Arguments, as ſhow 
plainly that they did by no means 
thereby intend to aſſert, that the Mate- 
rial World was the Original. Indepen- 
dent, Self. exiſting Being, in Oppoſi- 
tion to the Belief of the Exiſtence 
of a Supreme All- governing N 
which is the Notion of God. 80 
that the Deniers of the Being of 800 . 
have no manner of Advantage fromm 
that Opinion of the Eternity of tge 
World, even ſuppoſing it could not 
be diſp roved. . Almoſt all the old 
Philoſophers, 1 ſay, who held the 
Eternity of the World, did not 
thereby mean (at leaſt their Argu- 
ments do not tend to prove) that it 
was Independent and Self-exiſtent : 
but their Arguments. are wholly le- 
velled, either to prove barely that 
Something muſt needs be Eternal, 
and that the Univ erſe could not pol- 
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ſibly ariſe out of Nothing abſolutely 


| 2nd. without Cauſe 4 which is all that 


Ocellus Lucanys's *rguments amount 


to : Or elſe that the World is. an E- 


ternal and Neceſſary Effect, flowing 


from the Eſſential and Immutable 


Ener gy of the Divine Nature; which 
ſeems to have been Ariſtotle's Opini- 


on: Or elſe that the World is an E- 


ternal Voluntary Emanation, from 


the All-Wiſe and Supreme Cauſe; 
which was the Opinion of many of 
Plato. Followers. None of which 
Opinions or Arguments, will in the 


leaſt help out our Modern A- 
theiſts; who would exclude Supreme 
Mind and Intelligence out of the 
Univerſe. For however the Opini- 


on of the Eternity of the World, is 
really inconſiſtent with the Belief of 


its Being Created in time: yet ſo 


| logn as the Defenders of that Opini- 
on, either did not think it Inconſi- 
ſtent with the Belief of the World's 


being the Effect and Work of an 
Eternal, All Wiſe and All-Powerful 


Mind; or at leaſt could defend that 
Opinjon by ſuch Arguments only, 


3s did not in the leaſt prove the 
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| $Self-Exiſtence or Independency of 
the World, but moſt of them rather 
quite the contrary ; 'Tis with the 
greateſt Injuſtice and Unreaſonable- 
neſs in the World, that our Modern 
Atheiſts (to whoſe Purpoſe the Eter- 
nity or Non-Eternity of the World 
| would fignifie nothing, unleſs at the 
ſame Time the Exiſtence and Sove- 
reignty of Eternal Intelligence or 
Mind were likewiſe diſproved, pre- 
tend either the Authority or the Rea- 
fle. of theſe Men to be on their 

3 

Ocellus Lucanus, one of tlie anci- 
atoll Aſſerters of the Eternity of the 
World ; whoſe Antiquity and Au- 
thority * Mr Blount _ 

oppoſes to that of Mo- 5 225 of. Reaſon 
ſer; in delivering his 216. 1 
Opinion, ſpeaks indeed 
like one that believed the Material 
World to be Self. exiſtent ; aſſerting, 
Fthat it ig utterly incapa- 5 8 
ble either of Generation 1 1 
on Corruption, of Begi In- ' Aragacer 2 adm 


y. 
ning of End; that 7 fr. W Ker 
al) be e 2 made xz Newivuy * mien alaya, | 
{Ae ovTO v, avayrgior x4 Th en nit b g- 

Yor. AS 3 hen, var, V, &c. Ocel. Lucan. tel 7 Te 


wyròs gero. RTE 
E of 


motion is circular, &c. 
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of it ſelf Eternal and Perfe® and 


Permanent 


for ever and that the 


Frame and Parts of the World muſt 
needs be Eternal, as well as the Sub- 
ſt ance and Matter of the Whole. But 
when he comes to produce his Argu- 
ments or Reaſons for his Opinion ; 
they are cither ſo very abſurd and 
ridiculous, that even any Atheiſt in 
this Age ought to be aſhamed to re- 


peat them; 
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as when he proves 
* that the World muſi 
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Thus Tranſlated + Nay 


that the Figure, Motion, 
Cc, thereof, are without 


Beginning and End; there - 
buy it plainly appears, that 
the World ad mitteth nei- 
ther Production nor Diſſo- 


lution : For the Figure is 


Spherical, and conſequent- 
ly on every ſide equal, and 
therefore without Begin- 


ning or End ing. Allo tlie 


cauſe both its Figure and 


Motion are a Circle which. 
has neither Beoinmng 


#or End Or elſe they 


are ſuch Arguments as 


prove only what no 
Man ever really deni- 


ed ; viz. that Something 
muſt needs be Eternal, 
becauſe *tis impoſsible 
for every Thing to ariſe 


out of Nothing , or 


to fall into Nothing ; 
Oracles of Reaſon 5. 275. . 
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had a Beginning, muſt have 
| been cauſed by Something , and 


then it is not the Univerſe. To 
which One Argument, all that he 
ſays in his whole Book, is plainly 
reducible. . So that 'tis_ evident, all 
that he really proves, is only this; z 
that there muſt needs be an Eternal 
Being in the Univerſe: and not, 
that Matter is Self- exiſtent, in Op- 
poſition to Intelligence and Mind. 
For, all that he afferts about the ab- 
ſolute Neceſſity of the Order and 
Parts of the World, is confeſſedly 
moſt ridiculous, not at all proved 
by the Arguments he alledges : And 
in ſome Paſſages of this very Book, 
as well as in other Fragments, He 
| himſelf ſuppoſes, and is forced ex- 
preſly to confeſs, that, however 
| Eternal and Neceſſary every AN 4 ; 
the World be imagined to be; yet 
even That Neceſſity muſt flow * 
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Frame and Parts of the World muſt 
needs be Eternal, as well as the Sub- 
t ance and Matter of the Whole. But 
when he comes to produce his Argu. 
ments or Reaſons for his Opinion ; 
they are cither ſo very abſurd and 
ridiculous, that even any Atheiſt in 
this Age ought to be aſhamed to re- 


peat them 
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Thus Tranſlated : Nay 


that the Figure, Motion, 


Ce, thereof, are without 


Beginning and End; there- 
by it plainly appears, that 
the World ad mitteth nei- 


ther Production nor Diſſo- 
lution: For the Figure is 


Spherical, and conſequent- 
Iy on every ſide equal, and 
therefore without Begin- 
ning or End ing. Alſo tlie 
motion is circular, &c. Oracles of Reaſon p. 275. 
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necd be Eternal, without 
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cauſe both its Figure and 
Motion are a Circle which 


has meither Heginning 


wor End Or elſe they 


are ſuch Arguments as 
prove only what no 
Man ever really deni- 
ed; viz, that Something 


muſt needs be Eternal, 
becauſe tis impoſsible 


for every Thing to ariſe | 


out of Nothing , or 
to fall into Nothing; 
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Beginning ; z * þ, nee if it 
| had a Beginning, i 2 uſt have 
been cauſed by Pol ri , and 
| then it is mot the Univerſe. To 
| which One Argument, all that he 
| fays in his whole Book, is plainly 

reducible. So that tis evident, all 
that he really proves, is only this ; * 
that there muſt needs be an Eternal 
Being in the Univerſe: and not, 
that "Matter i is Self-exiſtent, in Op- 
poſition to Intelligence and Mind. 
For, all that he aſſerts about the ab- 
ſolute Neceſſity of the Order and 
Parts of the World, is confeſſedly 
moſt ridiculous, not at all proved 
by the Arguments he alledges : And 

in 18 Paſſages of this very Book, 
as well as in other Fragments, He 
himſelf ſuppoſes, and is forced ex- 
preſly to confeſs, that, however 
Eternal and Neceſſary every AN. 5 
the World be imagined to be; 
even ! That * muſt flow from 
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an * Eternal and Ir 
telligent Mind, the Ne- 
ceſſary Perfections of 
whoſe Nature are the 
Cauſe ꝶ of the Harmony 
and Beauty of the World, 
and particularly of Mens 
having || Faculties, Or- 


gans of Senſe, Appetites, 


&c, fitted even to Fi. 
nal Cauſes. | 


: Ariftotle likewiſe, was a great Al 


ſerter indeed of the Eternity of the 
World: But not in Oppoſition to 
the Belief of the Being, or of the 
Power, Wiſdom, or Goodneſs of 
God : On the contrary, He for no 
other Reaſon aſſerted the World to 
be Eternal, but becauſe he fancied 
that ſuch an Effect muſt needs eter- 


nally proceed from ſuch an eternal 


Cauſe. And ſo far was he from 


teaching, that Matter is the Firſt and 


Original Cauſe of all Things; that 
on the contrary he every where ex- 


* Ng. preſly deſcribes God to be an * In- 
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1 | of Prnovedble ; and affirms, that 
| * if there were ' nothing 
| but Matter in the World, , n An Ae, en bes dp- 
| there would be no Origi- V mit, a dd f ap- 
nal Canſe, but an Infinite Ns uf. _ 
| Progreſſzon of Cauſes; which is ab- 
| ſard, 
As to thoſe Philoſophers, who 
| taught plainly and expreſly, that 
Matter was not only Eternal, but 
alſo Self exiſtent and entirely Inde- 

| pendent, Co- exiſting from Eternity 
with God, independently as a Se- 

| cond principle: : I have already 
ſhown the Impoſſibility of this Opin- 
jon, at the Entrance upon the pre- 

| ſent Head of Diſcourſe, where I 
| 9 703 that Matter could not poſſi- 
bly be Self-exiſtent - And I ſhall fur- 

— demonſtrate it to be Falſe, 
when I come to prove the Unity of 

the Self-exiſtent Being. 

Plato, whatever his Opinion was 
about the Original Matter, very 
largely and fully declares his Senti- | 
ments about the Formation of the 
World, viz. that it was compoſed 
and framed by an Intelligent and 
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all the Antient Philoſophers, who in 
all his Writings ſpeaks ſo excellently 
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FT Hau d xn 5e ; 


2D THOv » clove, 10s 77). 
Plate in Time)». Which 
Mord being vy imperf & 


In our Copies of the Original, 


are thus rendered by Cice- 
ro. Si ergo generatus | eſt 
mundus 
eſt, quod ratione ſapi— 
entiaq; comprchenditur, 


arg; immutabili æteruitate 


continerur, Ex duo effici- 
tur, ut fit neceſſe bunc, 
quem cernimus, 
ſimulachrum eternum eff 
_ alicujus æterni. Cic. de 
VUniverſ. 

Qui autem a Deo Qui- 
dem factum fatentur, non 


tamen eum volunt Temporis 


habere, ſed ſuæ Creatiynis initium:; ut modo qucdam vix int telli- 
Semper {it factus. Auzuftin. 


gibili, 


Cap 4 
De mundo, & de 11 quos in mundo deos a Peco factos ſeri- 

bit Plato, apertiſſime dicit eos eſſe capiſie, & habere initi- 

um. ——Veruni id quomodo intelligant, invenerunt | Plaroni- 


mund um, 


and worthily * as He, 
concerning the Nature 


and Attributes of God. 
Yet as to the Time of 
the World's Beginning 
to be Formed, He ſeems 
to make it 
when he az ys, 


indefinite, 
12 The 


World muſt Ts be an 


Eternal Idea. 


Order of Nature, Canſa: 


ci ;] non eſſe hee videlicet Temporis, ted Subſtitutionis initiom. 


Thid. Lib. 10. Cap. 31. 


Sed mundum quidem fuiſſe ſemper, Philoſophia autor ſt; 


conditore quidem Deo, ſed non ex e Macrob, in Semi 


Sep. Db. 7 2 0 10. 
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Eternal Reſemblance F 


;] ad id effectus the 


leaſt his Followers 5 
terward ſo 


de Crvit. Der. Lib. 11. 


1 _— 


underſtood | 
and explained it, as {| 
by the Creation of the! 
World, was not to be] 
underſtood a Creation 
in Time; * but only inÞ 
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lity and Dependence Tllat is; that 
the Will of God, and his Power of 
Acting, being neceſſ arily as Eternal as 


his Eſſence; I the Effects 


of that VVill and Power 
might be ſuppoſed co. 


| 201 to the VVill and | 


Power themſelves ; in 
the ſame 
| Lieht would eternally 


Þ poſed Seal, it the reſpe- 


ctive Cauſes of theſe 
Effects were ſuppoſed 


F E ternal. 


manner. as 
u 9 z 6 v. 
Proceed from the Sun, 
or a Shadow from the 2 
interpoſed Body, or an 
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Sicut enim inquiunt 
C Platonici, ſi Pes ex ater- 
nitate ſemper fuiſſet in pul- 


vere, ſemper ei ſubeſſet ve- 

ſtigtum; quod tamen ve- 
ſtigium a calcante factum 
nemo dubitaret; nec alte- 


rum alte ro prius eſſet, quamvis aſteruni ab altero factum eſſet: 


Sic, inquiunt, & mundus arg; in illo Dii creati, & ſemper fu- 
| <runt; ſemper exiſtente qui fecit; 


de Civitate Dei. Lib. 10. 893 31. 


& ramen facti ſunt. Auguſtin, 


'Þ From all which, it plainly appears 

how little Reaſon our Modern Athe- 
| iſts have to boaſt eitner of the Au- 
| thority or Reaſons of thoſe Antient 
Philoſophers, who held the Eternity 
of the World, For fince theſe Men 


neither proved, 
E 4 


nor attempted to 


prove, 


4 n O ww To 79. x, | 
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. prove, that the Material World was 


Original to it ſelf, Independent, or 
Self-exiſting ; but only that it was 
an Eternal Effect of an Eternal Cauſe, 
which is God; tis evident that this 
their Opinion, even ſuppoſing it 
could by no means be refuted, could 


afford no manner of Advantage to 
the Cauſe of Atheiſts in our days, Þ 
who excluding Supreme Mind and 
Intelligence out of the Univerſe, 
would fain make mere Matter and Ne- 


ceſſity the Origin il and Eternal 
L Cauſe of all Things. 15 


2dly. The other Reaſon why in 
this Atidnbpe to Prove that the Mate- 


real World cannot poſſibly be the I rſt | 
and Original Beine, Uncreated, Tade- 


pendent and Self-Exiſtent , I have 


omitted the Argument uſually drawn 
from the ſuppoſed abſolute Impoſ- 
ſibility of the World's being Eternal, | 
or having Exiſted trough an Infinite 


Succeſſion of Time; is becauſe that 
Argument, {uppoli ng it were never ſo 


true in it ſelf, yet cannot be ſo lated, 


as to be of any uſe in Convincing or 


. Affecting the Mind of an Atheiſt, who 


muſt not be ſuppoſed to come pre- 


_ pared 
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[pared beforehand with any tranſcen- 
dent Idea of the Eternity of God. 
For fince an Atheiſt cannot be ſup- 
| poſed to Believe the Nice and Subtle 
Piſtinctions of the Schools ; tis im- 
| poſſible by this Argument ſo to dif} 
prove the Poſſibility of the Eternity 
of the VVorld, but that an Atheiſt 
will underſtand it to prove equally 

| againſt the Poſsibility of any things 
being Eternal; and conſequently 
that it proves nothing at all, but is 
only a Difficulty ariſing from our not 
being able to comprehend adxquately 
the Notion of Eternity. That the 
Material VVorld is not Self-Exiſtent 
or Neceffarily-Exiſting, but the Pro- 
duct of ſome diſtin& ſuperior Agent, 
may (as I have already ſhown) be 
ſtrictly demonſtrated by bare Reaſon 
againſt the moſt Obſtinate Atheiſt in 
the VVorld : But the Time When the 
VVorld was Created; or whether its 
Creation was, properly ſpeaking, in 
Time; is not ſo eaſy to demonſtrate 
ſtrictly by bare Reaſon, (as appears 
from the Opinions of many of the 
Antient Philoſophers concerning that 
matter,) but the Proof of it can be 


taken 
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taken only from Revelation. To 
indeavour to prove, that there can. 
not poſsibly be any ſuch thing as i 
frnite Time or Space, from the Im- 
* Cud- poſsibility of an* Addition of Finite 
worth Sy- b f 
fem. p Parts ever compoling or exhauſting 
643. an Infinite: or from the imaginary 
inequality of the Number of Years, 
Days, and Hours, that would be con: 
tained in the one; or of the Miles, 
Yards, and Feet, that would be con- 
tained in the other: is ſuppoſing In- 
finites to be made up of Numbers of 
Finites; that is, tis ſuppoſing Finite] 
Quantities to be Aliquot or Conſtitu. 
ent Parts of Infinite; when indeed 
they are not ſo, but do all Equally, 
whether Great or Small, whether 
Many or Few, bear the very ſame 
proportion to an Infinite, as Mathe. 
matical Points do to a Line, or Lines 
to a Superficies, or as Moments do to 
Time; that is, None at all. Sothat 
to argue abſolutely againſt the Poſs:- 
bility of Infinite Space or Time, 
merely from the imaginary inequality 
of the Numbers of their Finite Parts; 
which are not properly Conſtituent | 
Parts, but mere Nothings in Propor- | 
CS tion; 
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tion ; is the very ſame thing as it 
would be to argue againſt the 'Poſsi- 
| bility of the Exiſtence of any deter- 
| minate Finite Quantity, from the 


| imaginary Equality or Inequality of 
the Number of the Mathematical 


lines and Points contained therein; 
| hen indeed neither the one nor the 


other has (in propriety of Speech) 


any Number at all, but they are ab- 
| ſolutely without Number : Neither 


can any Number or Quantity be any 
| Aliquot or Conſtituent Part of Infinite, 


or be compared at all with it, or 
bear any kind of Proportion to it, 
or be the Foundation of any Argu⸗ 


it. 


IV. What the Subſtance or Eſſence 


ment in any Queſtion concerning 
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The Eſ 


of that Being, which is Self- Exiftent, ſenceof the 


bor Neceſſurily-Exiſting, is we have iſtent Being 


no Idea, neither is it at all 2 ble for 
us to comprehend. it. That there is 


| ſuch a Being, actually Exiſting with-⸗ 
cout us, we are ſure (as 1 have alrea- 
1 ſhown) by ſtrict and undeniable 


Demonſtration, Alſo what it is not; 


that 


Self-ex- 


Incompre- 


henfible. 


A Demonſtration wy the 


that 1s, that the Material World is 
not it, as our Modern Atheilts roy 

have it; has been already Demon- 

{trated "But what it , I mean as to 
its Subſtance and Effence ; this we I * 
are infinitely unable to comprehend. 1 

Yet does not this in the leaſt Dimi- * 
niſh the Certainty of the Demonſtra- { 
tion of its Exiſtence. For it is one 1 
Thing, to know certainly that a Be- 
ing Exiſts; and another, to know 
| 
| 
| 


what the Efſence of that Being is: 
And the one may be capable of the 
| ijtricteſt Demonſtration, when the o- 
= ther is abfolutely beyond the Reach 
= of all our Faculties to underſtand, 
A Blind or Deaf Man has infinitely 
more Reaſon to deny the Being, or 
the Poſſibility of the Being, of Light 
or Sounds ; than any Atheiſt can 
have to deny, or doubt of, the Ex- 
iſtence of God. For the one can at 
the utmoſt have no other Proof, but 
credible Teſtimony, of the Exiſtence 
of certain Things, whereof it is ab- 
ſolutely impoſlible that he himſelf 
ſhould frame any manner of Idea, 
not only of their Eſſence, but even 
of their Feats or properties: the 
tne 
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Je Other may with the leaſt uſe of 
his Reaſon, be aſſured of the Ex- 
iltence of a Supreme Being, by un- 
deniable Demonſtration; and may 
alſo certainly know abundance of its 
Attributes, (as ſhall be made appear 
in the following Propotitions,) 
though its Eſſence be intirely incom- 
prehenſible. Wherefore nothing can 
on more Unreaſonable and Weak, 
than for an Atheiſt upon this account 
to deny the Being of God, merely 
becauſe his weak and finite Under- 
ſtanding cannot frame to it ſelf any 
adzquate Notion of the Subſtance or 
Eſſence of that Firſt and Supreme 
Caufe. We are utterly ignorant of 
the Subſtance or Eſſence of all other 

things ; even of thoſe 3 which 
we converſe moſt familiarly with, 
and think we underſtand beſt. There 
is not ſo mean and contemptible a 
Plant or Animal, that does not con- 
found the moſt inlarged Underſtand- 
ing upon Earth : Nay even the fim- 

pleſt and plaineſt of all inanimate 
3 have their Eſſence or Sub- 
ſtance hidden from Us in the deep- 
eſt and moſt impenetrable Obſcurity. 


How 
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How weak then and fooliſh is it to 
raiſe Objections againſt the Being of 
God, from the Incomprehen fbleneſs I 
of his Eſſence ! and to repreſent it as I is 
2 ſtrange and incredible thing, that Nu 
there ſhould Exiſt any Incorporea I 
Subſtance, the Eſſence of which we g 
are not able to Ccmprehend ! As if Wk 
it were not far more ſttange, that 1 
there ſhould exiſt numberleſs Ob; jects | 
| 
| 


of our Senſes, Things ſubject to our 

daily Inquiry, Search and Examina- 

KB tion; and yet we not be able, no 

= not in any meaſure, to find out the 

real Eſſence of any one even of the 
| leaſt of hee Things. 


From what has been ſaid uponthis 
Head, we I y ubſerve, ; 1 
- Infinite U# The Weakneſs o i 
bug a 1 5 to imagin 2 Space to be 
| 4 juſt Repreſentation, or adequate Idea 
ll. f the Efſence of the Supreme Cauſe, 
| This is a weak Imagination, ariſing 
from hence, that Men uſing them- 
| ſelves to Judge of all Things by their | 
3 Senſes only, fancy Spiritual or Im- 
T material Subſtances, becauſe they are 
not Ob'ects of their Corporeal Senſes, 
0 be, as it were, mere Nothings : 
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aſt as Children imagin Air, becauſe 
| they cannot ſec it, to be mere Emp- 
tineſs and Nothing. But the Fallacy 
is too grols, to deſerve being Inſiſted | 
upon. There are perhaps Number- _ 
| berleſs Subſtances in the World, | 
whoſe Eflences are as intirely un- 
known and impoſlible to be repre- 

ſented to our Imaginations, as Co- 
tours are to a Man that was Born 

| Blind, or Sounds to One that has 

| been always Deaf: Nay, there is no 

Subſtance in the World, of which we 

| know any thing further, than only 

| 4 certain Number of its Properties or 
Attributes; of which we know fewer 
in ſome things, and in Others more. 
Infinite Space, is nothing elſe but an | 
abſtra& Idea of Immenſity or Infinity; 
even as Infinite Duration, is of Eter- 
pity : And it would be not much less 
proper, to ſay that Eternity is the = 
Eſſence of the Supreme Cauſe; than I. 
to ſay, that Immenſity is ſo. Indeed _ „„ 
they en Both to be but Attributes — 
of an Eſſence Incomprelienſible \ » | 
Us; and when we indeavour to re- = 
preſent the real Subſtance of 7 

Ing whatſoever in our weak imagi- >” 
nations, _= 
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The Vanity 


of the 
School- 
men, 


That the V. Though the Subſtance or Eſence 


about the Self-Exiſtent Being; when 
plain; leaſt they ſhonld ſeem igno. 
rant of any thing, they give us 
ment ; which under pretenſe of ex. 


Idea or Signification at all. Thus 
when they tell us concerning the Eſ- 


expreſs only the Perfection of his 
Power, and other Attributes; which 


preſs by them. 


nations, we ſhall find our ſelves iu 
like manner deceived. af 
24ly. From hence appears, the 


Vanity of the Schoolmen ; who as in | 
other Matters, ſo in their Diſputes * 


they come at what they are by no 
means able to. comprehend or eu 


Terms of Art, and Words of Amnlſe- 


plaining the matter before them, 
ſeem really to have no manner of 


fence of God, that He is Purns 
Aus, mera forma, and the like; 
either the Words have no Meaning, 
and ſignifie nothing; or elſe they 


is not what theſe Men intend to ex- 


Self.ex- of the Self-Exiſtent Being, is it ſelf 


ent Bei 
nuſt be 
Eternal, 


© abſolutely Incomprehenſible to us : yet 


many 


Being and Attributes of God. 


| many of the Eſſential Attributes of his 
| Nature are ſtrifdly Demonſtrable, 2s 
well as his 8 1 5 in the 
rſt place the Self-Exiftent Being un 
1 be Eibl The Idea's 47 
Eternity and Self. Exiſtence are fo 
cloſely connected, that becauſe Some 
thing muſt of Neceſſity be Eternal 
Independently and without any outward 
Cauſe of its Being, therefore it muſt 
neceſſarily be Self-exiſtent ; and be- 
caauſe it is impoſſible but Something 
muſt be Self- exiſtent, therefore it is 
neceſſary that it muſt likewiſe be 
Eternal. To be Self. exiſtent is (as 
has been already ſhown) to Exiſt by 
an Abſolute Neceſſity in the Nature 
of the Thing it ſelf. Now this Ne- 
ceſſity being Abſolute, and not de- 
pending upon any thing External, 
muſt be always unalterably the ſame; 
Nothing being alterable, but what 
is capable of being affected by Some- 
thing without it ſelf. That Being 
therefore, which has no other 
Cauſe of its Exiſtence, but the ab- 
ſolute Neceſſity of its own Nature 
muſt of Neceſſity have exiſted from 
everlaſting, without Beginning : 
= = Es 


_ wingthe E. finitely tranſcends the Manner of the 


92 of Exiſtence of all Created Beings, even 
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and muſt of Neceſſity exiſt to ever - 
laſting, without End. 
of tte As to the Manner of this Eternal 


Manner of T7 EL, JT PIES. . 4. Hs 


of ſuch as ſhall exiſt for ever; that 
whereas it is not poſſible for their 
finite Minds to comprehend all that 
is paſt, or to underſtand perfectly all 
things that are at preſent, much leſs 
to know all that is future, or to have 
entirely in their Power any thing 
that is to come; but their Thoughts, 
and Knowledge, and Power, muſt 
of Neceſſity have degrees and pe- 
riods, and be ſucceſſive and tranſient Þ 
as the Things Themſelves : The E- 
ternal, Supreme Cauſe, on the con- 
trary, (ſuppoſing him to be an In. 
telligent Being, which will hereafter 
be proved in the Sequel of this Dif- 
courſe,) muſt of Neceſſity have ſuch B 
a 7 independent and unchange-| 
able Comprehenſion of all things, 
that there can be no One Point or 
Inſtant of his Eternal Duration, 
wherein all Things that are paſt, 
preſent, or to come, will not be as 

bs entirely 
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entirely known and repreſented to 
| him in one fingle Thought or View; 
and all things preſent and future, be 
| equally intirely in his Power and 
Direction; as if there was really no 
| Succeſſion at all, but all things were 
actually preſent at once. Thus far 
we can ſpeak Intelligibly concerning 
the Eternal Duration of the Self-Ex- 
| iſtent Being; and no Atheiſt can ſay 
| that this is an Impoſſible, Abſurd or 

Inſufficient Account: It is, in the 


the Words, to all the purpoſes of 
| Excellency and Perfection, Iatermi- 
nabilis vite tota ſimul G- oe Poſ- 
eo + The entire and perfect Poſſeſſion 
nd. OY ͤ OT 


- Others have 


moſt proper and intelligible Senſe of — 


ſuppoſed that the b e 


Difference between the Manner of e 2 


er the Eternal Exiſtence of the Supreme 
. Cauſe, and that of the Exiſtence of 
ch Created Beings, is this: That where. 

. Jas the latter is a continual tranſient 

vs, Jucceſſion of Duration; the former 
or is one Point or Inſtant comprehend- 
on, Ning Eternity, and wherein all things 
ſt, are really co-exiſtent. But this Di- 
a5 Iſtinction I ſhall not now infiſt upon; 
8 


ely e 


Succe ſſion 
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* Crucem ingenio figere, 
ut rem capiat fugientem 
Captum.— Tam ſieri 
non poteſt, ut inſtans 


[TTemporis] coexiſtat rei 


ucceſſivæ, quam impoſſi- 
bile eſt punctum coexiſtere 
coextendi] lineæ . 
Luſus merus non intellecto- 
rum verborum. Gaſſend. 


„ 
1 fhall not trouble you 
with the inconſiſtent and 


unintelligible Notions of 


the Schoolmen; that it 
the Eternity of God] is 
durat io tota ſimul, in which 
ve are not to conceive any 
ucceſſion, but to imagine 
it in an Inſtant. We may 


2s well conceive the Im- 


men ſity of God to be 4 
Point, as his Eternity to be 
an Inſtant. And how 
that can be together, which 
muſt neceſſarily be ima 


they 3 who have rejed . 


gined to be coexiſtent to 
Succeſſions; let them that 
can, Conceive. Archbiſhop 


Tillotſon, Vol. 7. Serm. 13. 
Others ſay, God ſees and 


would be impoſſible to 


on the one hand, tieſf 
Schoolmen have indeed 


ther hand, there * ar 


and Judgment tha 


as being of no uſe in the 
preſent Diſpute + be. 
cauſe, ſuppoſing it ne. 
ver ſo true, yet it 


prove and explain it in 
ſuch a manner, as ever 
fo convince an Atheiſt 
that there is any thing 
in it. And beſides; a 


generally choſen to de. | 
fend it; ſo on the 0- 


many Learned Men, off 
not kſs Underſtanding 


ed and oppoſed it. 


knows future things, by the preſa- 


that future things are actually preſent and exiſting to God, tle 
not in menſura propria, yer in menſura aliena. The School-Met 


tiality and co-exiſtence of all things in Eternity; for they ſi 


have much more of this Jargon and canting Language; and 

envy no Man the underſtanding theſe Phraſes ; but to me thef 
ſeem to ſignifie nothing, but to have been Words invented h 
idle and conceited Men; whicha great many ever ſince, leſtthe 
ſhould ſeem to be ignorant, would ſeem ro underſtand : But 
wonder moſt, that Men, when they have amuſed and pur 
themſelves and others with hard Words, ſhould call this E 
plaining Things. Archbiſhop Tillotſon, Vol. 5. Serm. 6. 
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| VI. The Self Exiſtent Being, muſt 
of Neceſſity be Infinite and Omnipre- 


menſity, as well as of Etertity, is ſo 
| cloſely connected with that of Self- j 
Exiſtence, that becauſe it is impoſſi- 
ble but Something muſt be Infinite 
| independently and of it Jef (for elſe 

it would be impoſſible there ſhould 

be any Infinite at all, unleſs an Effect 

could be perfecter than its Cauſe ;) 
therefore it muſt of Neceſlity be Self- 
exiſtent; and becauſe 1 
mut of Neceſſity be Self-Exiſtent, 
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__ 
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Exiſtent (as has been already ſhown,) 
is to Exiſt by an Abſolute Neceſſity 
iu the Nature of the Thing it elf ” 
Now this Neceſlity being Abſolute in 
Wit (elf, and not depending on any 


— = 


Self-Ex 
iſtent Being 
| /ent. The Idea of Infinity or Im- _—_— 
| finite and 
1 


therefore it is 8 that it muſt 
likewiſe be Infinite. To be Self. 


> Outward Cauſe ; tis evident it muſt 


webe every where, a8 well as always, un- 
d Faiterably the ſame : For a Neceſſity 
rhich is not every where the foto 
his plainly a Conſequential Neceſsity 
Jonly, depending upon ſome Fxter- 
Jul Cauſe, and not an Abſolute one 


3 I 
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iin its own Nature: For a Neceſsity 
abſolutely ſuch in it ſelf, has no 
Relation to Time or Place, or an 
thing elſe : Whatever therefore Ex 
iſts by an Abſolute Neceſſity in it 

own Nature, muſt needs be Infinite 
as well as Eternal. To ſuppoſe a 
Finite Being, to be Self-Ex iſtent; 

is to ſay that it is a Contradiction Þ 

for that Being not to Exiſt, the Ab- 

ſence of which may yet be conceived Þ 

without a Contradiction: which is Þ 

the greateſt Abſurdity in the World: 

For if a Being can without a Contra- 

diction be abſent from One Place, it 
may without a Contradiction be ab- 
ſent likewiſe from another Place, 

and from all Places: And whatever 
Neceſſity it may have of Exiſting, 
muſt ariſe from ſome External Cauſe, 
and not abſolutely from it ſelf; 
and conſequently the Being, cannot 

be Self-Exiſtent 

From hence it follows, - | 
: 15. That the Infinity of the Self. 

Exiſtent Being, muſt be an Infinity 
of Fulneſs as well as of Immen 

_ ft» ; that is, it muſt not only 

be without Limits, but alſo without 
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| Diverſity, Defe#, or Interruption, 
| For Inſtance : Could matter be ſup. 
poſed Boundlefs, it would not there- 
| fore follow that it was in this com- 
| pleat Senſe Infinite; becauſe though 
1t had no Limits, yet it might have 
within it ſelf any aſſignable Vacui- 
ties. But now whatever 1s Self-Ex- 
iſtent, muſt of Neceſſity Exiſt abſo- 
lutely in every Place alike, and be 
_ equally preſent every where; and 
conſequently muſt have a true and 
abſolute Infinity, both of Immenſity 
and Fulneſs. 3 
All. From hence it follows, that 
the Self-Exiſtent Being, muſt be 2 
moſt Simple, Onchangeable, Incorrup- 
tible Being, without Parts, Figure, 
Motion, Diviſibility, or any other 
ſuch Properties as we find in Matter. 
For all theſe things do plainly and 
| neceſſarily imply Finiteneſs in their 
very Notion, and are utterly incon- 
ſiſtent with complete Infinity. Di- 
viſebility is a ſeparation of Parts, real 
or mental; {meaning by mental Se- 
paration, not barely a partial Appre- 
bending, but a removing, disjoining, 
or ſeparating Parts one from another 
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A Demonſtration of the 
in the Imagination ;) and any ſuch 
Separation or Removing of Parts, is 
really or mentally a ſetting Bounds; 
either of which, deſtroys infinity 
Motion for the ſame reaſon implies 
Finiteneſs: And to have Parts, pro- 
perly ſpeaking, ſignifies either Dif- 
ference and Diverſity of Exiſtence ; 
which is inconſiſtent with Neceſſity: 
or elſe it ſignifies Diviſibility, rl 
or mental as before, which is incon- | 
fiſtent with complete Infinity. Cor- 
ruption, Change, or any Alteration 
whatſoever, implies Motion, Separa- 
tion of Parts, and Finiteneſs ; And 
any Manner of Compoſition, in oppo- 
-_ ſition to the moſt perfect Simplicity, | 
ſigniſies Difference and Diverſity in Þ 
R manner of Exiſtence ; which 15 
Inconſiſtent with Neceſlity. 3 8 
of te Lis evident d that the 
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Manner 0 


our Cee. Self Exiſtent Being muſt be Infinite ; 
Vun the in the ſtrickeſt and moſt complete Þ 
Hon, 7 Senſe. But now as to the particular! 
Mluenner of his being Infinite or every Þ 
where preſent, in oppoſi tion to the 
manner of Created Things being pre- 
ſent in ſuch or ſuch finite places: It] 
is as impossible for our finite Under- 
ſtandings, 


1 | ſtandi ings to comprehend or explain; 


as it is for us to form an adæquate Idea, 


: of Infinity : Yet that the thing is true, 


that he is actually Omnipreſent, we 


are as certain aus we are that there 


muſt Something be Infinite; which 


no Man who has thought upon theſe 


things at all, ever denied. The 


Schoolmen indeed have preſumed to 


| aſſert, that the Immenſi Ity of God is 


2 Point, as his Eternity is an Inſtant. 
© But this being altogerher Unintelligi- 
ble; That which we can more ſafely 
q affirm, and which no Atheiſt can ſay 
TT abſurd, and which nevertheleſs is 
| ſufficient to all wiſe and good Pur- 
| poſes, is this: That whereas all Fi- 


nite and Created Beings, can be pre- 
ſent but in One definite Place at 
Once; and Corporeal Beings even 


in that One place very imperfectly 


and unequally, to any Purpoſe of 
Power or Activity, only by the Suc- 


ceſſive Motion of different Members 


and Organs : The Supreme Cauſe on 
the contrary, being an Infinite and 
moſt Simple Effence, and compre- 
hending all things perfectly i in him- 
ſelf, is at al times equally preſent, 


both 
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both in his Simple Eſſence, and by 
the Immediate and Perfect Exerciſe 
of all his Attributes, to every Point 
of the Boundleſs Immenſity, as 
if it were really all but one Single 
Point. 1 N 


 Thatthe VII. The Self- Exiſtent Being, muſt 
de dene , Neceſſity be but One. This evi. 
en be 5 dently follows from his being Neceſ- 
| Ore. farily-Exiſtent. For Neceſſity Abſo- 
= Jute in it (elf, is Simple and Uni- 
form, without any poſſible Diffe- 
rence or Variety: And all Variety 
or Difference of Exiſtence, muſt 
needs ariſe from ſome External Cauſe, 
and be dependent upon it. For to 
ſuppoſe two (or more) different Na- 
tures exiſting of themſelves, neceſſa- 
rily, and independent from each o- 
ther; implies this plain Contradi- 
&Fion ; that each of them being inde- 
pendent from the other, they may 
either of them be ſuppoſed to exiſt 
alone, ſo that it will be no contra- 
diction to imagine the other not to 
exiſt, and conſequently neither of 
them will be Neceflarily-Exiſting, 
— # What⸗- 
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pres ar ne 
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Whatſoever therefore exiſts neceſſa- 


rily, is the One Simple Eſſence of the 
Self-Exiſtent Being: and whatſoever 


differs from that, is not Neceſſarily- 


Exiſting : Becauſe in abſolute Ne- 


ceſſity there can be no Difference 
or Diverſity of Exiſtence. Other 


Beings, there may be innumerable, 


beſides the One Infinite Self-Exiſtent : 
But no Other Nature can be Self- 


Exiſtent, becauſe ſo it would be 
individually the ſame, at the ſame 
time that it is ſuppoſed to be diffe- 
m_ TOC on 

From hence it follows, 


1/7. That the Unity of G 


ſtood, if we would argue Intelligi- 


bly. when we ſpeak of Neceſſity or 


Self-Exiſtence. As to the Diverſity 


of Perſons in that One and the ſame 
Nature: That is; whether in the 
Unity of the Divine Nature, there 
may not coexiſt with the Firſt Su- 
preme Cauſe, ſuch Emanations from 
it, as may themſelves be equally E- 
ternal, Infinite, and Perfe&, by an 
abſolute and complete Communica- 


tion 


2 od, is an of the Tr 
Onity of Nature or Eſſence For of nity. | 
This it is that we muſt be under- 
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tion of all the Divine Attributes in 


an infinite and perfect degree, ex- 
cepting only that of Self-Originati- 
on: Of this, I ſay; as there is no- 


to us by clear Revelation, it ought | 


| pain f ; 


Prixci les. 
" pl 


thing in bare Reaſon, by which it 
can be demonſtrated that there is 
actually any ſuch thing; ſo neither 
is there any Argument, by which it 


can be proved impoſſible or unrea- 


ſonable to be ſuppoſed; and there- 
fore when declared and made known 


to be believed. 
2dly. ' rom hence it follows, That 
it 35 N. 1 e there ſhould be two dif- 
rent Hel Fexiſtent far endent Princi- 
es, as ſome Philoſophers have 1 imagin. 


ſuch as God and Matter. For 


11 ince 45 Exiſtence is Neceſſary Ex- 
iſtence; and ſince it is an expreſs 


Contradiction (as has already been 


ſhown) that two different Natures 
ſhould each be Neceſſarily- exiſting; 
it evidently follows, that tis abfo- 


lutely impoſſible there ſhould be 


Two Independent Selt-exiſtent Prin- 
ciples, ſuch as God and Matter. 


He Ereeur 


78 * 


34lj. From hence we may obſerve 
the V un, Folly and Weakneſs of 


Sbinoxa © 
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3  Spinoza * . who becauſe the Self. ex. 
iltent Being muſt neceſſarily be but nm 
One, concludes from thence, that 1 
the whole World, and | 1 

hi ated: Una ſubſtantia non po- 
every thing contained teſt produci ab alia. Ethic. = 
therein, 7s One Oni form Par. I. Prop. 6. 1 


| Ad naturam ſubſtaniz —& || 
Subſtar ce, Eter nal, Un- pertinet exiſtere. Prop. 7. | 


created and. Neceſſary : | Prater Deum nulla dari, | 
Whereas juſt on the con. Rat concipi poteſt ub I 
ia, Prop, 14. i 
| trary he ought to have . | 
| concluded, that becauſe all things || 
| in the World are very different one N 
from another, and have all manner 
of Variety and all the Marks of Will 
and Atbitrarineſs and Chang * 
neſs, (and none of Neceſſity) a 
them ; being plainly fitted with * 
different Powers, to very different 
Ends; and diſtinguiſhed one from 
another by a diverſi ity, not only of 
Modes, but alſo of eſſential Attri- 
__ and conſequently (fo far as 
is poſſible for us, by the uſe of 
poet preſent Faculties, to attain any 
Knowledge at all of them) of their 
Subſtances themſelves alſo z there- 
fore none of theſe things are "neceſſary 
or Self exiſtent, but muſt needs depend 
all upon ſome External Canſe, that ir. 
07 
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on the One Supreme, Unchangeable, 
Self exiſtent Being. That which led 
Spinoza into his fooliſh and deſtry- 
Give Opinion, and on which alone 
all his Argumentation is entirely built, 
is that abſurd Definition of Sub- 
„ ee e ie 
| ; F Per ſubſtantiam Intel- Something, the Idea of 
F pin; hoc which does not depend on, 


eſt. id cujus . non or pre. ſuppoſe, the Idea 
fei, 4 due tormari debear, Of, any other thing, from Wi 
1 Definitio 3. Which Jreſentiy which it micht proceed 3 
After be thus explains: Ad hf includes in it elf Ne- | 


| 
| 


| naturam ſubſtantiæ perti- ; We 

| net Exiſtere, hoc eſt, ipſi. C eſſar y-exiſtence. VNV) / hich 
_ eflenria involvir neceiſa Definition is either falſe 

| rio exiſtentiam. Ethic. | n 5 
Par. I. Prop. 7. BEE, and ſignifies nothing; 
5 ET and then his whole Do- 


ctrine built upon it, falls at once to 

the Ground: Or if it be true; then 
neither Matter, nor Spirit, nor any 
Finite Being whatſoever, (as has 

been before ſhown) is in that Senſe 
properly a Subſtance, but (he 5 4, 
the Self-exiſtent Being alone; and 
ſo it will prove Nothing (notwith- 
ſtanding all his Show and Form of 
Demonſtration,) to his main Pur- 
poſe; which was, to make us believe 
1 that there is no ſuch Thing as Power 
| 4 or 


| iſtent Cauſe, not to be 
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or Liberty in the Univerſe, but that 
| *eyery particular thing 
: in the World is by an neg; alio ordine, a Deo 
F Abſolute Neceſſity juſt produci potuerunt, quam 
what it is and could Fe dane, F 35. 
not poſsibly have been in any re- 
| ſpect otherwiſe : Suppoſing, I ſay, 
his Definition of Subſtance to be 


* Res nullo alio modo, 


true ; yet even That would really 
conclude nothing to his main Pur- 
poſe concerning the Neceſsity of all 


Things: For ſince, according to that 


Definition, neither Matter nor Spirit 
nor any Finite Beings whatſoever, 
are Subſtances, but only Modes; 
how will it follow, that becauſe 


Subſtance is Self-exiſtent, therefore 


all theſe Modes are ſo too? Why, 


| becauſe + from an In fi. 5 EO. 
N nite Cauſe, Infinite Ef- I Ex neceſſitate divinz 


naturæ infinita infinitis mo- 


fecte a uuſt needs follow. dis (hoc eſt, omnia quæ 
EX Very true 3 ſuppoſing Tub intellectum infinitum 


That Infinite Self- ex- 5 5 equi de- 


a Voluntary, but a mere Neceſſary Aa- 


| gent, that is, no Agent at all; which ſup-_ 
poſition (in the preſent Argument) is the 


Queſtion begged ; And what he after- 


| wards attempts to allege in proof of 


It, 


6 Demonſtration of the 
tit, ſhall efterwards be conſidered in; 
its proper place. | 


e VII, The Self-Exiſtent and Origin 
iftent Being Cauſe of all things, muſt be an Intelli. | | 
muſt be In- gent Being. In this Propoſition lies Nc 


0 
rellgert. the main Queſtion between us and 1 
0 
a 
| 


the Atheiſts. For that Something ſg 
muſt be Self-Exiſtent ; and that That 1 
which is Self-exiſtent, muſt neceſſa- 
rily be Eternal and Infinite and the 
Original Cauſe of all things; will 
not bear much diſpute. But all A. 
theiſts, whether they hold the World 

to be of it ſelf Eternal both as to the 
Matter and Form, or whether they 
Hold the Matter only to be Neceſſary 
and the Form Contingent, or what. 
ever Hypotheſis they frame; have al- 
ways aſſerted and muſt maintain, ei- 
ther directly or indired ly, that the 
Self-Exiſtent Being is not an Intelli- 
gent Being, but either pure unactive 
Matter, or (which in other Words 
is the very ſame thing) a mere Neceſ- 
ſary Agent. For a mere Neceſſary 
Agent muſt of neceſſity either be 
plainly and directly in the groſſeſt 
N 8 Senſe 


2 ˙—o»nn; L» „ ¼˙0— . SS, Ho Ew: 


} 


| Senſe Unintelligent „ which was 
the antient Atheiſt Notion of the 
W6ctf-Exiſtent Being! or elſe its Intel- 
ligence (which is the” aſſertion of 
| Nr and. ſonic Moderns,) muſt - 
be Wolly ſeparate. from any Power 


lon,” or, indeeck to any common Senſe 


* 


hitelligence at. e 
Foa thit the Self. exiſtent Being is 
Woot ſuch a Blind and Unigtelligent 


Neceſſity , but. in the moſt proper 


Senſe an nderſtanding and really 


Active Being; cannot r indeed be 
Demonſtrated. ſttiely' and properly 4 


priori; becaufe we know not where- 


in Intelligence conſiſts, nor can ſee 


the immediate and Neceſſary Con- 
nection of it with Self. exiſtence, as 

| we can that of Eternity, Infinity, 
Unity, GC. But 4 poſteriori, almoſt 
every thing in the World Demon- 
ſtrates to us this great Truth, and 
affords. undeniahle Arguments to 


prove that the World, and all things 
herein, -are the Effects of an Intelli- 


| gent t and Knowing. Cauſe. 
1 
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at all” is the” very fame thing as 255 


of Will and Choice; which in Re- 7 
| ſpert of any, Excellency and Perfecti- | 
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Proved . And 1], Since in general there are 
L . ntfs > i. FEY. 3X0 /LHITH ., JM) 
Degrees of manifeſtly in Things, vat 10US kinds 
Perfedtion of Powets; and very different Excel- 
in Things. lencies and Degrees of Perfection 
and the Or- ©? 138 Dann 
%% it muſt needs be, that in the Order 
Cauſes and Of Cauſes and Effects, the Cauſe muſt 
, eee ee ee 
always be more Excellent than the 
Effect; and conſequently the Self. 
Exiſtent being „Whatever That be 
Suppoſed to be, muſt of neceſſity 
(being. the Original of all things) 
contain in itſelf the Sum and higheſt 
elf. Exiſtent, muſt rberefire have all 
though moſt certainly true in it ſelf, 
yet cannot be ſo clearly demonſtra- 


ted a priori :) But becauſe it is im- 
| poſſe. Fiat any effect hould — 
any Perfe tion, which was not in the 
Laufe: For if it had, then that Per. 
which. is a flat Contradiction. Now 
an Unintelliigent Being, tis evident, 
cannot be indued with all the Per- 
becauſe Intelligence is one of thoſe 


Perfections. 
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perfections. All things, therefore 
cannot ariſe from an Unintelligent . 
Original: and conſequently the Self- 
Exiſtent Being, muſt of Neceſsity be 


Intelligent. 


There 1s no Poſsibility for an 


Atheiſt to avoid the Force of this 


Argument any other way, than by 


aſſerting one of theſe. two things: 
| Either that there is no Intelligent 


being at all inthe Univerſe ; or that 
| Intelligence IS. no diſtinct Perfe cion, | 


but merely a Compoſitiqn of Figure 


and Motion, as Colour and Sounds 


are vulgarly ſuppoſed” to be. Of 


| the former of theſe, Suppoſitions, 
every Mans own Conſciouſneſs is an 


abundant Confutation ; For they 
| who contend that Beaſts are mere 
Machines, have yet never preſumed: 
to conjeEure that Men are ſo too. 


And that the latter, (in which the 
main ſtrength of Atheiſm lies,) is 
moſt abſurd and impoſsible, ſhall be 
ſhown immediately: Which never - 


| theleſs if it could be ſuppoſed to be 
True, yet even in That Suppoſition 
it would ſtill unavoidably follow, 
that the Self- Exiſting Being muſt 

0 $-- - needs 
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From the | 2dly. Since in Man in particuld 

late, there is undeniably that Power, 
gence that 

in increa- Which we call Thought, Intelligence 

ed Beings. Conſciouſneſs, Perception or Know: 


ND OE EN On 
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needs be Intellig gent; as ſhall be 
proved in ny. "4th Argument upon 
this preſent Head. In the mean 
time, that it is moſt abſurd and 
impossible to ſuppoſe Intelligence 
not to be any diſtinct Perfe&i- 


on, properly Ceeaking, but merely a 
Comp oſition of Unintelligent Figure 


and Motion ; will appear from what 


ſhalt be faid in the ell Argu 
ment. 


ledge ; there muſt of Neceſsity ei 
ther have been from Eternity without 


any Original Cauſe at all, an infinite 


sSucceſsion of Men, whereof u one 


has had a Neceſſary, but every one 1 


| Dependent ind Communicated. Being ; 
or elſe theſe Beings, indued with 


Perception and Conſciouſneſs, muſt 


at ſome time or other have ariſen 


purely out of that which had no 
ſuch Quality as Senſe, Perception 


or Conſciouſneſs ; or elſe they muſt 
have been produced by ſome Inte li. 


gent Superiour PRO. There bad 
as 


Bring, and Anributer of God. 


| was nor can by any. Atheiſt what- 
| over, that can deny but that One 
of theſe three Suppoſitions muſt. be 
I che Ttuth. If therefore the two for- 
| ner can be proved to be falſe and 
impoſsible, the latter muſt be own- 
ed to be Demonſtrably true. Now 
that the firſt is impoſsible, is evident 
from what has been already ſaid in 
ther of the Second General Head of 
(this Diſcourſe. 
s likewiſe impoſſible ; may be thus 
Demonſtrated. 


pr Compoſition of Unintelligent Fi- 


ned with Perception and Conſciouſ- 
bs, can never haye ariſen purely 
but of that which had no ſuch Qua- 
bty as Perception or Conſciouſneſs; 

becauſe Nothing can ever give to 
nother any Perfection, 


tink Quality or Perfection; 
ot a meer Effect or Compoſition of 
nintelligent Figure and Motion. 


=_ G3 Hit, 


And that the ſecond 


| If perception or In- 
felligence, be a diſtincł Quality or 
Perfection x : and not a mere Effect 


Pure and Motion; then Beings in- 


which it 
ath not either actually in it ſelf, 
Ir at leaſt in a higher degree : But 
Fcrception or Intelligence, is a di- 


and 
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needs be Intelligent; as ſhall be 
proved; in my. 4th Argument upon 

this preſent Head. In the mean 
time, that it is moſt abſurd and 
impoſsible to ſuppoſe Intelligence 

on, properly ſpeaking, but merely a 

_ Compoſition of Unintelligent Figure 

and Motion ; will appear from what 
ſhall be ſaid in the enfuing Argu. 

From the ' 2dly. Since in Man in particular 


Intell. r f ß 
"hes there is undeniably that Power, 


*- 


is in crea- which we call Thought, Intelligence, 


ted Beings. Conſciouſneſs, Perception or Know- 


ledge; there muſt of Neceſsity ei- 
ther have been from Eternity without 
any Original Cauſe at all, an infinite 
Succeſsion of Men, whereof no one 
has had a "Neceſſary, but every one 2 

- Dependent and Communicated. Being; 
or elſe theſe Beings, indued with 
Perception and Conſciouſneſs, muſt 

at ſome time or other have ariſen 

| purely ovt of that which had no 


ſuch Quality as Senſe, Perception 


r Conſciouſneſs ; or elſe they muſt 
Have been produced by ſome Intelli. 


gent 'Superiour Being, There never 


Was 


1 
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was nor can by any. Atheiſt. what: 
{oever, that can deny but that One 
of theſe three Suppoſitions muſt. be 
the Ttuth. If therefore the two for- 
mer can be proved to be falſe and 
impoſsible, the latter muſt be own- 
ed to be Demonſtrably true. Now 
that the firſt is impoſsible, is evident 
from what has been already ſaid in 
proof of the Second General Head of 
this Diſcourſe. And that the ſecond 
is likewiſe impoſſible ; may be thus 
Demonſtrated. If Perception or In- 
telligence, be a diſtint Quality or 
Perfection : ; and not a mere Effect 
or Compoſition of Unintelligent Fi- 

gure and Motion ; then Beings in- 
ted with Perception and Conſciouſ- 
leſs, can never have ariſen purely _ 
out of that which had no ſuch Qua- 

ty as Perception or Conſciouſneſs ; | 
becauſe Nothing can ever give to 
another any Perfection. which it 
hath not either actually in it ſelf, 
or at leaſt in a higher degree: But 
Perception or Intelligence, is a di- 
fink Quality or Perfection; and 
wt a meer Effect or Compoſition of 
intelligent Figure and Motion. 
G I ft, 
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ception or Conſciouſneſs, can never 
poſſubly have ariſen purely out of that 
which it ſelf had mo ſuch Quality a 
| Perception or Conſciouſneſs 3 beeauſe. 
nothing can ever give to another any 


S Demonſtration of the 
Firſt, If Perception or Intelligence, b 
any real, diſtin Quality or Perfe®; 
on ; and not a mere Effet or ComPoſi. 


higher degree. This is very evident; 
becauſe if any thing could give ano- 
ther any Perfection which it has not 
it ſelf, that Perfection would be 
cauſed abſolutely by Nothing; which 
is a flat Contradiction. If any one 


6. that Colours, Sounds, Taſte, and 
the like, ariſe from Figure and Mo- 


viſibility, and other Qualities of 
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tion of QOnintelligent Figure and My: 
tion ; then Beings indued with Per 


Perfection, which it hath not either 
aFually in it ſelf, or at leaſt in « 


here replies, (as Mr. Gildon hes 
done * in a Letter to Mr. Blount, 


tion, which have no ſuch Qualitic 
in themſelves 5 Ox that Figure, Di- 


Matter, are confeſſed to be given it 


by God, who yet cannot withont 


extreme Blaſphemy be ſaid to have 
any ſuch Qualities himſelf ; and that 
„j - 1+ - nn 
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wege in like manner e 


has no meien it 
ſelt: The Anſwer is 
very eaſie: 


Colours, Sounds, Taſte, 
and the like, are by no 


means Effects ariſing 


Motion; 
nothing 
themſelves, the Objects 


of the Senſes; that has 
manner of Similitade to any 
Qualities ; but they are 
T houg bts or Modi. 
Mind © it ſelf, Which is an 


an? s 
of theſe 
plainly. 
of the 


firſt, That f 


ker in Cicero, that by 
lame Argument, the Whole 
muſt be a Courtier, a Mu- 

from mere Figure and fician, a Dancing-Maſter, 


there being awe a Philoſophe 


in the Bodies pr 


+1f with one of Ciceros 
Dialogiſtsthey would infer 
that whole muſt have 
Underſtanding, becauſe 
ome Portions of it are In- 
telligent; — we may 
retort with the other Spea- 
the 


r, becauſe 
of che Parts are ſuch. 
Toland's Letter, Moti- 

ph e, to Matter, 


Itkons 


Intelligent Being; and are not 


perly Cauſed, but only 


Occafroned, : 


the Imp reſfions of phe Iu 
Motion: Nor will it at all help an 


. 90 80 (as to the preſent 


5 
ough we ſhould make for his ſake 
(bab we may allow him the greateſt 42 


poſſible Advantage) even That 
abſurd Suppoſition, that 5 6 


ar Sub 


it ſelf js nothing ing but 


and not at all an Imm 


4 


AE 
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' . ſtance; For even ſupppfing it to. be 
mere Matter, yet he mult: needs eon. 
fels it to be fach Matter, a545,indy.- 
ple ed not only with b bare Figure 5 110 
Motion, but alſo... * ich the Qua! lty. 
of ene and ebenen and 

n 8 1 as to the preſent. fc e 
55 % i. ſtill: LOG to t A ſame th Anne; 
bisch ale not Qualities of Uninil: 
llligent Bodies, but * Femgeptions 
BE ee 
we), „r ariſe. from, : mere. 7 nintelligent 
Figure and Motion, than Coldur, can 

be a Triangle, or Sound a Uare, 

or Sqomething be cauſed by Nothing. 
And ithen, as to the. ſecond” Part; of 
the Objection; that Figure, Diyic⸗ 
27 5 d. other Qua Ea of Vatter 
are Gy 8 ſelves acknowledge) 


1M $0) 190 RED 8 


FM 


N Na or n may 2 
riſe out of that whic 3 no . 

h 2 it elf; The Anſwer, is 
5 n eaſier ; That Figure, Diviſibili- 


tl 05 «fa, like Yale, of 
1 „ Matter, 
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14 4 


Matter, re not real,. proper, „di. 
ſtir Zuck ponies” Powers, but on- 


ly Negative Qualities, Deficiencies 


or. r mpertections, "TY And though 


| ape, can communicate to its 
E rech a rea! Perfection which it 


has not it 13: yet the Effect 


7 


may ally have many Imperfecti- 
ons, Defciencies, or Negative 
| Qualities, "which are not in the 
| Cauſe. Though therefore Figure, 

Divilibility and. the like, (Which 
are mere Negations, a9 all Limitati- 
ons are,) may be in the Effect, and 
not in the Cauſe; yet Intelligence, 


(which we now ſuppoſe, and ſhall 
prove immediately, to be a diſtin ' 


FX Quality, ; and which no Man can ſay 

is a mere Negation ] cannot poſſibly 
| be ſa, And now, having thus de- 
monſtrated, that if Perception or In- 


telligence be ſuppoſed to be a di- 


ſtind Quality or Perfection, (though 
even biit of Matter only, if the A- 


theiſt pleaſes,) and not a mere Effect 


or Compoſition of Unintelligent Fi- 
gure and Motion; then Beings indu- 
ed with Perception or Conſciouſneſs 


can never have riſen purely out of 


„„ 5 that 
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that which had no ſuch Quality as 
Perception or Conſciouſneſs ; be- 
cauſe nothing can ever give to ano—- 
ther any Perfection, which it has 
not it ſelf: It will eaſily appear, . fe- 


condly, That Perceptian or Intell igeuce 


ic reatly ſuch « diſtin Quality or Per. 


feckion; and not poſſibly a mere Effet 


of Ones of Unintelligent Figure 
aud Motion : And that for this plain 


Reaſon ; becauſe Intelligence 7s not 


hy © v5 5 nt 4 . ' #27 1% | 
Figure, and Conſciouſneſs is not 
Motion. For whatever can' ariſe 


from, or be compounded of any 


Things ; is ſtill only thoſe, very, 


Things, of which it was compound- 
ed: And if infinite Compoſitions or 


Diviſions be made eternally, the 


Things will ſtill be but eternally the 
fame : And all their poſſible Effects, 


can never be any thing but Repetiti- 


ons of the ſame. For inſtance :- All 


poſſible Changes, Compoſitions or 
Diviſions of Figure, are ſtill nothing 


but Figure And all poſſible Compo - 
ſitions or Effects of Motion, can eter- 
mlly be nothing but mere Motion: 
If therefore there ever was 2 Time, 
when there was nothing in the Uni- 


verſe _ 
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verſe but Matter and Motion; there 
never could have been any thing elſe 
| therein, but Matter and Motion: 
And it would have been as impoſſi - 
ble, there ſhould ever have exiſted 
any ſuch thing as Intelligence or 
Conſciouſneſs; or even any ſuch 
thing as Light, or Heat, or Sound, 
or Colour, or any of thoſe we 
call Secondary Qualities of Mat- 
ter; as it is now impoſſible for Mo- 
tion to be Blue or Red, or for a 
Triangle to be transformed into a 
Sound. That which has been apt 
to deceive Men in this matter, is 
this ; that they imagine Compounds, 
to be ſomewhat really different from 
that of which they are compounded: 
Which is a very great Miſtake. For 
all the Things, of which Men ſa 
judge ; either, if they be really dif- 
ferent, are not Compounds nor Ef- 
fects of what Men judge them to be, 
but are ſomething totally diſtinct ; 
as when the Vulgar thinks Colours 
and Sounds to be Properties Inherent 
in Bodies, when indeed they are 
purely Thoughts of the Mind: Or 
elſe, if they be really —_—_ 
at abs Be Ce 


* 
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and Effects, then they are not diffe. 
rent, but exactly the ſame that ever 
they wefe 4 as when two Triangles 
put together make a Square, that 
Square is ſtill nothing but two Tri- 
angles; or when à Square cut in 
halves makes two Triangles, thoſe 


two Triangles are ſtill only the two 
halves of. a Square; or when the 


mixture of Blue and Yellow Powder 
makes a Green, that Green is (till 


nothing but Blue and Yellow inter- 
mixed, as is plainly viſible by the 
help of Microſcopes: And, in ſhort, 
every thing by Compoſition, Diviſi- 
on, or Motion; is nothing elſe but 


the very ſame it was before, taken 


either in whole or by Parts, or in 
different Place or Order. Mr. Hobbs 


ſeems to have been aware of this: 
And thereſore, though he is very 


ſparing, and as it were aſhamed to 


ſpeak out; yet finding himſelf preſ- 


ſed in his own Mind with the Diffi- 


culty ariſing from the Impoſſibility 


of Senſe or Conſciouſneſs being 


merely the Effect of Figure and Mo. 


tion ; and it not ſerving his Purpoſs 
at all (were the thing never ſopoſſi® | 


ble 5 
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ble,) to ſuppoſe that God by an im 

mediate and voluntary Act of his 

Almiehty Power indues certain Sy- 

ſtems of Matter with Conſeiouſnefs? 
| and Thought, (of which Opinion! 
| ſhall have Occaſion to ſpeak ſome-' - 
| what more | hereafter ;) he is forced 
* to recur to that prodi- OO 
gioully abſurd Suppoſi- * Scio fuiſſs Philoſo-* | 
tion, that Al! Matter, Pigs, organs ; coldemg; | 
i as Matter, 18 indued not, omnia Schſü Predica "ie 1 
: only with Fi gure and a e 8 nec video, ſi 1 
| Capacity. of Motion, but ene icht gallecarer . 
alſo with: an actual Senſe mods refutarizoſint. Sed 


RET, ovary ; Iq etſi exreattioneetiam cor- 
Wants only the Organs aliqucd naſceretur, illud | 
and Memory of Animals, men remoro objetto ſta. 
„ tim ceſſaret: Nam niſi ad 
to ex prets Is Senſati- retinendum motum im- 
tion. 5 s 488 Preſſum, etiam remoto 
„ © objefto, apta habeant Or- 
e nee en nme Habent Animalia; 
ira, rantum ſentient, ut nunquam ſenſiſſe ſe recordentur. 


Being and Attributes of 


—— Senſioni ergo, qu? vulgo ita appellatur, AP 
| mn rao, q | pellatur, neceſſario 
adhæret memoria aliqua, &c. Hobbs Phyſic. Cap. 25 Se 


Zaly, That the Self-exiſtent and From the 
Original Cauſe of all things, is an . 0 
Intelligent Being; appears abun— N 
dantly from the excellent Fariety, Ses 
der, Beauty and Wonderful Contriõsõ 


Dance 
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vance and Fitneſs of all things in the 
World, to their proper and reſpe@ive 
Ends. This Argument has been ſo 
oO, „ Eearnedly and Fully 'handled. both 
ome” by Ancient and Moder Writers; 
Und r that 1 do but juſt mention it. without 
ey te inlarging at all upon it. I ſhall only at 
wy mY, this Time make this. One Obſervati- 
Creation. on: That whereas Des Cartes and o- 
thers have indeavoured to give a Poſſi- 
ble Account, how the World might 
be formed by the Neceſſary Laws of 
Motion alone; they have by ſo 
ſeemingly Vaſt : an Undertsking, real. 
Ty meant no more, than to explain 
5 Philoſophically how the inanimate 
part, that is, infinitely the leaſt con- 
_ ſiderable part of the World, might 
poſſibly Move been framed : For as 
"= Plants and Animals, in which the 
Wiſdom of the Creator principally 
appears; they have never in any to- 
lerable manner, or with any the 
leaſt appearance 'of Succeſs, pretend- 
ed to give an account, how They 
were: originally Formed. In theſe 
Things, Matter and the Laws of Mo. 
tion, are able to do nothing at all: 
& how ridiculous. the Epicurean 


Hypo- 
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Hypotheſis is, of the Earth 8 


them all at firſt by chance (beſides 
that I. 


| even by all Atheiſts 3) appears from 


phy, t as 
he 


equivocal C tion of any the 
meaneſt Animal or Plant; the Sun 


contingally exerting his Infinite Pow. 


+ 
r 


The ſecond; ( 
of Atheiſm is contbrheil,) comes to 
the very ſame thins?! And the third 
the have. alteady. own. (in the 
Proof of the Second Seneral 
Head of this Diſ coutſe,) to be abſo- 


34 Þ Denonſhrurion Nh 


" and Wiſdtn; ge 656 vt With. 
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al, 
they. have been der wach r ] 
| dnot er - ma terial bes 0 ' 
en 


an In 15 Progreſs of De 
Cauſes.” Aſt of © theſe" 


t 
three 


nduſion we affert : 
0 9 1 the Cauſe 


ways, is ha 8 


lutely Impoſſible ard. a Contradi. 


ckion, 


San ak 


RY! pre K weg pole 


Original of that the Form of the World and aſl 


 Mation. 


the Viſble things contained thetein, 
with the Order, Beauty, py exqui- 
ſite Fitneſs of their Parts; nay, ſup- 


poſing that even Entelligence i ſelf, 


with Conſciouſneſs and Thodg ht, in 


all the Beings We. know, dad poſ- 


ſible be the Reſult or Effect of 1 555 


Unintelligent Matter, Figure and, 


Mot ion: (which is the moſt unrea- 


ſonable and impoſſible Suppoſition 


in the World ) Yet even ſtill there 
would. remain an undeniable De- 


monſtration, 
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wmonſtration, that the gelf. exiſtent 
Being, (whatever it be ſuppoſed to 
be,) muſt be Intelligent. For even 
theſe Principles themſelves U Unintel- 

| ligent Figure and Motion] could ne- 

ver have poſſibly exiſted without 
there. Having been before them an 

| Intelligent Cauſe. I inſtance in Mo. 

| tion. Tis evident there is . Now 
ſuch a thing as Motion in the World: 

| Which either began at ſore Time 

| or other, or was Eternal: If, it be- 
gan at any Time, then the Queſtion 
is granted, that the Eirſt Cauſe is an 
Intelligent Being; For mere Unin- 
intelligent Matter, and that at Reſt, 

tis manifeſt could never of it ſelf 5 
begin to move: On the contrary, if 
| Motion was Eternal; either it was 

| eternally canſed by ſome Eternal 

| Intelligent Being; or it muſt of it 
{elf be Neceſſary 'and Self. exiſtent; 3 

or elſe, with. any Neceſſity in its 

| own Nature, and without any Ex- 

| ternal Neceſſary Cauſe, it muſt have 
exiſted from Eternity by an Endleſs 
Succeſſive Communication. If Mo- 
| tion was eternally Cauſed by ſome 
Eternal InteNightt meg? j this alſo, 
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is granting the Queſtion, as to the 
preſent Diſpute. | If it was of it ſelt 
Neceſſary and Self.exiſtent ; then i 
follows, that it muſt be a Contradi 
tion in \ Terms, to ſuppoſe any Mat. 
ter to be at Reſt ; and it muſt alſo 
imply a Contradiction. to ſuppoſe 
that there might poſſibly have 1 5 
originally more or eſs Motion in the 
_ Univerſe than there aFually was; 
which is ſo very abſurd a "Conf: 
quence; that Spinoxa himſelf, thou gh 
he expreſly aſſerts all Things to N 
1015 Neceſſary, yet Teems' a- 
* Spinoze | Echie/ Pat. ſhamed * to ſpeak oft 


I. Prop. 33. compared with 
Par, II. Prop. 113. Lem. his Opinion, Or rather 


may. 4055 plainly contradicts him. 


N95} ſelf in the Queſtion” 2. 
| ibis: he Origins of Motion. But 
if it be ſaid that Motion, without 

any Neceſſity in its own Nature, 
and without an External Neceſſary 
Canals has exifted" from Eternity, 
merely i by an Endleſs Succefſtre 


hk WH "Communications as | 
+ Corp? flog vd 4 incof iltenth 


quietem 225 AY 
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This I have before ſhown, (in the 
proof of thee Second General Pro- 
poſition of this Diſcourſe,) to be a 
flat Contradiò ion. It remains there- 
fore, that Motion muſt of Neceſſity 
be Originally Cauſed by ee 0 | 
that is Intelligent; or elſe. there ne: | 
| yer could have been any ſuch, Thing 5 
as Motion in the World: And con- 
| ſequently. the Self exiſtent Being, the — 
| Original Cauſe of all Things, (what: — 
ever it be ſuppoſed to be,) muſt | 
| of Neceflity be an Inelligent Be- : 
ing. ED 
From 3 it follows again, chat 
the material World, cannot poſſibly 
be the Original Self. Exiſtent . 
For ſince the Self-Exiſtent Being, is 
demonſtrated to be Intelligent; and 
the Material World plainly is not 
fo; it follows that the Material 
World cannot poſſibly: be Self-Ex- 
* iſtent. What ſome have fondly 
| imagined concerning a Soul of the 
World if thereby they mean a Crea- | 
| ted, Dependent. Being; ſignifies no- EL. 
5 thing i in he preſent Argument: But ; | 
| if they underſtand thereby Something 
| Neceſſary and Self. Exiſtent; then it 

H 2 18 
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is nothing elſe, but a falſe, cot. 
rupt, and imperfe& Notion of | 


That the IX. The 7 V and Original 
 Self-ex- Cauſe of all Things, is not a neceſſary 
* Agent, but a Being indued with Li. 
Free Agent. berty and Choice. The contrary to 
this Propoſition, is the Foundation 

and the Sum of what Spinoza and 

his Followers haye aſſerted, concern- 

ing the Nature of God. What Rea- 

ſons or Arguments they have offered 

for their Opinion, I ſhall have occa- 

fion to conſider briefly in my Proof 

of the Propoſition it ſelf. The 
Truth of which, appears Ph 
This ane- 15, In that it is a Neceſſary Con- 
- _—_ ſequence of the foregoing Propoſiti- 
the frgo- On. For Intelligence without Liberty 
ing Trapeſi (as I there hinted) is really (in re- 
n ſpe&of any Power, Excellente, or 
Perfe@ion,) uo Intelligence at all. lt 
is indeed a Conſciouſneſs, but it is I 
merely « Paſſive One; a Conſciouſ- 
neſs, not of Acting, but purely of 
being Acted upon. Without Liber- 
ty, nothing can in any tolerable 
FFF 
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E propriety of Speech, be ſaid to be 

an Agent or Cauſe of any thing. 

| For to Act neceſſarily, is really and 
properly not to Act at all, but only 

to be Aged upon. What therefore 
Siroꝛa and his Followers aſſert con- 
cerning the Production of all Things 


— » . 
— a | — 5 ! ws f — — — — — 
— — - 
: * * : . — — h — — — — _ _ — = — 
— — * = 22 — —.— — — 
ns — = — 


— — 


from the Neceſſity of - 
| the Divine Nature, is Ex neceſſitate Divine 
ver Cant and Words medien debe. Ethic | 
without any meaning at Par. I. Prop. 16 = 
all. For if by the Ne- „ ” 
ceſſity of the Divine Nature they 1 
W underſtand not the Perfection and 5 
Rectitude of his Will, whereby Gd 
is unalterably determined to do al- 
ways what is beſt in the whole; (as 
confeſſedly they do not; becauſe 
this is conſiſtent with the moſt per- 
fect Liberty and Choice; ) but on the 
{contrary they mean an Abſolute and 
Strictly Natural Neceſſity: It fol- 
lows evidently, that when they ſay 
God, by the Neceſſity of his Nature. 
is the Cauſe and Author of all 
things; they underſtand him to be a 
[Cauſe or Agent in no other Senſe, 
than as if a Man ſhould ſay that a - 
stone, by the Neceſſity of its Na- = | 
. . 
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ture, is the Canſe of its own falling 
and ſtriking the Ground; which b 
really not to be an Agent or Cauſe at 
all ; but their Opinion amounts to 
this, that all things are equally Self. {MW 
Exiſtent, and conſequently that th: WE: 
| Material World is God ; which 
have' before proved to be a Contr: 
dition. In like manner, when the 
ſpeak of the Intelligence and Know: 
| ledge of God; z they mean to attri 
bute theſe Powers to him in no 6 
ther Senſe, than the antient Hylotoich 
attributed them to all Matter; thatiz 
that a Stone, when it falls, I 
a Senſation and Conſcioufneſs 
but That Conſciouſneſs is 10 
Cauſe at all, or Power of Acting 
Which kind of Intelligence, in any 

_ tolerable Propriety of Speech, i 
no Intelligence at all: And Conde. 
quently the Arguments that proved 
the Supreme Caufe to be properly at 
Intelligent and Active Being, Will 
alſo''' undeniably prove. that he i 
likewiſe indued with Liberty and 


Choice, Which alone! is the Power ol 
” ON + 
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»dly, If the Supreme Cauſe, is not Ku, 


1 Being indued with Liberty And fromthe: 
Choice, but a mere Neceſſary Agent, Arbitrary - 
Iwhoſe Actions are all as abſolutely of Things p 


Ind naturally Neceſſary as his Ex- in the © 


1 


iſtence: Then it will follow, that %%% 


with 4 4 


nothing which is not, could poſſi bly anſwer: ro 
have been; and that nothing which nen 
is, could poſſi bly not have been; and See. 
that no Mode or Circumſtance of 100 7 f U 
che Exiſtence of any thing, could e 
pol ſibly have been in any relpect 
otherwiſe, than it now actually is. 

All which being evidently moſt falſe 


and abſurd : : "It. follows On the con- | if 


 trary, that the Supreme, Cauſe; not nw; 
1 mere neceſſary Agent, but a Being 
indued with Liberty and, Choice, ' 000 
* The Conſequence „ cl 


512. that if the Supreme * an fan Devin «lie, 


Cauſe be 4 Neceſſary cauſam liberim, Propheres, 


uod poreſt, ut purant, ef- 
Agent , N52 nothing” ee ut prep 17 MA; 


which is not, could. al equi diximus. 
quæ In ejus 0 e 


ail h. ave been; 5 and ſent, n N ant 0 
nothing which is could idem Mt a # na 


poſſebly either not have 9, Neus porel efficere, 


ut ex narura triangu 1 non 


been, Or have been diffe- ſequatur, ejus tres anzu- 


los aquales efle duobus 
rent from what tis; is ex- e n 


preſlyowned by Spinoꝛa tO clare oſtend iſfe Futo, 4 
1 4 : be 


werent, | 
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ſumma Dei Porentia Omnia 
neceſſario * effluxifle, vel 
ſemper eadem neceſſitate 
J&qui ; eodem modo ac ex 
natura trianguli ab æterno 
& in æternum ſequitur, e- 


jus - tres angulos æquari 
duobus rectis. Ethic. Par. 


1. Schol. xd Prop. 17. 
Omnia ex neceſfitate 


naturæ divinæ determinata 
ſunt, non tantum ad exi- 


ſtendum, ſed ctiam ad 


certo modo exiſtendum & 


| operandum, nutJumg; da · ſons are: 


7 o an Infonitely per fed 


tur Contingens. 


De mon- 
rat. Prop 29. 


Si res alterius natvrx 
poruiſfent eſſe, vel alio 
modo ad operandum de- 
terminari; ut naturæ ordo 
alius eſſet: ergo Dei etiam 
natura alia pofſer eſſe quam 


could poſſe bly be Alem 
than it is, the Will and 


jam eſt, "0k 33. De- 

monſtrat. 1 1 

_ - Quicquid concipimus in 

Pei poteſtate ele, id ne- 
ceſſario eſt. Prop. 35. 

Deum non operari ex 


a Prop. 32. 
Res 
erunt, 


de 


nt. Prop. 16. 


liberrace Volvnearis : Coro!, | 


be the unavoidable Con. 


ſequence of his own O. 

inion : And according. 
V be endeavours to 
maintain, that % Thing 


or Mode of Exiſtence of 


any Thing, could poſſibly 


have been in any reſped 
different from what it now 


atually His Rea- 


t.) becauſe 


9 


ature, 


infinite. Thing ; 


in infinite Manners, 220 


need procted; and (2.) 


* *becauſe, if any thing 


Nature of God muſt be 


e e of change 


o alio modo neg; alio ordine a Deo produci Pot 
quam productæ ſunc. ; 


Ex necelficith divinz naturæ, dtn infiniris modis ſequi 


Prop 33 


Si res alterius naturæ potuiſſent ofſc, vel alio medo ad 


operandum determinari; 
Dei etiam natura Way 


Fa. e$* © 1 


ut naturæ Ordo alius eſſet: Ergo 
elf iN * eſt. Prop, 33. Og: 


* 2 þ \ # 4 Þ1 of 
9 „ * * © W. * » . 


; þ.+ V it; 
Ich 1 } 


F | * 

and (3.) J becauſe, if n 

i 6 „ 1 an | nucate di- 

all poſſible Things il all vine naturæ omnia neceſ- 

poſſible Manners do not fario fluere,] Dei on 
aid ci potentiam negare viden- 

always and neceſſar 11 * tur. Coguntur enim fate- 


it, they never can All ri, Deum infnita creabilia 


exiſt ; but ſome Things, incelligere, quæ tamen nun- 


al bee” „ quam create poterit. Nay 
that do not exiſt, will alias, fi ane canis, 


ſtill always be poſſible incelligir,  crearet ; ſuam, 


juxta ipſos, exhauri 
only . and never can actually 88 & ſe im. 


exiſt 3 and ſo the AFual perfettum redderer. Ut 


Omnipotence of God is igirur Deum perfectum ſta- 


7 RO” tuant, eo rediguntur, ur 
taken away. The firs? of fimul ſtatuere de ne, ip- 


theſe * Arguments, is a ſum non poſſe omnia effi. 
plain begging the Que- ſe extendit. Coroll, ad 
ſtion: For, that an Infi- Frop. 7 
nitely Perfect Nature, F . 

able indeed to produce Infinite 
Things in Infinite Manners, is cer- 
tainly true; but that it uuſt al- 

ways aFually do fo, by an abſolute 

| Neceſſity of Nature, without any 

Power of Choice, either as to Time 

or Manner or Circumſtances, does 
by no means follow from the Perfe- 
ion of its Nature, unleſs it be firſt 
ſuppoſed to be a Neceſſary Agent ; 

which is the very Queſtion begged, 

that was to be proved. The ſecond 
Argument, is (if poſſible) ſtill weak- 
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cere, ad quæ ejus potentia 
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5 er For how does it follow, if God, 
ie according to his eternal unerring 
Purpoſe "and Infinite Wiſdom, pro- 
0 duces different Things at different 
F „Times and in different Manners 5 
that therefore the Will and Nature 
of God, is changeable; It might 
5 exactly as well be ar gued, that if 
| Sad (according to  Spinaza's Suppo- 
1 does Always. neceſſarily pro- 
duce all poſſible 5 and Va- 
„ Fretres: Of. W . e his 
Will and Nature is Always ne- 
cCeͤſſurily infinitely various, unequal, 
Ms and diſſumilar. to it ſelf. And as. | 
N to the third Argument; (which is 
only a mere .Metaphyſi ical Vanity,) 
it is juſt ſuch Reaſoning, as if a 
Man should argue, that if all 
bob, [Eternal] Duration be 
Always actually exhauſted, 
2 never can be All Exhauſted; and 
that therefore ſo the Eternity of God 
18 taken away: Which ſort of ar- 
guing, every one at firſt ſight, dif- 
cerns the Weakneſs. of. 5. 5 what- 
dauer the; Arguments were, and if 
they were, never ſo much more 
Phan ible than they really are : 5 4 
. 
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the Aſſertion it ſelf, [vis That 


yu) Thing or Mode of Exiſtence of ' 
any Thing, could poſſibly have 
been made in any reſpe# different 
| from what it actually is,] is ſo 
paſpably abſurd and falſe, fo con- 
tradictory to experience and the Na- 
ture of Things, and to the moſt ob- 
vious and common Reaſon of Man- 
W kind; that of it (elf it immediately 
and upon the firſt hearing, ſufficient- 
ly confutes any Principle of which 
i is a Conſequence. For all Things 
in the World appear plainly to be 
the moſt Arbitrary that can be ima- 
gined ; and to be wholly the Effects, 
not of Neceſſity, but of Wiſdom and 
3 N. Neceſſity indeed of Fit- 1 
. that is, that things could „„ | 
a been Otherwiſe than they are, 
without diminiſhing the Beauty, Or- 
der, and well Being of the Whole; 2 
there may be, and (as far as we can = 
apprehend) there certainly Is: But 
this is ſo far from ſerving our Ad- 
verſaries Purpoſe, that on | the con- 
trary 'tis a direct Demonſtration that 
all things were made and ordered by 


79 
a Free and a Wiſe Agent. That | 
mw 
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therefore which I affirm, contradi. 
cory to Spinoza Aſſertion, is, That 
there is not the leaſt appearance of 
an Abſolute Neceſſity of Nature, (ſo 
as that any Variation would imply a 
Contradiction,) in any of theſe 
Things. Motor it ſelf, and all its 
Quantities and Directions, with the 
Las of Gravitation, are intirely Ar- 
bitrary; and might poſſibly have 
been altogether different from what 
they now are. The Number and 
Motion of the Heavenly Bodies, have 
no manner of Neceſſity in the Na- 
ture of the Things themſelves, The 
number of the Planets might have 
been greater or leſs : Their Motions 
npon their own Axes, might have 
been in any porportion ſwifter or 
flower than it now is : And the Di- 


rection of all their progreſſive 


Motions, both of the primary and 
Num ſecondary Planets, uniformly from 
an, Weſt to Eaſt, when by * the Moti- 
ventur in Orbibus valde eccentricis, undiq; & quoquoverſum 
in omnes cæli partes; utiq; nullo modo fieri potuit, ut cæco 


fato tribuendum fir, quod Planetæ in orbibus concentricis Motu 


conſimili ferantur eogem omnes. Tam miram unifor- 
mitatem in Planetarum Syſtemate, neceſſario fatendum eſt In- 
telligentia & Conſi io fuiſſceffectam. Neuton Opfic. pag. 345. 
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on of Comets it appears there was 
no Neceſſity but that they might 
as eaſily have moved in all ima- 
ginable tranſverſe Directions; is 

an evident proof that theſe things al — 
are ſolely the Effect of Wiſdom and | 
Choice. There is not the leaſt ap- | 
Pearance of Neceſſity, but that all 
theſe things. might fon have 
been infinitely varied from their pre- 
ſent Conſtitution ; and Cas the late 
improvements in "Aſtronomy diſco- 
ver.) they are actually liable to very 
great Changes. Every thing upon 
Fetz, is ſtill more evidently arbi- 
trary ; and plainly the Product, not 
of Neeeſſity, but Will. What abſo- 
late Neceſſity, for juſt ſuch a Num- 


ber of Species of Arizzals or Plants ? * Res nue 


6: alto modo, 
or who without bluſhihg dare affirm, neq; alio 


this the Form, nor Order, Me. 
nor any the” minuteſt' Circumſtance — 
or Mode of Exiſtence of any of theſe erunt, 


Things, could poſſib'y Have been in Jn fue, 


ductæ ſu ä 
the leaſt diverted by the Supreme e ur 
Cauſe > © " pen. 


* give but one Inſtance: In all | 
th greater Species of Animals, | 
Where was the Neceſſity for that i 


* cor. 
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505 Idemg; dici poſſit de * 


uniformitate illa, quæ eſt in 


corporibus Ammalium;v/z. 
neceſſario tatendum eſt, 


Incelligentia & Confilio principal Members? and 


fuiſſe effectam Neuten Op- 


conformity we obſerve 
in the Number and 
Likeneſs of all thei; 


N — — — p | 
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tic. Pag. 345. bow would it have been 


a Contradiction, to ſup- 
poſe any or all of them varied from 
what they now are? To ſuppoſe in- 


deed the continuan-e of ſuch Mon. 
ſters as Lucretius imagines to have 


periſhed for want of their principal 


Organs of Life, is really a Contra- 
diction ; But how would it have 


been 2 Contradiction for a whole 


Species of Horſes or Oxen, to have 
ſubſiſted with Six Leg of Four 
Eyes e But 'tis a aan to inſiſt 


longer 1 ſo play: an Argit 
ment. 10 1 


It might have beet Ob ofted 


with much more Plaufidleness 
a that: the Supreme Cauſe cannot be 


Free, becauſe He muſt needs do 


_ 1 always what is beſt in the whole. 


But this would not at all ſerve Spi. 


nude Purpoſe. For this is a Ne. 


ceſſity, not of Nature and Fate, 
but of Fitneſs and Wiſdom; a Ne- 


ceſſty. conſiſtent” with the 'preatell 
7 Freedom 


.* 
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freedom and moſt perfect Choice: 
For the only Foundation of this 
Neceſlity, is ſuch an unalterable Re- 
ctitude of Will and Perfection of 
Wiſdom, as makes it impoſsible for 
a Wiſe Being to reſolve to A& Foo- 
liſhly; or- for a Nature Infinitely 
Good, to Chooſe to do that which is 
Evil. 149074 which I ſhall have Occaſe- 
on to ſpeak more hereaftor, when I come 
70 Deduce the Moral Attributes of 


"ad If thats be any Final Cauſe The ſame 


of any thing in the Univerſe ; then 83 
= Supreme Cauſe, is not a Neceſſa- Canes. 


, but a Free Agent. This Conſe- 
Goll alſo; Spinoza acknowledges to 

- eo unavoidable : : And therefore e 
has no other way left, but with . 
ſtrange "Confidence to 4 | 


expoſe 5 Wii al Cauſes, 1 P d finem nul. 


lum ſibi præfixum habere ; 
as the Fictions of 1900- & omnes cauſas Finales, 


nihil, niſi humana eſſe Fi 
rant and ſuperſtitibus menta. Apjendi:: ad "43 
Men: And to * laugh at 35 


thoſe Who ar qe fo 0 fooliſh 1 * Oculos ad videndum, 


dentes ad maſticandum. 
and childiſh as to fancy herbas & animantia ad ali- 


| that Eyes V ere deſgned mentum; ſolem ad illumi- 


and ite 0 [Re WI. nandum mare ad alendunsy 


5 Pilces, Fe. Lid. 
T1 Ter $0 uber WAR: Fo | 
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the more clearly is this Queſtion con- 


Created 
Beings. 


to be eater for Nouriſhment, the Sun 
to give Light, & c. I ſuppoſe it will 


5 with any longer. Whoever pleaſes, 


de natura Deorum, Mr Boyle of Find! | 
Cauſes, and Mr Ray of 54 Wiſdom of 
Cod in the e I. ſhall only ob- 
ſerve this One Thing, Tok the 


and Confuſion of Atheiſts, _ 


From the 
ones of mere Neceſſary Agent, it is impoſ- 


that which acts neceſſarily, cannot 
22 or direct its own, Actions; 


its Nature: Tis plain, every Effect 
of ſuch an Inſinite Uniform Nature, 
acting every where neceſſarily alike; 
muſt of neceſſity be Immenſe, or In- 


5” 
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not be thought, that when once a 
Man comes to this, he is to be diſpu- 


for ſatisfaction on this Head, 
confalt Galen de Oſu Partium, Tully 


greater the Improvements and Diſco- 
veries are, which are daily made in 
Aftrotiomy and Natural Philoſophy ; 


tinually determined, to the Shame 
4thly. If the Supreme Cauſe bea 


 fible any Effect or Product of that 
Cauſe ſhould be Finite. For ſince 


eng FP „ ß . „„ t , GG SS ——_ 


ut muſt neceſſarily produce what- 
ever can be the Effect or Product of 


5 finite 
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finite in Extenſion: And ſo no Crea- 
ture in the Univerſe could poſſibly 
be Finite; which is infinitely Ab⸗ 
ſurd and contrary to Experience. 
Hinz, to ſhuffle off this Abſurdity, 
expreſſes the Conſequence of his Do- 
Arine thus; That * frozw 


| the Neceſſs Hy. of the Di- naturæ, infinita infinitis 
ine Nature, infinite modis ſequi debent. Ethic 


Things (meaning A 
in number) in infinite Manners muſt 
weeds follow: But whoever reads his 
Demonſtration of this Propoſition, 
can hardly miſs to obſerve, (if he | 
be at all uſed to ſuch Speculations, J 
that if it proved any thing at all, it 
would equally ptove, That from be 
Neceſſaty of the Divine Nature, Only 
Iofmite Things (meaning Infinite in 
Extenſion) car poſſibly ariſe. Which 
Demonſtration alone, is a ſufficient 
Confutation of the Opinion it was 
deligned to eſtabliſh. 


5thlz. If the Supreme Cauſe be not FP FRY 
a Free "and Voluntary Agent; then the Imp: 
in every Effect, (for inſtance, in % Tn 


Infinite 
Motion.) there "muſt have been A Succeſſion 


Progreſſion of Cauſes in infinitum, of 2 
rchout any Original Cauſe ar all. 


I For 


* Ex acoder Ae 
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For if there be no Liberty any 
where; then there is no Agent; 10 
Cauſe, Mover, Principle, or Begin- 
ning of Motion any where: Every 
thing in the Univerſe muſt be Py: 
| foe, and nothing A&ive ; Every 
thing Moved, and no Mover Every 
thing Effect, and nothing Cave, 
Spinoꝛæ indeed, (as has been already 
Obſerved) refers all things to the 
Neceſſity of the Divine Nature, as 
their real Cauſe and Original : But 
this is mere Cant, and Words with- 
out any Signification; and will not 
at all help him over the preſent Dif- 
ficulty. For if by things Exiſting} 
through the Neceſſit) of the Divine 
Nature, he means Abſolutely a Neceſ- 
ty of Exiſtence ; ſo as to make the 
World, and every thing in it, Self. 
exiſtent ; then it follows (as I have 
before ſhown) that it muſt be a Con- 
tradition in Terms, to ſuppoſe M. 
tion, &c, not to Exiſt; which Spe 
2a himſelf is aſhamed to aſſert, But 
if therefore by the Neceſſity of the 
Divine Nature, he oy oaly the 
Neeeſſary following of an fel on 
the 400 2 , the ek ade 
16770 5 Alucing 


„ ( nnd - gn — > HR 1 


* 
o 


ſome Cauſe, which Cauſe 


miſt likewiſe be cauſed by 


om infinitely. 


Motion and Reſt. And 
what the Original of Mo- 


in theſe Words 2118 Every 
Body in Motion or at Reſt, 
muſt have been determined 
to that Motion or Refi 
by ſome other Body, which 


ſome other Cauſe, and ſo 


Will, then by the Liberty of 


tion and Reſtis, he tells us 


miſt it ſelf likewiſe have 
; miſe 
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ducing its Effect; this Neceſſity maſt 
{ill always be determined by ſome- 
thing antecedent, and ſo. on infinite- 

ly : And this, Spinoza (though ſome- 
times he ſeems to mean the other and 
equally abſurd Senſe) expresſly owns 

in ſome Places to be his meaning: 

* There can be no Voli- 
tion, ſaith he, but from 


* * 


* Unaquzq; Volitio non 


poteſt exiſtere, neq; ad o- 


per andum determinari; ni- 
ſi ab alia cauſa determine- 


tur, & hæc rurſus ab alia, 


& ſic porro in infinitum. 


on E 
Will, + ſaith he, belongs 

to the Nature of God, no 
otherwiſe than Motion and 
Reſt do; So that God can 
no more properly be ſaid to 
AZ by. the Liberty of has 


f Volunras ad Dei natu- | 
turam non magis pertinet, 
am reliqua naturalia; 
ſed ad ipſam eodem modo 
ſeſe habet, ur motus & 


Quies. 


Deus non inagis dici po- 
teſt ex libertate Voluntatis 
agere, quam dici poteſt 
ex libertate Motus & Qui- 


Prop. —_ 5 | 


* Corpus motum vel 


Ethic. Par, II. Prop. 13. 


been 


quieſcens, ad motum vel 
quietem determinari de- 
buit ab alio corpore, quod 
etiam ad motum vel quie- 
tem determinatum fuit ab 
alio; & illud iterum ab 
alio; & fic in infinitum. 
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been determined by a third; and 

ſo on in infinitum. And thus, 

ſince Motion is not in any one 

of its Stages of Communication 
Neceſſary Self exiſting Being, (becauſe 

the Body moved, may always with- | 

out a Contradiction have been 
 Imagined to be at Reſt, and is 
ſuppoſed not to have Motion 
from it ſelf, but from another ;) 

the Opinion of Spinoza plainly 
recurs to An Infinite Succeſſion of 
dlependent Beings produced one from 
Another in anendleſs Progreſſion, with- 
out any Original Cauſe at all. Which 
Notion I have already (in the Proof 

of the ſecond General Head of this 
Diſcourſe) Demonſtrated to im- 
| ply a Contradiction. And ſince 
3 therefore there is no other poſſible 
T way to avoid this Abſurdity, but 
5 by granting that there muſt be 
| , ſomewhere a Principle of Motion 
WE and Action, which is Liberty; 1 
i ſuppoſe it by this time ſufficiently 
proved, that the Supreme Cauſe muſt 

be a Being indued with Liberty and 


— j wo 
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Choice. 


From 
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From what has been ſaid upon 7? © 
f . 12 berty is not 
this Head, it ſufficiently appears, in it %% 
that Liberty is not in it ſelf, and inn Inpoſi- 
the very Notion of the Thing, angie 
abſolute Contradiction and Impoſſi- Notion. 
bility ; as the Pleaders for Neceſſity 
and Fate contend that it is, and 
place the chief ſtrength of their Ar- 
guments in that Suppoſition. For 
that which actually is, is certainly 
not impoſſible: And it has already 
been proved, that Liberty actually 
i;; nay, that it is impoſſible for it 
not to be, in the Firſt and Supreme 
Cauſe, The Principal Argument u- 
{ed by the Maintainers of Fate againſt 
the Poſſibility of Liberty, is this: 
That ſince every thing muſt have a 
Cauſe, F every Volition 5 
or Determination of the + Mens ad hoe vel illud 
Will of an Intelligent e e ee 
king, muſt as all other qoerminn ett, & hae. 
things, ariſe from ſome iterum ab alia, & fic in 
eule, and that Cauſe P II. prop eigtt © 
om ſome other Cauſe, ER 
nd ſo on . infinitely. 7 
bit this very Argument really proves 
e direct contrary : For ſince every 
in Fm 
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thing muſt indeed have a Cauſe of 
its Being, either from without, or 
in the Neceſsity of its own Nature; 
and it is a flat contradiction (as has 
already been demonſtrated) to ſup- 
poſe an infinite Series of dependent 
Effects, none of which are Neceſſary 
in Themſelves or Self-Exiſtent; 
therefore it is impoſsible but there 
muſt be in the Univerſe Some Being, 
whoſe Exiſtence is founded in the 
Neceſsity of its Own Nature, and 
who being acted upon by Nothing 
beyond it ſelf, muſt of Neceſsity 
have in it ſelf a Principle of Acting, 
or Power of beginning Motion, 
which is the Idea of Liberty. II 
true, this Argument proves only the 
Liberty of the Firſt and Supreme 
Cauſe; and extends not indeed 
to any Created Being: But it e— 
vinces in General, (which is ſuff⸗ 
Client to my preſent purpoſe, ) that 
Liberty is ſo far from being impol- 
fible and contradictory in it {ll 
that on the contrary it is impols 
ble but that it muſt really Þ 
ſomewhere ; and this being Once 
eſtabliſhed, it will be eaſie to = 
| 33 ; here 
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hereafter, that it is a Power capa- 

ble of being cammunicated to Crea- 

ted Beings ; of which in its proper 

place. ONS VIE” 


EX. The Self Exiſtent Being, the Su- That the 
preme Canſe of all Things, muſt of ne- - Mgr 
ceſſity have infinite Power. This Pro- 5 1 
poſition is evident, and undeniable. be At:pow- 
For ſince nothing (as has been already 

roved) can poſhbly be Selt-exiſtent, 
beßdes Himſelf; and conſequently 

all Things in the Univerſe were 
made by Him, and are entirely de- 

_ pendent upon Him; and all the 


Powers of all Things are derived 
from Him, and muſt therefore be 
perfectly Subject and Subordinate to 


Him: "Tis manifeſt that nothing can 
| make any Difficulty or Reſiſtance to 
the Execution of his Will ; but he 
muſt of neceſſity have abſolute Pow- 
er to do every thing he pleaſes, with 
' the perfeceſt eaſe, and in the perfecteſt 
Manner, at once and in a Moment, 


' whenever he Wills it. The Deſcrip- 

tons the Scripture gives of th: Power, — ol 
rare ſo lively and emphatical, that! 
N N L's: can- 
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cannot forbear mentioning. one or 
two Paſlages : Thus Job 9. 4. He ir 
wiſe in Heart, and mighty in Strength, 
——which removeth the Mountains, and 
they know it not; which overturneth 


them in his Anger : Which ſhaketh the 


Earth out of her place, and the Pillar: 


thereof tremble : mhich commandetb 
the Sun, and it riſeth not; and Seal. 
 eth up the Stars : Which alone fpread. 
eth out the Heavens, and treadeth upon 
the Waves of the Sea: Which doth 


great things paſt finding out, yea and 


Wonders without number. Again, Fel 
i naked before him, and Neſtruct ion 
bath no covering: He ſtreteheth out the 
| North over the empty place, and hang. 


eth the Earth upon nothing: He bind. 


eth up the Waters in his thick Clouds, 


and the Cloud is not rent under. them 


The Pillars of Heaven tremble, and 


are aſtoniſhed at his Reproof : He diui· 


5 deth the Sea with his Power, and by his 


Onderſlanding he ſmiteth through the 


Proud Lo, theſe are part of his Ways, 
but how little a Portion is heard of him? 
but the Thundex, of his Power, who can 


dſaiah 40. 12. Who has meaſyred he 


eter! 


under ſtand 2 Job 26. 6. So likewiſe, 
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Naters in the hollow of his Hand? and 

emeted out Heaven with the Span? and 

comprehended the Duſt of the Earth in 

a Meaſure ? and weighed the Mountains 

in Scales, and the Hills in a Balance? 

Behold, the Nations are as a drop of 

| the Bucket, and are counted as the 
ſmall Duſt of the Balance; behold, he 

taketh up the Iſles as à ver; little thing - 

All Nations before him are as nothing, 

and they are counted to him leſs than 
nothing and Vanity To whom then 

will je liken God, or what likeneſs will Fi 

| ge compare uuto him? But I do not urge = II} 

| Authority to the Perſons ] am at preſent "ti 
ſpeaking to: Tis ſufficiently evident ij! 
from Reaſon, that the Supreme Cauſe |} 
muſt of Neceſſity be Infinitely Pow- 
erful. The only Queſtion is, what 

the true meaning of what we call In- 
Finite Power is, and to what things it 

muſt be underſtood to extend, or not 
to extend. ud 

Nov in determining this Queſtion, 

there are ſome Propoſitions, about 

which there is no diſpute. Which 

"—_ I ſhall but juſt mention: 


£3 Wi 
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„Hes, working 1 ff. That infinite power reaches to 
den. all Poſſible things; but cannot be ſaid 

to extend to the working any thing 
which implies a Contradiction: As, 
that a Thing ſhould be and not be 
at the ſame time; that the ſame 
thing ſhould be made and not be 
made, or have been and not have been; 
that twice two ſhould wot make four, 
or that That which is neceſſarily Falſe, 
ſhould be True. The Reaſon where- 
of is plain: Becauſe a Power of 
making a Thing to be, at the ſame 
time that it is not; is only a Power 
of doing that which is Nothing, that 
CC 
i ally. Infinite power cannot be ſaid 
orc! to extend to thoſe things, which im- 
Eu. ply Natural Imperfection in the Be- 
ing to whom ſuch Power is aſcri- 
bed : As, that it ſhonld deſtroy its 
own Being, weaken it ſelf, or the 
like. Theſe Things imply Natural 
Imperfection; and are by all Men 
confeſſed to be ſuch, as cannot poſsi- 
bly belong to the Neceſſary Self ex- 
8 Ment Being. There are all other 
things which imply Imperfection in 
another kind, vis. Moral mn 
ion: 
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gion: Concerning which, Atheiſm 


takes away the Subject of the One- | 


on, by denying wholly the Diffe- 
rence of Moral Good and Evil; 


and therefore I ſhall omit the 


Conſideration of them, till I come 


to deduce the Moral Attributes of 
God. 


But ſome other Inſtances there 
are, in the Queſtion about the 


Extent of Infinite Power; where- 


in the Principal Difference be- 
tween us and the Atheiſts, (next 


to the Queſtion, whether the Su- 


preme Cauſe be an Intelligent Being, 
or not,) does in a great meaſure con- 


ſiſt. As 

Ijff. That infinite power . 
a Power of Creating Matter. This 
has deen conſtantly denied by all 

Atheiſts, both Ancient and Modern; 


of tbe 
Power of 
Creating 
Matter. 


and as conſtantly affirmed by all 


who believe the Being, and have 


juſt Notions of the Attributes of 
God. The only Reaſon which the 
Atheiſts have, or can pretend to 
allege for their Opinion ; is, that 
the Thing is in its own Nature ab- 


folutely Tmpoſſi ble. But how does 


it 


2 
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it appear to be impoſsible ? Why, 


Only becauſe They are not able to 
comprehend How it can be. For, to 
reduce it to a Contradiction, (which 
is the alone real Impoſsibility,) this 
they are by no means able to do, 


For to ſay, that Something which 


once was not, may ſince have begun 


to exiſt; is neither directly, nor 


by any Conſequence whatſoever, 
to aſſert that That which ig of, can 


be, while it 1 Not; or that That 
Which 4, can Not be, while it . 


Tis true, We, who have been uſed 


to Converſe only with Generations 


and Corruptions; and never ſaw 


any thing Made or Created, but only N 
Formed or Framed; are apt to in- 
deavour to conform our Idea of 


Creation, to that of Formation; and 


to imagine, that as in all Formations 


there is ſome Præ-exiſting Matter, 


cout of which a thing is Formed ; fo 
in Creation there muſt be conſidered. 


a Præ-· exiſtent Nothing, out of which, 


as out of a real Material Cauſe, a 
thing is Created ; which looks indeed 
ſomewhat like a Contradiction : But 

this is only a Confuſion of Ideas; 


juſt 


— 
— . 
— x 
* 7 


: 
— — 
—— — —— — 

3 = Wh 
—ͤ —e — — W 

— - Fe — 

333 E 
— 


0 — 
—— roms 
— - . _ © 
— « 3 8 * _ * * 
ä — I — 
a « - 2 


Being and Attributes of God. 125 
jaſt like Childrens imagining that 
Parkneſs is ſome real thing, which 
in the Morning 1s driven away by 
the Light, or transformed into it: 
Whereas the true Notion of Creati- 
on, is not a Forming Something 
Out of Nothing, as out of a Material 
Cauſe ; but only a Bringing Some- 
thing into Being, that before had no 
Being at all; or a Cauſing Some- 

thing to Exiſt Now, that did not 
Exiſt Before; or which without this 
Cauſe, would not have Exiſted : 
VVhich no Man can ever reduce to 

a Contradiction ; any more than the 
Formation of any thing into a Shape 

which it had not before, can be re- 
daced to a Contradiction. And in- 

_ deed, if they would ſpeak out the 

Truth, the Sum of what all Atheiſts, 
whether Antient or Modern, have 
ever {aid upon this Head, amounts 
to no more but this One fooliſh Ar- 
gument : That Matter could not be- 
gin to exiſt, when it was not; be- 
cauſe this is ſuppoſing it to Be, be- 
fore it was: and that it could not 
begin to Exiſt, when it was ; becauſe 
this is ſuppoling it not to Be, after 


; 
| 
: 
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of the 


Power of 


Creating 


Immate - 
vial Cogi- 
ae 
Subſtan- 
. 


* 


it was. Which is juſt ſaci an Ar. 
gument, as That whereby a certain 


Philoſopher Demonſtrated, that 


there can be no ſuch thing as Motion 
at all ; becauſe a Body can neither 


move in the Place where it , not 
in the place where it is not. The 


Arguments are exactly alike : And 


the ſame Anſwet will ſerve indiffe. 
rently for them Both. 


2dly. Tis Polsible to Invoice Pow- 


er, to Create an Iumaterial Cogita- 
ors Subſtance, indued with a Power © 
beginning Motion. and with a 
Them of Will or Choice. This alſo 
has fas always denied by all Athe- 
iſts. And becauſe it is a Propoſition 
of the greateſt Conſequence to Re. 
ligion and Morality, therefore 1 
ſhall be particular in endeavour- 


ing the Proof of the ſeveral Parts 


Of it. 


Firſt then, it is poſsible to infinite 
Power, to Create an [mmaterial Co- 
3 Subſtance. That there can 
be ſuch a Thing as a Cogitative 
Subſtance, vhat is, a Subſtance indu- 
ed with Conſciouſneſs and Thought, 


18 ne, by all; becauſe every 


Man's 


| 
| 


Man's Own. Experience convinces 
him, that He himſelf is ſuch a Sub- 


ſtance. Further, That if there be, 
or can be, any ſuch thing as Imma- 1 
terial Subſtances; that then. it is moſt 


reaſonable to Believe, that ſuch Sub- 
| ſtances as are indued with Conſci- 


ouſneſs and Thought, [Properties 
the fartheſt diſtant from the known 
Properties of Matter, and the moſt 
unlike them, that can poſſibly be 


imagined, ] are thoſe Immaterial Sub. 


ſtances ; will alſo, I think, be gran- 
ted by " all Men. The only thing 


therefore, that remains to be proved, 
is this; That Immaterial Subſtances 


me not impoſſible, or, That a Sub- 
| ſtance Immaterial is not a contradi- 
ory Notion. Now whoever aſſerts 
= it 1s contradictory : : muſt . 1 


that whatever is not Matter, 


nothing; and that to ſay Any 


thing Exiſts which is not Matter, is 
ſayin . that there Exiſts ſomething 
which is nothing. Which in Other 


Words is plainly this; That whatever 


we have not an Idea of, is nothing, 
and impoſſible to Be. For there is 


no other way to reduce Immaterial 


Sub 
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Subſtance to a Contradiction, but by | 


ſuppoling Immaterial to Signifie the 
fame as Having no Exiſtence ; And 
there is no poſlible way to prove 
That, but by ſaying we have no 
Idea of it, and therefore it neither 


has nor can have any Exiſtence, By 


which ſame Argument (even ſuppo- 
ſing it true, which yet is indeed 
molt falſe, that we have a clear Idea 
of the Eſſence of Matter, and none 
at all of any Immaterial Subſtance,) 


a Man Born Elind may Demonſtrate 
wrefragably, that Light or Colour is 


an Impoſſible and Contradictory 


Notion, becauſe it is not a Sound or 
a2 Smell, For the Power of ſeeing 
Lialt or Colour, is to a Man Born 
Hlind, altogether as incomprehenſible 
and abſolutely beyond the Reach of 
all his Ideas, as either the Operati- 


ons and Perceptions, or even the 


Simple Eſſence of a Pure Immaterial 
Subſtance or Spirit, can be to any 
of Us. If therefore the Blind Mans 
want of Idea's be not a ſufficient 
Proof of the Impoſſibility of Light 


or Colour; how comes our bare 


want of Idea's, to be a Demonſtr+ | 
> . . 


U 
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| tion of the Impoſſibility of the Be- if 
ins of Immaterial Subſtances 2 * W 
Blind Man, they will ſay, has Tefti- M1! 
mony of the Exiſtence of Light : [|| 
Very true; ſo alſo have we, of the 
Exiſtence of Immaterial gubſtances : : 
But, I hope, an Atheiſt will not put 
the Iſſue of his Cauſe upon Teſtimony 
whatever he does. But there is 
ais further advantage on our ſide in 
he Compariſqu ; that a Blind Man, 
AKcepting the Teſtimony of Others, 
W finds not by any reaſoning. with 
himſelf, the leaſt likelihood © or pro- 
bility, no got in the loweſt poſſi- 
ble degree, that there can be any 
ſach thing as Light or Colour ; But 
we, beſides Teſtimony, have great 
ind: ſtrong Arguments both from 
Experience and Reaſon, that there 
are ſuch things as [mmaterial Sub- 
ſtances, though we have no Know- 
ledge of their Simple Eſſence. Even 
the very firſt and moſt univerſal 
Principle of Gravitation it ſelf in alt 
inanimate Matter; ſince it is ever _ 
Proportional, not at all to the Sur. 
ſaces of Bodies, or of their Particles 
In "any poſſible Shppoſition, but ex- 
K 1 
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ſtill higher Faculties; the thing is 


feel and obſerve daily in our ſelves 
and others, ſuch Powers and Ope. 
rations and Perceptions, as undeni- 
ably evince themſelves either to be 
the Properties of Immaterial Sub- 
ſtances: Or elſe it will follow that 
Matter is ſomething, of whoſe in- 


we have altogether as little Idea, 
as we have of Immaterial Beings; 


actly to the Solid Content of Bodies: 


A Demonſtration of the 


yet more evident. For we ſee and 


moſt Subſtance and Efſential Powers 


9 


and then how are Immaterial Sub- 
ſtances more ĩmpoſſible than Mate- 
rial? But of this, more here- 


of the In- From what has been ſaid on this 
mmnateriali. 
ty of Hu. 
man Souls, 


after. 


Head, it will be eaſy to anſwer all 
the Objections that have been 
F brought 
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brought by any Atheiſts, againſt the 
Notion of Human Souls being Imma- 
terial Subſtances diſtinct from Body. 
For ſince tis poſſible there may be 
ſuch things as Immaterial Subſtan- 
ces; and ſince if any ſuch Sub- 
ſtance Can Be, there is all the Rea- 
ſon in the World to Believe that 
Conſcious and Thinking Subſtance 
I; ſach. ; theſe Properties being the 
moſt Remote from the known | Pro- 
perties of Matter, that are poſsible 
to be conceived ; The Foundation 
of all the Obj ections againſt the 
immateriality of the Soul, is entirely 
W tiken away. I ſhall: not now Tarry 
Y to Confider the Objections in parti- 
cular, which have been often and 
fully anſwered by learned Pens; 
but ſhall only mention One, on 
which all the reſt depend, and to 
which they may all be reduced. 
And it is This: * That 5 
ſeeing the only means ur wor — 


natura ani mai eſt, 
we have of Perception, Tt ſendre poteſt ſecrera 


are the Five: Senſes 4 and * _— 4 a 
theſe all plainly depend faciundum eſt Senſt bus au- 


Qam * | 
upon the Organs of the. Nec ratione alia noſier 
i| Body; ; therefore the proponere nobis 


— - Soul 


1 32 2 
pot :nfernas ani- 
mas Acherunre yagare : 


rum ſecla priora 
Sic animas introduxe+- 
rant ſenſibus auctas. 


NC .— 


conſiſtere poſſunt 

| | Naribus atq; manu, atq; 
- - oculis, atq; auribus, atq; 

Lingua; nec per ſe poſ- 


cret. lib. 3, 
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ſtot. 


Pittores itaq; & ſeripto- 


at neq; ſeorſum oculi, 


Nec ſenſus ipfi ſcorſum 


ſunt ſentire, nec eſſe. Lu- 


Badia d t mdWy.: Ari- 


. Demonſtration of the 


Soul without the Body 

can have no Perception 
and conſeque ntly is No- 
thing. Now (beſides 
that theſe e very Senſes or 
Perceptions, however 
they may be obſtructed 
by bodily Indiſpoſition, 
aud ſo 40 indeed depend 
upon the Organs of the 


Body as to their preſent 
Exerciſe, yet in their 


N are really entire- 


ly diſtinct Powers, and 
cannot poſsibly, as has 


"een before ſhown, be 


abſolutely founded in, or ariſe from, 

any of the known Properties or 

Qualities of Matter : Beſides this, 

I ſay ;) of Him that thus argues, | 

would only ask this one Queſtion : 

Are our Five Senſes, by an Abſo- 

Inte Neceſſety in the Nature of the 

Thing, All and the only Poſsible 

IN Nur Perception ? And is it im- 
polsible and contradiftory, that 
- man EG ſhould be any Being in the 
© Univerſe, indued with Ways of per- 
e en different from theſe that io 
„ tlie 
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the reſult of Our preſent Compoſiti- 
on? Or are theſe things, on the 
contrary, purely Arbitrary; and the 
ſame Power that gave Us theſe, may 
have given Others to Other Beings, 

| and might (if he had pleas'd) have 
given Us Others in this preſent State, 
and may yet have made us capable 
of different Ones in Another State? 


If they be purely Arbitrary ; then 
the want of theſe, does by no 

means infer a total want of Per- 
ception ; but the ſame Soul, which 

in the preſent State has the Powers 

of RefleFion, Reaſon and Judgment, 
which are Faculties entirely diffe- 

rent from Senſe; may as caſily in. 
another State have different ways 
even of Perception alſo : But if any Ms 

| one ſay, that theſe Senſes of ours imagines 
are Neceſſarily the only ways of Unit 


8 ; — | Tum L aut 
perception; how does that ap- „olcbant: 


pear? And is it not infinitely more quod feri 


reaſonable to ſuppoſe, that this is a * pe" ſine 


lingua, nec 


ſine palato, nec ſine faucium, laterum, pulmonum vi & fgura 


poteſt. Nihil enim Animo (ſpeabing of ſuch as attributer 50 
Spirits the ſame Powers and Senſes onty, as they ſaw Men enn 
with in this preſent State, ) videre poterant: Ad 0cu.0s omnia 
teferebant. Magni autem ingenii eſt, revocare mentem a fenfi— 


bus, & cogizatianem a Conluetud ine abducere. Cicero Tujcut, 


Nel. 1, 


+ mere 
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mere Prejudice, ariſing from Cuſton; 
and an attending to bare Senſe it 
oppoſition to Reaſon ? For ſuppoſe 
Men had been created only with 
Four Senſes, and had never known 
the uſe of Sight; would they not 
then have had the ſame Reaſon to 
conclude there were but Four poſli- 
ble ways of Perception, as they 
have Now to fancy that there are 
but Five ? And would they not then 
'B have thought Sight to have been an 
IImypoſſible, Chimerical, and merely 
| imaginary Power; with abſolutely 
the ſame Reaſon, as they now pre- 
fume the Faculties of immaterial 
 Deings to be ſo? that is, with 20 
| Reaſon at all. One would think, 
Men ſhould be aſhamed therefore to 
be ſo Vain, as merely from their 
own Negative Inorance, without 
any appearance or pretenſe of any 
Poſetive Argument, to argue againſt 
che Poſſib3l;ty of the Being of Things, 
which (excepting Only that they 
cannot frame to themſelves an Image 
or Notion of them) there is a Con- 
currence of all the Reaſons in the 
World to perſwade them that ſuch 
VVV Things 
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Things Really are. And then as to 
the Difficulty of Conceiving the 
Nature and Manner of the Don 
between Soul and Body; We know 
altogether as much of That, as we 
do of the Nature of the Union oc 
Cohæſion of the infinitely diviſible 
parts of Body to Body ; which 
yet no Man doubts of: And there- 


fore our Ignorance can be no more 


an Argument againſt the Truth of 


the One, than it is a Bar to our Be- 


lief of the Other. 


Secondly, It 1s poſſible to Tnfiniee of induing 


erer 


q Power, to indue 2 Creature with the © 


Power of Beginning Motion. This is power of 
conſtantly denied by all Atheiſts ; {gnine 


| becauſe the Conſequence of it, is a 
Liberty of Will, of which I ſhall have 


Oceafi on to ſpeak preſently. But 


that the Propoſition is true, I thus 
prove. If the Power of Beginning 


8 


Motion be in it ſelf a Poſſable "Thins 3 


and alſo be Poſſible to be communi- 


cated ; Then a Creature may be in- 

dued with That Power. Now that 

the Power of Beginning Motion is in 
it ſelf a Poſſible Thing, I have already 


proved, by ſhowing that there wut 5 


"om Ne- 


1 
1 
7 
4 
bo 
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or Power of beginning Motion; A 
ther within it felf or from without : 


fore a Principle or Power of Begin- 


Neceſſarily be ſomewhere a Power of 
Beginning Motion; becauſe other. 
wiſe Motion muſt have been from 
Eternity, without any External 
Cauſe of its Being; and yet it is a 
Thing that has no Neceſſity of Ex. 
iſtence in its own Nature: So that 
if there be not ſomewhere a Principle 


tion muſt Exiſt, without any Cauſe 
or Reaſon at all of its Exiſtence, ei. 
which, as I have before ſhown, 
an Expreſs Contradiction: Where. 


ning Motion, there muſt of neceſsity 
Be, ſomewhere or Other; and Con- 


ſe quently it is not in it ſelf an Impol- 
ſible Thing: Ladd, As a Power of 
Beginning Motion, is not in it ſelf 
an impoſsible Thing : becauſe it muſt 
of Neceſsity Be in the Supreme Cauſe: 
So neither is it impoſsible to be Con- 
unicated to Created Beings. The 
Reaſon is plain: Becauſe no Powers 
are Impoſsible to be Communicated, 
but only thoſe which imply Self. ex- 
iſtence and abſolute ons : 


That a Subordinate Being enge 
c 


Being and Attributes of God. 13 Þ 


| Self-exiſtent or abſolutely Indepen- 
dent, is indeed a Contradiction; but 
tis no Contradiction to ſuppoſei it in- 
dued with any Other Power whatſo- 
ever, ſeperate from theſe. I know 
the Maintainers of Fate, are very 
Confident that a Power of Beginning 
Motion, is nothing leſs than being 
really Independent, or being able to 
act Independently from any Superior 
Cauſe. But this is only a childiſh 
trifling with Words. For a Power of 
Acting independently in this Senſe, 
Communicated at the Pleaſure of the 
Supreme Cauſe, and continued only 
during the fame good Pleaſure, is no 
more a real and abſolute Indepen- 
dency.; than the Power of Exiſting, 
(which I ſuppoſe the Defenders of 
Fate are not ſo fond to make a Con- 
tinual Creation, as they are to make 
the Power of Self. motion a Continu- 
al External Impulſez) or than the 
Power of being Conſcious, or any o- 
ther Power whatſoever, can be ſaid 
to imply Independency. In reality, 
tis altogether as hard to conceive, 
how Concionſueſa or the Power of 
a Perception, ſhould be communicated 


to, 
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to a Created Being; as how the 
Power of Self- Motion ſhould be ſo; 
| Unleſs Perception be Nothing elſe 
but a mere Paſsive Reception of Im- 
pulſe ; which J ſuppoſe is as clear 
that it is not, as that a Triangle is 
not a Sound, or that a Globe is not 
a Colour. Yet no Man doubts, hut 
that He Himſelf and all others have 
ll truly a Power of Perception: And 
= therefore in like manner, (however 
S  _ _ me any be Conceive, as to 
| the manner of it; yet ſince, as has 
dee * Hee proved, it can never be 
ſhown to be impoſſible and expreſly 
| contradictory, that a Power of Self. 
l' Motion ſhould be communicated,) J 
| ſuppoſe no conſidering Man can 
= dots. but that he actually has alſo 
TY — power of Self Motion. For the 
Ss: Arguments drawn from continual Ex- 
1 perience and Obſervation, to prove 
fl that we have ſuch a Power, are ſo 
ſtrong; that nothing leſs than a 
3 ſtrict Demonftratieon that the thing 
,t abſolutely impoſlible and implies 
an expreſs Contradiction, can make 
us in the leaſt doubt that we have it 
not. We have all the ſame Experi- 
5 ence 
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ence, the ſame Marks and Evidence 


exactly, of aur having really a Power 


of Self-. motion; as the rigideſt Fata - 


liſt could poſſibly contrive to re- 
quire, if he was to make a Suppoſet ion 
of a Man's being indued with that 


power: There is no one Thing which 


ſuch a Man can imagine ought to 


follow from the Suppoſition of Li- 
berty, which every Man does not 


Now as much Feel and actually Ex- 
perience in Himſelf, as it can poſſi- 


bly be imagined any Man would do, 
ſuppoſing the Thing were true. 
Wherefore to affirm, notwithſtanding 
all this, that the Spirits by which a 


Man moves the Members of his Body, 


and ranges the Thoughts of his Mind, 


are themſelves moved wholly by Air 


or Subtler Matter inſpired into the 


Body ; and That again by other Ex- 


ternal Matter, and ſo on; as the 


Wheels of a Clock are moved by 
the Weights, and thoſe Weights by 
Gravitation, and ſo on ; without 


ly | * | 2 
a Man's having the leaſt Power by 


any Principle within himſelf, to think 


any one Thought, or impell his own 


Spirits in order to move any Mem- 
1 N ber 


| 
——— 
—— — 3 ZI.” _ — 
* — 5 
> — 
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ber of his Boly : : All this is ſo con- 
trary to experience and the Reaſon of 
Things, that unleſs the Idea of Self- 
motion were in it ſelf as evidently and 
Clearly a Contradiction, as that two 
and two ſhould make fifteen, a Man 
- ought to be aſhamed to talk at that 
Rate. Nay a Man of any conſide- 
rable degree of Modeſty, would even 
In that Caſe be almoſt tempted ra- 
ther to doubt the Truth of his Fa- 
culties; than venture boldly to aſſert 
one ſo intolerable an Abſurdity, 
maeerely for the avoiding of another. 
There are ſome indeed, who deny- 
ing Men the Power of Beginning 
Motion, would yet ſeem in ſome. 
Manner to account for their Actions, 
by allowing them a Power of Deter- 
amning Motion. But this alſo is a 
mere Ane trifling with Words. 
For if that Power of Deter mining Mo- 
tion be no other i in a Man, than that 
which is in a Stone of Reflecting a 
Ball ane certain way; this is juſt no- 
thing at all: But if he has a Power 
of determining the Motion of his 
Spirits ay way, as he himſelf pleaſes; 
£his 1 is in all Reſpetts the very fame 
as 


ON, 


Power, to endue a Creature with 
Freedom or Liberty of Will. it might 
ſuffice that this 1s at once proved by 
the ſame Arguments, andin the ſame 


Motion or a Power of beginning Moti- 


on, to be poſſible : viz, Becauſe Li- 


berty muſt of neceſſity Be in the 
Supreme Cauſe, ) as is at large prov- 
ed in the Ninth General Head of 


this Diſcourſe.) and therefore can- 


not be impoſſible and contradictory 
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as the Power of Beginning Moti- 


Thirdly, Tis Poſſible to Infinite Of the 
Poſſibility 
of induing 
a Creature 
with Free- 
dom Or Li- 
berty of 


Method, as I juſt now proved Self. Mal. 


bh 


in the Nature of the thing it ſelf: 


And becauſe ir implies no Contradi- 


Cliion to ſuppoſe it communicated ;, as 


being no harder to conceive, than 
the forementioned Power of Begin- 
ning Motion: And becauſe the Ar- 


guments drawn from Experience and 


thoſe ariſing merely from the Diffi- 
culty of our apprehending the thing, 


can be on the other. But foraſmuch 
as this is the Queſtion of the grea- 


telt Concern of all, in Matters both 
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of Religion and Hamane Life : ; and 
both Spinoza and Mr Hobbs, and 
their Followers, have with great 
Noiſe and Confidence denied it: 
ſhall therefore, not contenting my 
ſelf with this, indeavour to "how 

moreover, in particular, the weak-' 
neſs of the Principal Arguments, by 
which theſe Men haye pretended to 
demonſtrate, that there cannot poſſz- 

| Hy be any ſuch Power in Man, as a 

Liberty of Will. As to the Pro- 
priety of the Terms, whether the 
Will 10 properly the Seat of Liberty 
or not, it is not now to the purpoſe 
to inquire: The Queſtion being, not. 
where the Seat of Liberty is; but 
whether there be at alin Man any 
ſuch Power, as a Liberty of Choice 
and of Determining his own Acti- 
ons ; or on the contrary his Actions 
be all as Neceſſary, as the Motions 
of a Clock. The Arguments by 
which Spinoza and Mr Hobbs Bk 
attempted to maintain this latter fide 
of the Queſtion, are all plainly re- 

ducible to theſe two. 8 

1. That ſince every Effect muſt | 
needs be Fe by ſome We 
_ ere- 


— 


F as every Motion i in a n 


muſt have been cauſed by the Im- 


pulſe of ſome other Body, Bio the 


Motion of That by the Ipulſe of 


a Third ; ſo every Volition, or De- 
termination of the Will of Man, 


muſt needs be produced by ſome 
External Cauſe, and That in like 
manner be the Effect of ſome Third: 
And conſequently that there cannot 
poſſibly be any ſuch Thing in Na- 
ture, as Liberty or Freedom of 
Will, 
2dly. That Thinking, and all its 
les as Willing and the like, are 
Qualities or Affections of Matter x 
and conſequently, ſince tis manifeſt 
that Matter has not in it felf a Pow- | 
er of Beginning Motion, or giving 
it ſelf any manner of Determination 


whatſoever ; therefore tis evident 


likewiſe that tis impoſſible there 


ſhould be any ſuch Thing as Free- 
dom of Will. 


Now to theſe Arguments T Op- Hobbs ana 
Spinozas 


poſe, and ſhall endeavour briefly to 


Argument 5 
Demonſtrate, the three following B againſt the 
F Poſſibilit] 
Propoſitions, 0 F Liberty, 


155 Thit" 


4 2 


d:ration, 
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17. That every Effect cannot 
poſſibly be the Prado of external 
Cauſes, but there muſt of Neceſſity 
be Somewhere a Beginning of Ope- 
ration, or a Power of Acting with- 
out being antecedently acted upon: 
And that this Power may be, and 15 
in Man. 

2dly, That Thinking and Willing 
neither are, nor can be, Qualities 


or Affections of Matter ; and conſe- 
quently not concluded under the 


Laws thereof. 

| 3dly. That even ' ſuppoſing ng the 

; Soul not to be a diſtin Subſtance 
from Body, but that Thinking and 
Willing could be, and were indeed, 
only Qualities or Affections of Mat- 
ter ; yet even This would not at all 
Affect the preſent Queſtion. nor 
prove Freedom of Will to be im- 
Poſſible. 
Tlat ther 1H. Every Effect cannot poſſibly 
rec be the product of external Cauſes; 
4 Beein-. but there muſt of Neceſſity be ſome: 
ning of 0- where a Beginning of Operation, or 
a Power of Acting without being 
antecedently acted upon: And this 
Power may be, and Is, in Man. 


The 
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The ſeveral Parts of this Propoſition 


have been already proved in the 
Szcond and Ninth General Heads of 
this Diſcourſe, and in that part of 
this Tenth Head, which is concern- 


ing the Poſlibility of the Power of 


Self Motion bing communicated to 


Created Beings. I ſhall not there- 
fore here repeat the Proofs ; but on- 
ly apply them to Spinoza's "and Mr 


Hoſbet Arguments, ſo far as is ne- 


ceſſary to ſhow the weakneſs of what 
they have ſaid upon this Head in 
Oppoſition to the Poſſibility of Li- 


berty or Freedom of Will The 


. then of their Arguing upon 
this Head, is this. That Every Ef- 
feit muſt needs be owing to ſome Conſe: 


and That Canſe muſt produce the Ef. 


feet * neceſſarily ; becauſe 


if it be a ſufficient Cauſe, * Quicung; unquam Bf 


fetus productus fir, pro- 
the Ep cannot bit ductus eſt a cauſa neceſſa- 


follow ʒ ; and if it be not ria. Nam quod product- 


5 um eſt, eo ipſo quod pro- 
ſ 22 ctent Cauſe, 10 will ductum eſt, Saft habuit 


not be at all a Cauſe of integram, hoe eſt, omnia 


that Thing : Thus for in- cn quibus ſuppoſitis Effe. 
tum non ſequi intelligi non 


poſſit: ex vero cauſe neceſſaria eſt, Hobbs Fh pbia rim, 


I. f | Pane, 


Ap. 9. | 
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+ Corpus motum vel 
quieſcens,, ad Motum vel 
Quietem determinati de- 
buit ab alio corpore, quod 
etiam ad Motum vel Quie- 
tem determinatum fuit ab 
alio, & illud iterum ab 


alio, & ſic in infinitum. 


Spinoza Ethic. Par. II. 
Prop. 13. Lemma 3. 
|| Unaqueque Yolitio non 
poteſt Exiſtere, neque ad 


operandum determinant, 
niſi ab alia cauſa determi- 
netur, & hæc rurſus ab a- 
porro in infini. 
tum. Id. Ethic. Par, I. 


lia; & ſic 


Prop. 32. Demonſtrat. 
I conceive, nothing ta-. 
keth bepinning from it 
elf, but from the Action 
of ſome immediate Agent 
without it ſelf. And that 
therefore when firſt a Man 
had an Appetite or Will 
to ſomething, to which, 


immediately before, he 


Had no Appetite or Will, 
the Cauſe of his Will, is 
not the Will it ſelf, but 
ſomething elſe not in his 


own diſpoſing. Hobbes 
Debate with Bp. Bramhall, 


P. 289. Fo 
In mente nulla eſt abſo- 


luta five libera voluntas; 


ſed mens ad hoc vel illud 
volendum determinatur a 
cauſa, 


Mine 


uz etiam ab alia 


ſtance, whatever Body i 


moved, muſt be moved by 


ſonte other Body, which it 
ſelf likewiſe muſt be moved 


by ſome Third , and ſo 0: 
without End That the 
Mill, in like manner, 
of any voluniary Agent, 


2ſt 7 neceſſity be deter- 


muſt be determined neceſ- 


farily by ſore other Cauſe, | 
External to It; and ſo 


on without End. From 


all which it evidently 
appears, that All that 
theſe Men urge againſt 

the Poſſibility of Free- 


dom, extends equally to 


all other Beings (not 


excepting the Supreme) 
as well as to Men ; and 


determinata eſt, & hac iterum ab 


alia, & ſie in infinirum. Spiroca, Ethic. Par, II. Prop. 48. 


+ Spinoxs 


by ſome external | 
Canſe, and not by any 
Power of determining it 
ſelf, inherent in it ſelf > 4 
And That External Cauſe | 
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n Spinoza in Expreſs F Hinc ſequitur, Deum mY 


non operari . ex libertate 
Words confeſſes. Voluntatis. Ethic. Par. J. 


Wherefore Ge, Coroll. ad Prop. 32. 
whatever noiſe they 

make of the mighty Strength and 
Demonſtrative Force of their Argu- 
ments, All that they ſay, amounts 
to no more but this One moſt A 
ſurd Concluſion ; That there is no 
where, nor can polſi ble be, any Princi- 


8 plcrof Motion or Beginning of Operation 


at all ; but every thing is cauſed neceſ- 
farily by an eternal Chain of Dependent 
Canſes and. Effeits, without any Inde- 
pendent Original. All their . 
ments therefore on this Head, are 
already anſwered in the Second and 

| Ninth General Heads, of this Diſ- 
courſe 3 (where I proved that there 
| muſt of neceſſity be an Original, In- 
dependent, and Free Principle of Mo- 
tion or Action; and that to ſuppoſe _ 
an endleſs Succeſſion of Dependent 

Cauſes and Effects, without any O- 

riginal , or Firſt and Self. actuating 
principle, is ſuppoſing a Series of 
dependent Things to be from E ternity 
produced by Nothing; which is the 
_ very fame Abſurdity and Contradi- 
L 2 cCiion, 
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ction, as to ſuppoſe Things produ- 
ced by Nothing ar any definite Time, 


the Ability of Nothing to produce 


any thing, being plainly the ſame ia 


Time or in Eternity.) And I have | 
moreover proved ex abundanti, in, | 


the foregoing part of this Tenth 


Head, that the Power of Begin- | 
ning Motion is not only Poſh 2 
ble and certain in it (elf, but al. 
ſo poſſible to he. communicated to | 
Finite Beings, and actually Is in Man, | 
2dly, Thinking and Willing nej- | 
| That ther are, nor can be, Qualities or 


Thinking 


and Will Affections of Matter; and conſe- 
ling, nei- quently are not concluded under the 


tber are, Laws thereof. That 'tis poſſible 


nor can he 


Aﬀettions there may be Immaterial Subſtances, | 

of attter. the Notion not implying a Contra- | 
diction in it ſelf ; hath already been 
ſhownunder the prefent General Pro- 
_ Poſition. Further, that Thinking and 
Willing are Powers entirely Differept 
from Solidity, Figure and Motion; 


and if they be Different, that then 


they cannot ' pollibly ariſe from them, 


or be compounded of them; hath 


likewiſe been already proved under 


the Eighth General Head of this Diſ- 
| courſe 


r „ forms  OQwa©a. (> 
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courſe. It follows therefore, that 
Thinking and Willing may poſſebly be, 
nay that they certainly and neceſſarily = ö 
are Faculties or Powers of Immateri- — 
al Subſtances : Seeing they cannot 
 poſſebly be Qualities or Affections of 
Matter; unleſs we will confound 
(as ſome have done) the Ideas of 
things; and mean by Matter, not 
what the Word commonly is uſed to 
fonifie, a Solid Subſtance, capable 
of Diviſion, Figure and Motion, but 
an unknown Subſtance, capable of 
Powers or Propertics entirely different 
from theſe : In which Senſe of the 
Word, could Matter be ſuppoſed never 
ſo cabable of Thinking and Willing; 
yet in that Senſe, (as I ſhall ſhow pre- 
ſently) it would ſignify nothing at all, 
to the Purpoſe or Advantage of our 
Adverſaries. Inthe mean time, how 
J zrcat an Abſurdity it is, to ſuppoſe 
Thinking and Willing tobe Qualities 
or Aﬀections of Matter, in the Pro. 
per and Uſual Senſe of the Word; [| 
may ſufficiently appear, without any |} 
J foreign Argument. from the Senſe- 
leſneſs of Mr Hobbes Own Explica- 
tion of the Nature and Original of 
vnſation and Conſciouſneſs. The 
— 3 —_— 7 
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Ex quo intelligitur mediate Cauſe of Sen- 
Senſionis immediatam cau- Io 4 * 7 _ 1 Sep 
lam elle in eo, quod Senſi. ſation, altil IC, 70 
onis Organum primum & #his': The Object, o. 
angir & premit. Si enim 1 . "a 
orgaui pars extima prema- Somet bing flowing from it, 
tur; illa cedente, preme- preſſeth the outermoſt part 
tur quoq; pars quz verſus "2 W 
ie 0 1111 proxima eſt; of the Organ, aud that 


& ira propagabitur preſſio, Preſſure is communicated 


ſve metis ille, per partes % the innermoſt Parts of 
Organi Umnes, uſq; ad in- 


timam. Quoniam the Organ > Where by tho 


autem motui ab objecto c Reſeſtence or Read ion of the 
per media ad Organi par- NN... e = 
tem intimam propagato, Organ, cauſing a Preſſurc 
fic aliqua totius Organi re- outwards, contrary to the 


Iitentia five reactio, per Preſſure of the Object in. 
motum ipſius Organi in- ©, e Rl 

zrnum naturalem ; fic wards, there e Hp 4 
3 ORR. -1 ob- Phantaſ- 172,07 [mage which 

jecto, Cohatus a rgano D i Leno 
cContrarius: Ut cum cona- Phant 400 , F ſaith he, oy | 
Py _ * ad intima, ultimus the Senſation it ſelf. Again; | 
_ aAfbus fic eorum qui func in 7% Can nf ion 11 
| hu. Scafoals ͤ v Senſation, | 


mom ex ea reactione ali- ſaith he, 10 4 Objed preſ- 
quandiu durante, ipſum e the Organ; which 
exiſtit Phantaſms : * 3 h 55 
pr pter conatum verſus externa, ſemper videtur tanquam aliquid 
ſicum extra Organum. Hobbs de Senſione r motu animali. 
I phantaſma eſt ſentiendi Actus. 7d. ibid. 


Cauſa ſenſionis eſt Externum Corpus five Objectum quod 
premit Organum proprium ; & premendo, (med iantibus Nervis 
& Acmbranis,) continuum efficit Motum introrſum ad Cerebrum 
& inde ad Cor; unde naſcitur Cordis reſiſtentia & contrapreſſio 
ſeu dynrumia, five Conatus Cord is liberantis ſe a preſſione pef 
mootum cendentem extrorſum; qui motus propterea apparet tan- 
quam aliquid externum : Arq; Apparitio hæc, five Phantaſma, 
eſt id quod vocamus Senſionem. Leviathan Cap. 1. 
. . FTE oy, | | 3 17 . Preſ⸗ | 


— 
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Preſſure is by means of the Nerves con- 
weyed to the Brain, and ſo to the Heart; 
where by the Refihtence or Counter-preſ- 
ſure of the Heart outwards, is made 
an Image or Phantaſi, which Ir Sen- 
ſation. Now what is there in all 


this, that does in any the leaſt mea- 


ſure tend to explain or make intelli- 
W cible the real and inward Nature of 
| Senſe or Conſciouſneſs ? The Object, 


by communicating a Preſſure through 
the Organ to the Senſory, does in- 
deed raiſe a Phaniaſns or Image, that 
is, make a certain Impreſſion on the 
Brain: But Wherein conſiſts the 


Power of Perceiving this Impreſſion, 


and of being Serſible of it? Or what 
Similitude hath this Impreſſion to 
the Senſe it ſelf, that is, to the 


Thought excited in the Mind ? why, 


1 e the very ſame, that a Square 
has no Blueneſs, or a V 6 to 
Sound, or a Needle to the Senſe of 
Pain; or the Reflecting of a Tennis- 
Ball, to the Reaſon and Underſtand- 
ing of a Man. So that Mr Hobbes 


Definition of Senſation z that it is 


it ſelf, the inmoſt and formal Na- 
. ture of it, nothing but the Phan- 
L 4 ---: yam 


_ ——— — — 
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taſm or Image made in the Brain by 
the Preſſure communicated from the 
Object ; is in other Words, defining 
Blucneſs to be the Image of a Square, 
or Sound the Picture of a Triangle, or 
Pain the Similitude of a Sharp pointed | 
Needle. I do not here miſrepreſent | 
him in the leaſt. For He himſelf | 
expreſsly confeſſes, * 


* Quz qualitates Omnes that all Senſible Ong 75 3 
nominari ſolent ſenſibiles, ſe 2 5 


& ſunt in ipſo obecto ni. uch as Colour, Sound and 


hil aliud primer materix the like, are in the Ob- | 
motum, quo Objectum in 
: Organa Senſuum diverſi / ecke themſelves nothing 


mode operatur. Neg; in but Mation ; And becauſe | 
Nobis aliud ſunt, quam di- Aſotion can produce No- 
verſi motus. Motus enim 


| nihil generat præter morum: thing but Moti ion, (as | 
Leriatban caſ. ! JIikewiſe tis evident that 
— Figure and all its poſſi- 
| ble. 3 can produce no- 
thing but Figure.) therefore in Us 
alſo the Perceptions of theſe ſenſible 
Qualities are nothing but different | 
Motions. If then the Phantaſm, that | 
is, the Image of the Object made jn 
= the Brain by Figure and Motion, 
= - be (as he a ys) the Senſation it 
1 ſelf; is not Senſation, bare Figure 
 _ -  .- and Motion? And are- not all | 
the forementioned Abſurdities, . 
EL avoidable 
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2voidable Conſequences of his Opi. 
nion? 


Mr Hobbs, (as I have elſewhere 


obſerved,) ſeems indeed not to have 
been altogether unaware of this in- 
ſuperable Difficulty ; But he induſtri- 
_ oully indeavours 10 conceal it from 


his Readers, and to impoſe upon 


them by the ambiguity of the Word 
Phantaſm. Yet for a Reſerve, in 


wi 
J — 
4 
9 
9 
7 
. 4 
E 
9 

i 
? 


caſe he ſhould be too hard preſſed, 


* he gives us a Hint, 
that poſſibly Senſation 


may be ſomething more, 


| Viz. a Power of Perception 
or Conſciouſneſs. naturally 
and eſſentially inherent in 


all Matter; only that it 


wants the” Organs and 
Memory of Animals to ex- 


preſs ita Senſation : And 
” that, 44 4 Man, if he 
Were ſuppoſed to f NA 10 


other Senſe but Seeing, 
and That ſo ordered, as 
that his Eyes were always 
immoveably fixed upon 


one and - ſame Object, 


and That 22 unchange 


| ret proprie d ictæ, ut ei a- 


* Scio fuiſſe Philoſophos 


quoſdam, eoſdemq; wiros 
doctos, qui corpora omnia 
Senſu pradita eſſe ſuſtinue- 
runt: Aec video, ſi natura 


Senſionis in readtione ſola 


collocaretur, quomodo refu- 


tari poſſint. Sed etſi ex 
reactione etiam corporum 


aliorum phantaſma aliquod 
na ſceretur, illud tamen re- 
moto objecto ſtatim ceſſa- 


ret: Nam niſi ad retinen- 


dum Motum impreſſum, e- 


tiam remoto objecto, apta 


habeant Organa, ut habent 
Animalia; ita tantum ſen- 
tient. ut nunquam ſenſiſſe 


fe recordentur. — Senſio- 
ni ergo, quæ vulgo ita ap- 
pellatur, neceſſario adhæ- 
ret memoria aliqua, &c. 
Hobbs Phyſ. cap. 25. Sect. 5. 


7 Iraq, & Senſioni ad hæ- 


able 


— — NN , > 


, a 1 * . a = — — 
A + "2% - _ | — —ů— — — — 
- oo = 7 
— — 5 5 a — — * 
— — — 
— — _ 


— —ũ——ää — — 
. 


154 ADemonſtration of the 


liqua infra fir perpetua able and without any thy 
phanraſmatum varietas; / * / 

Fra ut aliud ab alie diſcerni Lea variety ; ſuch a May 
ger _ ſupponemu⸗ could not properly be ſaid 
nim eſſe hominem, oculis Z 2 
quidem claris, cateriſq; 'o ſee, but : only to be un- 
videndi Organs reite ſe der an unintelligible hind 


habentibus compoſitum , 9 
nullo autem alio ſenſu of Amazement * 90 all 


præditum, eumq; ad ean- unorganiged Bodies 1 ” 


* 


dem rem eodem ſemper h have ati | 
cColore & ſpecie fine ulla pol Sram reg "0m w 
vel minima varietate appa- {© erceptzor 5 but becauſe 
ME obverſum 1 for want of Organs there | 
mihi certe, quicquid di- Fs I ͤ “ 
cant alii, non Videre vi- oP FE Variety 70 il, new | 
derer. d. Arronirum ther any Memory or Means | 
eſſe, & fortaſſe Alpeftare e pmnroliion 06 — 
eum, fed ſiupentem dice. 2), Ps ibat Senſa- | 
rem, videre non dicerem : 7107, therefore to Os it 
Adeo Sentire ſemper idem, ſeems as if they bad ma | 
& Non Sentire, ad 1dem 5 This at af * 3 
recidunr. 14. i 1. ue Thing at all. This 
ES 7 T1 18y, Mt 
Hobbs mentions as poſſible : But he 
does it with ſuch Heſitancy, Diffi- 
| dence and Sparingneſs, as ſhows 
= plainly that he meant it only as a 
laſt Refuge, or rather Subterfuge, to 
recur to, when he ſhould be preſſed 
with the fore-mentioned Abſurdities 
unavoidably Conſequent upon the 
Suppoſition of Senſation being only } 
Figure and Motion. And indeed | 
well might he be ſparing, and, as it 
were, Aſhamed of this Subterfuge : | 
eB Boa. OE 
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For it is a Thing altogether as ab- 
ſurd, as even the other Opinion it 
ſelf, of Thought being mere Moti- 


on: For what can her more Ridicu- 


| Jous, than to imagine that Matter is 


as eſſentially Conſcious, as it is ex- 
tended ? Will it not follow from 


that Suppoſition, that every piece of 


Matter, being made up of endleſly 
diviſible parts, (that is, of parts 
which are as really diſtinct Beings, 
not withſtanding their Contiguity, as 
ik they had been at never ſo great a 

diſtance one from another,) is made 
up alſo of innumerable Conſciouſ- 
neſſes and infinite Confufion ? But 


tis a ſhame to trouble the Reader 


with ſo much as the mention of any 


of the Numberleſs Abſurdities fol- 


lowing from that Monſtrous Suppo- 
ſition. Others therefore, who would 
make Thinking to be an Affection of 
Matter, and yet are Aſhamed to uſe 
either of the forementioned ways, 
Contend that God by his Almighty 
and Supreme Power indues certain 


8 Syſtems of Matter with a Faculty of 


Thinking, according to his own 


Good Pleaſure, But this alſo 4 


mounts 
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mounts to Nothing. For (beſides 
the Abſurdity of ſuppoſing God to 
make an 7nmrmerable company of di- 
[tint Beings, ſuch as the particles of 
every Syſtem of Matter neceſſarily 
are, to be at the ſame time Ore In- 
dividual Conſcious Being; Beſides 
this, I ſay,) either our Idea of Mal- 
rer, is a true and diſtin& Idea; or it 
is not. If it be a true and diſtin& 
Idea, that Matter is Nothing but a 
Solid Subſtance, capable only of 
Diviſion, Figure and Motion, with 
the Effects of their ſeveral Compoſi. 1 
tions; as it appears to Us, upon the 
beſt Examination we are able to 
make of it : then it is abſolutely 
Impoſſible for Thinking to belong to 
F e becauſe Thinking cannot 
poſſibly ariſe from any Modification 
or Compoſition of any or all of 
ttheſe Qualities : But if any Man will 
ſay that our Idea of Matter is wrong; 
and that by Matter he will not mean, 
as other Mon do, a Solid Subſtance, 
capable only of Diviſion, Figure and 
Motion, with the Effects of their ſe- 
veral Compoſitions; but an unknown. 
Subſtance, » capable of Thinking 1. 
l OL 
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of numberleſs unknown Properties 
beſides 3 then he trifles only, in put- 

ting an ambiguous Signification upon 

the Word Matter, and making it 
mean the fame as we mean by Sib- 
ſlance: And in that Senſe 4 ſup- 
poſe Thinking or any other Active 
1 pofsible to be in Matter, 

as ſignifying only a Subſtance of 
whole Powers and Capacities we 
have no certain Idea; would make 
Nothing at all to the preſent Purpoſe 

in our Adverſaries Advantage, and 

is at leaſt Not a clearer and more In- 
telligible way of Talking, than to 
Attribute the ſame Propertics to an 
Immaterial Subſtance, and keep the 

Idea of Matter and its Properties CIear 
and diſtinct. For I affirm, 

3aly.- That even ſuppoſing (in That if 
theſe Mens confufed _ that bo 22 0%. 
Soul was really not a diſtin& Sub- {rs were 
ſtance from Body, but that Thinking g of Vater, 
and Willing could be, and were in- De“ never 
deed only Qualities or Affections of „ 
Matter yet even This would not at be poſt be. 
all Aﬀect the preſent Queſtion about 
Liberty, nor 0 Freedom of Will 


to be an impoſtible Thing. For, 
inc 
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ſince it has been already demonſtra- 
ted, that Thinking and Willing can- 
not poſsibly be Effects or Compoſi ti- 
ons of Figure and Motion; Whoſo- 
ever will make Thinking and Willing 
to be Qualities or Affections of 
Matter, muſt ſuppoſe Matter capable 
of certain Properties entirely diffe- 
rent from Figure and Motion; And 
if it be capable of Properties entirely : 
different from Figure and Motion, 
then it can never be proved from the 
Effects of Figure and Motion being 
all Neceſſary, that the Effects of o- 
ther and totally diſtinct Properties 1 
| muſt likewiſe be Neceflary.  . | 
ES” PR "by Mr Hobbs therefore, fad his Fol- 
1 wo lowers, are guilty of a moſt ſhame- 
and bis ful Fallacy in that very Argument, ] 
Followers. wherein they place their main and 
chief ſtrength. For, ſuppofing Mat- 
ter to be capable of Thinking and 
Willing, they contend that the Soul 
is mere Matter ; and Knowing that 
the Effects of Figure and Motion 
muſt needs be all neceſſary, they con- 
clude that the Operations of the 
Mind muſt All therefore be Neceſſary: . 
That! is: When ä would ch 10 
- f 2 
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the Soul 7 be mere Matter then 

they ſuppoſe Matter capable, not on. 

ly of Figure and Motion, but alſo 

of other unknown Properties: And 

when they would prove tbe Will | 
and all other Operations of the Soul [| 
to be Neceſſary ;, then they deveſt | 
Matter again of all its Unknown Pro- l| 
perties, and make it mere Solidity 
endued only with Figure and Moti- 
on, again. Wherefore, diſtinguiſh- 
ing their Ambiguous and Confuſed 
iſe of the Word Matter, they are 
unavoidably reduced to One of i theſe 
two Conceſſions. If by Matter, 
they mean a Solid Sultan endued Ul 
only with Figure and Motion; then 1 i 
he Soul cannot be mere Matter; 


becauſe (as Mr. Hobbs himſelf * con. hen. 


hilgenerat 
feſſes) Figure and Motion can pro- prater 4 


duce nothing but Figure and Motion; ak * "2688 
and conſequently (as hath been be- 5 I 
fore demonſtrated) they can never 
produce ſo much as any Secondary . | 
Quality, Sound, Colour, and the — 
e,] much leſs Thinking and Rea- | 
J foning: From whence it follows, 
chat "the Soul being unavoidably 
mcthing [mmaterial, they have no 


Argument 
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Argument left to prove that it can. 
not have a Power of Beginning Moti- 
on, which is a plain Inſtance * Li. 
berty. But if, on the other hand, | 
they will mean by Matter an Un. 
known Subſtance, n of Pro. 
perties totally different from Figure 
and Motion; then they muſt” no 4 
longer argue againſt the Poſſibility 
of Liberty. from the Effects of Fi- 
gure and Motion being all unavoid- 
ably Neceſſary; becauſe Liberty will 
not conſiſt in the Effects of Figure 
and Motion, but in thoſe Other Un- 
known Properties of Matter, which | 
theſe Men can no more explain or | 
argue about, than about Immaterial 
Subſtances. The Truth therefore is, | 
they muſt needs Suppoſe Thinking 
tO be merely an Effe& or Compoſition | 
of Figure and Motion, if they will 
give any ſtrength to their Arguments 


againſt Liberty: And then the Que. 


ſtion will be, not whether God can 
make Matter think, or no; (for in 
that Queſtion they only trifle with a | 
Word, abuſing the Word Matter to | 
fi ignify Subftance in general 3) but the 
Queſtion | is, whether Figure and Mo- 


tion, | 


tion, in anv Compoſition or Diviſi- 
on, can poſſibly Be Perception and 
Thought: which (as has been before 
ſaid) is juſt ſuch a Queſtion, as if a 
Man ſhould ask, whether it be poſſi- 
ble that a Tangle ſhould. be a Sound, 
or a Globe a Colour. The Sum is 

this : If the Soul be an Immaterial 
ubſtance, (as it muſt needs be, if 
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we have any true Idea of Matter) 


then Mr. Hobbs's Arguments againſt 
the Poſſibility of Liberty, drawn all 
from the Properties of Matter, are 
idle and nothing to the Purpoſe : 
But if our Adverſaries will be ſo ab- 
ſurd as to contend, that the Soul is 
nothing but mere Matter; Then ei- 
ther they muſt mean by Matter an 
tnknown Subſtance indued with 
Active as well as Paſſive Properties; 
which is confounding and taking 
away our Idea of Matter, and at 
the ſame Time deſtroying all their 
own Arguments againſt Liberty, 
which they have founded wholly on 
the known Properties of Matter: Or 
elle they muſt ſpeak out, as they 
mean, that Thinking and Willing 
are nothing but Effects and Compo- 
EE nou _— ſitions _ 
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fitions of Figure and Motion; which 
I have already ſhown to be a Contra. 
diction in Terms. io 


here are fome other Arguments 
againſt the Poſsibility of Liberty, } 
which Men by attempting to anſwer, } 
have made to appear conſiderable ;, 
when really they are altogether beſide 
the Queſtion. As for Inſtance, thoſe 
drawn from the Neceſſity of the Will's | 
being determined by the laſt Judgement: 
of the Underſtanding; And from | 
the Certainty of the Divine Pra- 
es Science. : 2 V! I 
of thewin As to the former, viz The Ne- 


being ce. , Lo Joan i, © I 
larily ey ceſſuty of the Wille being determined by 
tkermined the Laſt ; Judgment of the COnderſtand- | 
ele Un. Suppoſition : that „ ſay, a Ne- 


ing. 


Thing, when it is ſuppoſed that he | 


does Mill it; juſt as if one ſhould | 


affirm, that every thing which Is, is 
therefore Neceſſary to Be, becauſe 
Wyn it 2 it cannot 5 Be, F 55 
the laſt Judgment of the Underſtand- 
ing wire, ae 4 rm final 
Determining, (after more or les 
88 „„ Ke 1 


Conſideration,) either to Chooſe or 
not to Chooſe a thing ; that is, jt is 


the very ſame with the Ac of Voliti- 


on. But beſides ; ſuppoſing the laſt 
Judgment of the Onderſtanding was 
| really a different Thing from the 4# 


of Volition, and that the One Neceſ= 
ſarily produced the other; yet this 


Neceſſity of a Man's Pilling to act 
according to his laſt Judgment, 
would at moſt even upon That Sup- 


S poſition, be only a Moral, and not 
properly a Natural Neceſsity ; that 
s, it would be zo Neeeſſzty at all, in 
the Senſe of the Oppoſers of Liber- 
ty. For Moral Neceſſity, is evident- 
ly conſiſtent with the moſt perfect 


Natural Liberty. For inſtance: A 


Man entirely free from all Pain of 
Body and Diſorder of Mind, judges 
tit unreaſonable for him to Hurt or 
S Deſtroy Himſelf; and, being under 
no Temptation or External Violence, 


he cannot poſſibly Act contrary to this 
Judgment ; not becauſe he wants a 


Natural Power to do ſo, but becauſe 


it is abſurd and Miſchievous and 
morally Impoſſible for him to Chooſe = 


| to do it. Which alſo is the very 
© - M2 lame 
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ſame Reaſon, why the moſt perfect 


Rational Creatures, Superiour to 


Men, Cannot do Evil; not becauſe 


they want a Natural Power to per- 
form the Material Action; but be- 


cauſe it is Morally Impoſſible, that 


with a Perfect Knowledge of what 
is Beſt, and without any Temptation 


to Evil, their Will ſhould determine 


it ſelf to Chooſe to Act Fooliſhly 
and Unreaſonably. I know, the 
Oppoſers of Liberty reply here, that 
there is no Difference between Na- 
tural and Moral Neceſsity; a Man 
free from all Pain of Body and Diſ- 
order of Mind, being (they ſay) * 
under a Natural Impoſsibility of 
Hurting. or deſtroying himſelf ; be- } 
cauſe neither his Judgment nor his 


Will, without ſome Impulſe External 


to Both, can any more poſsibly be 
determined to any Action, than one 
Body can begin to move, without 
being impelled by another. But 
this is forſaking the Argument drawn” {| 


from the Neceſsity of the Will's 


h tollowing the Underſtanding, and re- 


curs to the former Argument of the F 
abſolute Impoſsibility of there being 
eee oats 
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any-where a Firſt Principle of Motion 
at all ; which has been abundantly 
anſwered already. 5 1 
The other Argument which I ſaid 1% Gr: 
has alſo frequently been urged againſt ny 
the Poſſibility of Liberty, is the Cer- Fore-know- 
tainty of the - Divine Preſcience, But + oi 
this alſo is entirely beſide the Que- with the 
ſtion. For if there be no Other Ar- wag I 
guments, by which it can be proved ons. 
antecedently, That All Actions are 
| Neceſſary ; tis certain it can never be 
made appear to follow from Præſci- 
ence alone, that they muſt be ſo. 
That is; if upon Other Accounts 
there be no Impoſſibility, but that 
the Actions of Men may be free; the 
bare certainty of the Divine Fore- Know- 
ledge, can never be Proved to deſtroy 
that Freedom: And Conſequently 
the Certainty of Preſcience, ſeparated 
from Other Arguments, is altogether 
beſide the Queſtion of Liberty. As 
to the Other Arguments, uſually in- 
termingled with this Queſtion; They 
have all, [ think, been anſwered al- 
S icady : And now that, if upon other 
accounts there be no Impoſſibility for 
the Actions of Men to be free, the 
+ EE 2; ee 
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bare Certainty of the Divine Fore- Know- 
ledge can never be proved to deſtroy 

that Freedom; is very Evident. For 

bare Fore- knowledge, has no Influ- 
ence at all inany Reſpect : nor affects 
in any meaſure the manner of the 
Exiſtence of Any Thing. All that 
the greateſt Oppoſers of Liberty have 
ever urged, or can urge, upon this 
Head, amounts only to This ; that 
Fore- Knowledge implies Certainty, and 
Certainty implies Neceſſity. But Nei. 
ther is it True, that Certeinty implies 
Neceſſity ; neither does Fore-Kmow- 
ledge imply any other Certainty, than 
ſuch a Certainty only as would be 
equally in Things though there Was 
no Fore-Knowledge. © 0 
For (1). he Certainty of Fore. | 
Knowledy e does not Caufe the Cer- 
tainty of Things, but is it ſelf founded 
on the Reality of their Exiſtence. | 
Whatever Now ls, tis Certain that it 
185 and it was yeſterday and from E- 
ternity as certainly true, that the 
Thing would be to day, as it is Now | 
certain that it Is. And this Certainty | 
col Event is equally the ſame, whether 
- be e that the Thing could 


bo 9 5 
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be Fore-known, or not. For what- 
ever at any Time Je; it was certainly 
True from Eternity, as to the Event, 
that That Thing would be - And this 
Certain Truth of every future Event, 

would not at all have been the leſs, 
though ite had been no ſuch Thing 
(AS FotecRnowIelee, Bare Przſcience 
therefore has no Influence at all upon 
any Thing; nor contributes in the 


| leaſt towards the making it Neceffary. 


We may illuſtrate this i in ſome mea- 
ſure by the Compariſon of our own 
Knowledge. We know certainly 
that ſome Things are ; and when we 
Know that they are, they cannot but 
Be: Yet tis manifeſt our Knowledge 
does not at all affe& the Things, to 

make them more Neceſſary or more 

Certain. Now Fore-Knowledge in 
God, is the very ſame as Knowledge. 
All things are to Him as if they were 
equally preſent, to all the Purpoſes 
of Knowledge and Power. He Knows 
perfectly every thing that Is: And he 

fore. knows whatever ſhall be, in the 
ſame Manner as he Knows what Is: As 
therefore Knowledge has no Influence 
on Thing gs that are ; ſo neither has 
M 4 Fore- 
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# Fore-knowledge, on Things that ſhall 
a be. Tis true: the Manner how God 
can foreſee Future Things, without a 
Chain of Neceſſary Cauſes z is im- 
poſſible for us to explain: But ſo al- 
ſo are Numberleſs other, Things, 
which yet no Man doubts of- * Truth 
| of: And if there were any Strength 
| 5 in this Argument; it would prove, 
not againſt Liberty, but againſt Præ- 
ſcience it ſelf, For if theſe tug things 
= Voere really inconſiſtent, and one of 
| them muſt be deſtroyed ; the intro- 
1 : ducing an abſolute and univerſal Fa- 
_ tality, which evidently deſtroys all 
Religion and Morality, would tend 
more of the two to the Diſhonour of 
God, than denying him a Fore-Know- 
. ledge, which upon this Suppoſition | 
would be impoſſible and imply a Cor; 
: tradition to conceive him to have. 
But the Caſe is not thus. For tho' 
we cannot indeed explain the auer 
of God's foreſeeing the Actions of 
Free Agents; yet thus much we know. 
that the bare Fore-knowledge of any 
Action, that would upon all other 
Accounts be Free, cannot alter or di- 
= miniſh that Freedom ; it being 05 — 
; en, 
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T (nt that Fore-knowledge adds no o- 
ther Certainty to any thing, than 
what it would equally have though 
there were no Fore- knowledge. Un- 
ess therefore we be antecedently cer- 
Juin, that nothing can poſſibly be 
tree; and that Liberty is in it ſelf 
ablolutely an Inconſiſtent and Con- 
tradictory Notion ; (as I have above 
J hown that it is 'not :) bare Fore- 
knowledge, which makes no altera- 
J tion at all in any thing, will not be 
JF in any wiſe Inconſiſtent with Liber- 
y; how great Difficulty ſo ever 
chere may be, in comprehending = 
anner of ſach Fore-knowledge. 
for if Liberty be in it ſelf poſſible; 
Ihe bare rank -ſeght of a free Action, . 
YT rfore it be done; is nothing different 5 
(io any Purpoſe in the preſent Que- 
ton) from a ſimple Kzowledge of it. 
ven it ig dove 3 Both theſe Kinds of 
knowledge, implying plainly a Cer- 
uinty only of the Event, (which 
| Yyould be the ſame tho there were no | 
tach Knowledge) and not at all AT 
Y Neceſſety of the Thing. 
For (2dly.)) As Fore-knowledge im- 
plics not any other Certainty, than 


ſuch = 
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ſuch as would be equally in Things 
though there were 20 Fore-bnowledss ge: 
80 neither does this Certainty of F. 
vent, in any ſort imply Neceſſity, } 
For, let a Fataliſt ſzppoſe, (what he 
does not yet grant, ) that there was in 
Man (as we aſſert) a Power of Begin. 
7 Motion, that is, of acting free. 
TY 5 and let him ſuppoſe further, it 
he pleaſe, that thoſe Actions could 
not poſſibly be fore known: Will 
there not yet, notwitbſtanding this 
Suppoſition, be in the Nature of 
things the ſame Certainty of Event in 
every one of the Man's Actions, as if 
1 | they were never ſo Fatal and Necel. | 
j  fary? For Inſtance : Suppoſe the 
h - Man by an internal Principle of Mo. 
| -. - 5 an Abſolute Freedom of 


Will, without any External Cauſe or 
Imp alſe at all, does ſome particular | 
Action to Day; and ſuppoſe it was not 
poſſible that this Action ſhould have 

been fore-ſeen Teſterday ; was there 
not nevertheleſs the (: ame Certainty of | 
Event, as if it had been fore ſeen? | 
That is; would it not, notwithſtand- 
Ing the ſuppoſed Freedom, have been 

as Certain a Truth Yeſterday and from 

| ET, 
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Eternity, that this Action was in E- 


vent 70 be performed to Day, (though 


ſuppoſed never fo impoſſible to have | 
been fore-known,) as it is now a Cer- 


:Z tain and Infallible Truth that it i per- 
formed? Mere Certainty of Event 


therefore, does not in any meaſure 
imply Neceſſity * And conſequently 


Fore-knowledge, however impoſſible 
to be explained as to the Fg eats of 
it, yet ſince tis evident it implies no 


other Certainty but only that Cer- 


tainty of Event which the Thing 


would equally have without being 


fore-known, tis evident that It allo 


implies no Neceſſiiy. 


And Now bad: as J hope, ſuf- of che o. 
| ficiently proved both the Poſsibilit! 42 1 
and the Real Exiſtence of Liberty: + ; 


ſhall, from what has been ſaid on 


this Head, draw only this One Infe- 
rence ; that hereby we are inabled to 


Anſwer that Antient and Great Que- 


ſtion, [nw m a z] what is the 
Cauſe and Original of Evil. For 
Liberty implying 2 Natural Power of 
doing Evil, as well as Good; and the 
1 Imperfect Nature of Finite Beings 


| making it polenle tor them to abuſe 


that 
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that their Liberty to an actual Com: 

miſsion of Evil ; and it being Ne. 
ceſſary to the Order and Beauty of 
Tz the Whole, and for diſplaying the 
[ Infinite Wiſdom of the Creator, that 
there ſhould be different and various 
degrees of Creatures, whereof conſe. 
l gquently ſome muſt be Jeſs Perfect 
RR than others; Hence there neceſſarily 
_— ariſes a Poſſibility of Evil, notwith- 
ſtanding that the Creator is infinitely 

= | Good. In ſhort, thus': All that we 
| call Evil, is either an Evil of [mperfe- 
Gon, as the Want of certain Faculties 
and Excellencies which other Creature 
have; or Natural Evil, as Pain, | 
Death, and the like; or Moral Evil, i} 
as all kind of Vice. The Firſt of 
theſe, is not properly an Evil: For F 
every Power, Faculty or Perfection, 
which any Creature enjoys, being 
the Free Gift of God, which he was Il 


. A f— a ® 


no more obliged to beſtow, than he 

was to confer Being or Exiſtence it 
ſelf; tis plain, the want of any cer- 
tain Faculty or Perfection in any Kind 

of Creatures, which never belonged 

to their Nature, is no more an Evil 

to Them, than their never 2 
9 | been 
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been Created or brought into Being 
it all, could properly have been cal- 
led an Evil. The Second Kind of E- 
vil, which we call Natural Evil, is ei- 
ther a Neceſſary Conſequence of the 


former; as Death, to a Creature on 
whoſe Nature Immortality was never 


conferred ; and then 'tis no more pro- 
perly an Evil, than the Former : Or 


elle it is counterpoiſed in the whole, 
with as Great or Greater Good; as the 
Mit ions and Suſferings of Good Men; 


and then alſo it 1s not properly an 


Evil : Or elſe laſtly tis a Puniſhment; 


and then tis a Neceſſary Conſequent 
of the I hird and laſt ſort of Evil, viz. 


Moral Evil And This ariſes wholly 


irom the abuſe of Liberty : which 


God gave to his Creatures for other 
Purpoſes, and which 'twas reaſonable 


and fit to give them for the Perfection 


and Order of the whole Creation; 
Only they, contrary to Gods Intenti- _ 
on and Command, have abuſed what 
was Neceſſary for the Perfection of 

the whole, to the Corruption and 
Depravation of themſelves ; And 
chus all Sorts of Evils have entred in- 

to the World, without any Diminu- 
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tion to the infinite Goodneſs of th: 
Creator and Governour thereof. 


ae XI. The Supreme Cauſe and Auth 
Cauſe of all of all Things, muſt of Neceſſity be inf. 
Things mitely Wiſe, This Propoſition is evi. 
<> df dently Conſequent upon thoſe that 
Wir: have already been proved; And they 
being eſtabliſhed, This, as admitting 
no further Diſpute, needs not to be 
largely inſiſted upon. For nothing is 
more evident, than that an Infinite, 
Omnipreſent, Intelligent Being, muſt 
Know perfectly all things that Are; 
and that He who alone is Self-exiſtent 
and Eternal, the Sole Cauſe and Author 
of all Things : from whom alone all the | 
Powers of all Things are derived, and 
on whom they continually depend; muſt M. 
alſo Know perfectly all the Conſe- MM. 
quences of thoſe Powers, that is, «ll 
 Peoſſubilities of Things to come, and 
what in every reſpect is Beſt and | 
Wiſeſt to be done ; and having Inh- 
nite Power, can never be controuled 
or prevented from doing what he ſo 
knows to be Fitteſt: From all which, 
it manifeſtly follows, that every - | 
| > 
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ſect of the Supreme Cauſe, muſt be 
the Product of Infinite Wiſdom, 
More particularly : The Supreme Be- 
ing, becauſe he is Infinite, muſt be 
every where preſent : And becauſe 
he is an Infinite Mind or Iutellig ences 
therefore where-ever he Is, his 3 | 
ledge Is, which is inſeparable from 
| his Being, and muſt therefore be infi- 
| nite likewiſe : And where-ever his 
Infinite Knowledge is, it muſt neceſ- 
farily have a full and perfect Proſpect 
Jof all things, and nothing can be 
S concealed from its Inſpection : He 
includes and ſurrounds every thing 
with his boundleſs Preſence ; and pe- 
netrates every part of their Subſtance 
with his All-ſceing Eye: So that the 
inmoſt Nature and Effence of alt 
things, areperfectly Naked and Open 
to his View; and even the deepeſt 
Thoughts of Intelligent Beings them- 
ſelves, manifeſt in his ſi ght. Further, 
All Things being not only preſent 
to him, but alſo entirely. Depending 
upon him: and having received both _ 
their Being it ſelf, and all their Pow. 
ers and Faculties from Him ; tis ma- 
nifeſt that, as he knows all 8 5 
. tha? 
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that are, ſo he muſt likewiſe know 
all Poſlibilities of Things ; that is, 
All Effects that Can be. For, being 
himſelf only Self Exiſtent, and have 
ing Alone giten to all Things all the 
Powers and Faculties they are indued 
with ; 'tis evident He muſt of Ne— 
ceſſity know perfectly what All and 
Fach of thoſe Powers and Faculties, 
which are derived wholly from himſelf. 
can poſſibly Produce : And Seeing at 
one bonndlefs View, all the Poſlible 


Compoſitions and Diviſions, Variati- | 


ons and Changes, Circumſtances and 
| Dependencies "of Things ; all the 
poſſible Relations one to another, 
and Diſpoſitions or Fitneſſes to cer- | 
tain and reſpective Ends: He muſt 
without Poſſibility of Error, know | 
exactly what is Beſt and Propereſt wm 


every one of the Infinite Poffible | 


Caſes or Methods of Diſpoſing 


Things; and underſtand perfectly | 


- how to Order and Direct the reſps- 
ctive Means, to bring about what he 


ſio knows to be in its "Kind or in the 


Whole the Beſt and Fitteſt in the 
End. This is what we mean by I. 
finite Wiſdon, And having before 

— ſhown; 
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ſhown, (which indeed is alſo Evident 
of it ſelf,) that the Supreme Cauſe 
is moreover Al Powerful; fo that He 
can no more be Prevented by Force 
| or Oppoſition, than he can be hin- 
dred by Error or Miſtake, from Ef- 
fecting always what i 18 abſolutely Fit- 
teſt and Wiſeſt to be done; It fol- 
lows undeniably, that he is aFually 
and effectually, in the Higheſt and 
moſt complete Senſe, Tnfinitely Wife ; 
and that the World, and all Things 
therein, maſt be and are Effects of 
Infinite Wiſdom. This is Demon- 
{tration 4 priori. The Proof a poſte- 
"wrt, of the Infinite Wiſdom of God, 
from the Conſideration of the Exqui- 15 
ite Perfection and Conſummate Ex- 
cellency of his Works; is no leſs 
ſtrong and undeniable : "But I (hall 
not inlarge upon this Argument; be- 
cauſe it has often already been accu 
ately and ſtrongly urged, to the e- 
verlaſting ſhame and confuſion of 
Atheiſts, by the ableſt and learnedeſt 
Writers both of Antient and Modern 
Times, I ſhall here obſerve only 
this One Thing; That the Older the 
World grows, and the deeper Men 
inquire 
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inquire into Thirigs, and the more | 
Accurate Obſervations they make, | 
and the more and greater Diſcoveries | 
they find out; the ſtronger this Ar- 
gument continually grows: Which is I 
aà certain Evidence of its being found- 
ed in Truth. If Galen ſo many Ages 
ago, could find in the Conſtruction | 
and Conſtitution of the parts of a2 
Humane Body , ſuch undeniable 
marks of Contrivance and Deſi ion; | 
as forced him Then to acknowledge 
and admire the Wiſdom of its Au- 
thor. ; What would he have faid, if 
he had known the Late Diſcoveries | 
in Anatomy and Phyſick, the Circu- | 
lation of the Blood, the exact Stru- 
cture of the Heart and Brain, the | 
Uſes of Numberleſs Glands and 


Valves for the Secretion and Motion 


of the Juices in the Body, beſides ſe- | 
veral Veins and other Vellels and Re- | 
ceptacles not at all known, or ſo 
much as imagined to have any Ex- | 
iſtence, in his Days ; but which Nm 
are diſcovered D ſerve the Wiſeſt 


and moſt exquiſite Ends imaginable ? 


If the Arguments againſt the Belief | 
of the Being of an All wiſe n 
= 55 eee 
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and Governor of the World, which 
Epicurus and his Follower -Frrbbths 
ere from the Faults which they 


imagined they could Find in the 


Frame and Conſtitution of the Earth, 
were ſo Poor and Inconſiderable, that 
even in that Infancy of Natural Phi- 
loſophy, the Generality of Men con- 


temned and deſpiſed them as of no 


force z How would they have been 


| aſhamed, if they had Wee in theſe 


Days z when thoſe very things, 


which they thought to be þ ith and. 


Blunders in the Conſtitution of 
Things, are diſcovered to be very 


uſeful and of exceeding Benefit to the 
Preſervation and Well-Being of the 


whole? And, to mention no more : 


If Tally. from the partial and very 


imperfe& Knowledge in Aſtronomy, 


which H Times afforded, could be 
lo confident of the Heavenly Bodies 


being Diſpoſed and Moved by a Wiſe 


and Underſtanding Mind, as to Do... 
clare, that 1 in his Opinion, whoev er al- Aird 


Cale: 


Ergo 


ſerted the contrary, was himſelf * lem ordi- 


nem Incre- 


dibilemque conſtantiam, ex qua conſervatio & ſalus omnium 
omnis oritur, qui vacare mente putat, is Ms mentis expers 


"abendus eſt. De Natura Deorum, lib, 2: 


I 
; * 0 


Void of all Underſta nding 35 What 
wou'd He have ſaid, if he had known 
the Modern Diſcoveries in Aſtrono- 
my? The Immenſe Greatneſs of the 
World; (I mean of that Part of it, 
which falls under our Obſervation ;) 
Which is Now known to be as much 


Greater than what in his Time they 


imagined it to be, as the World it 
ſelf, according to their Syſtem, was 
| Greater than Archimedes's Sphere? 
The Exquiſite Regularity of all the 
Planets Motions, without Epicycles, | 

Stations, Retrogradations, or any o- 
ther Deviation or Confuſion whatſo. | 


ever? The zrexpreſſable Nicety of the 


Adjuſtment of the Primary Velocity 
and Original Direction of the Annual 

Motion of the Planets, with their 
Diſtance from the Central Body and 
their force of Gravitation towards it? 


| The wonderful Proportion of the Dinr- | 


nal Motion of the Earth and other | 
Planets about their own Centers; 
for the Diſtin&ion of Light and Dark- 
neſs ; without that monſtrouſly di- 
proportionate Whirling of the whole 
Heavens, which the Antient Aſtro- 
nomers were forced to ſuppoſe? T 1 
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exacł Accommodating the 
* Denſities of the Pla- 
nets, to their Diſtances 


from the Sun, and con- 


ſequently to the Propor- 


tion of Heat which each 


of them is to bear reſpe- 


ctively; ſo that neither 


Thoſe whi ch are neareſt 
to the Sun, are deſtroy ed 


by the Heat nor Thoſe | 


* Fiderhrim denf tates 
fere. ſunt, ut radices dia- 
metrorum apparentium ap- 
plicatæ ad diametros veras, 
hoc eſt, reciproce ut di- 


ſtantiæ planetarum a ſole, 


d uctæ in radices diametro- 


rum apparentium. Collo- 
cavit igitur Deus Planeras 
in diverſis diſtantiis a ſole, 
ut quilibet pro gradu denſi- 
tatis, calore ſolis majore vel 
minore Han Newton. 


E Lib. 3. Frop. 8. 


which are fartheſt off, by the cold; 
but each one enjoys a Temperature 
| ſuited to its proper Uſes, as the Earth 
is to ours? The Admirable Order, 
Number and Uſefulneſs, of the ſeve- 


ral Moons, 


(as I may very properly 


call them * never dreamt of by An- 


tiquity, 


but Now by the Help of 


Teleſcopes clearly and diſftin#ly ſeen 
to move about their reſpective Pla- 
nets; and whoſe Motions are ſo ex- 
actly Known, that their very Eclipſes 
are as certainly calculated and fore- 
told, as thoſe of our own Moon? 
The ſtrange Adjuſtment of our Moon's 
Motion about its own Center once in 2 


Month, with its Motion about the _ 
Earth i in the ſame Period of Time, 


M-3- 


to 
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to ſuch a degree of Exadtneſs, that 
by that means the ſame Face is always 
Obverted to the Earth without any 
Senſible Variation? What, I ſay, 


would Tuly, that great Maſter of — 


Reaſon, have 4 and ſaid; 
theſe and other N Newly re 
Inſtances of the Unex preſſible Accu⸗- 
racy and Wiſdom of Bo Works of | 
God, had been found out and Known | 
in His Time? Certainly Atheiſm, 


which Ther was infinitely unable to 


withſtand the Arguments drawn from 
this Topick ; muſt Now, upon the 
additional Strength of theſe latter Ob- 
ſervations, which are every one an 
unanſwerable Proof of the incompre- 
benſible Wiſdom of the Creator, be | 
utterly aſhamed to ſhow its Head. | 
We Now ſee with how great reaſon | 
the Author of the Book of Eccleſia- | 
ſticus, after he had deſcribed. the 
Beauty of the Sun and Stars, and all | 
. the 5 Viſible Works of God in 
Heaven and Earth; conluded, ch. 
43, v. 32, (as We after all the Diſ- 
coveries of later Ages, may no 
doubt (till truly ſay „ There are 
a bid greater thing than. L. 
1 ES 7 
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and we bave yo! but a 0 ＋ his 
Works.” 


XII. Laſtiy, The FROM Canſs and 3 
Author of all Things, auſt of Necelſity ther of all 
be a Being of Infinite Goodneſs, Juſtice 1 
And Truth, and all other Moral Per- knitely 1 
fections; ſuch as Become the Supreme erf Juſt 
Governonr and Fudge of the Morld. cui Te. 
That there are different Relations of 
Things one towards another, is as 
certain as that there are Different 
 Thines in the World. That from 

des Different Relations of Different 
Things, there neceſlatily ariſes an 
Agreement or Diſagreement of ſome 
Things to others, or a Frtmeſs or 
Unfitneſs of the Application of Dif- 
ferent Things or Different Relations 
one to another; is likewiſe as cer- 
tain, as that there is any Difference 
in the Nature of Things, or that 
Different Things do Exiſt. Further, 
that there is a Fitneſs or Suitablenefs 
of certain Circumſtances to certain 
Perſons, and an Unſuitableneſs of 
Others, Founded in the Nature of 


Things and the 3 of Per- 
MS Nan, 
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ſons, antecedent to Mill and to all 
Arbitrary or Poſitive Appointment 
whatſoever ; muſt unavoidably be ac- 
knowledged by every one, who will | 
not affirm that tis equally Fit and 
Suitable, in the Nature and Reaſon of 


Things, that an Innocent Being ſhould | 


be extremely and eternally Miſerable, | 
as that it ſhould be Free from ſuch | 
Miſery. There is therefore ſuch a 
Thing as F:itzeſs and Unfitneſs, eter- | 
nally, neceſſarily and unchangeably, | 
in the Nature and Reaſon of Things. 


Now what theſe Relations of Thing 5 = | 


abſolutely and Neceſſarily Are in 
Themſelves ; That alſo they Appear 


zo be. to the: Underſtanding of all | 


Intelligent Beings ; except Thoſe on- 
ly, who Underſtand Things to Be | 
what they Are not, that is, whoſe 
Underſtaudings are either very im- I} 
1 or very much depraved. And 

by this Underſtanding or Knowledge | 
1 of the Natural 925 Neceſſary Relati- 
ons of Things, the Ackions likewiſe | 
of all Intelligent Beings are conſtant- 
ly Directed ; (which by the by is the 


true Ground and Foundation of all 


Morality 9 unleſs their Mill be cor- 


rupted 
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rupted by particular Intereſt or Affection, 


or ſwayed by ſome unreaſonable and 
prevailing Luſt. The Supreme Cauſe 
therefore, and Author of all Things; 


ſince (as has already been Proved) 


he muſt of neceſſity have Infinite 


Knowledge, and 1 Perfection 1 3 


Wiſdom ʒ ſo that tis abſolutely im 


poſſible he ſhould Err or be in nch 5 


reſpect Ignorant of the True Relati- 
ons and Fitneſs or Unfitneſs of 


Things, or be by any means Deceived 
or Impoſed upon herein: And ſince 


he is likewwide Self Exiſtent, Abſolate- 


I Independent and All-Powerful ; D. 
that, having no want of any ching, 


tis impoſſible his Vill ſhould b 


e in- 
fluenced by any wrong 


conſiſtent with the moſt perfect Li- 


berty,) Do always what he Knows 
to pe Fitteſt to be Done ; that is, He 


muſt Act always according to the 
rd Rules of Infinite Goodneſs, 


 Teſfic 


4 Hecłion; 3 
and, having no Dependence, 'tis im- 
poſlible his Power ſhould be limited 
by any Superiour strength; Tis evi- 
dent He muſt of Neceſſity (meaning, 
not a Nectſſity of Fate, but ſuch a 
Moral Neceſſity 21 before ſaid was 
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 Fuſtice and Truth, and all other Ma. 
ral Perfe®ions. In Particular; The 
Supreme Cauſe muſt in the firſt place 
be infinitely Good ; that is, he muſt 
have an analterable Diſpoſi tion to 
Do and to Communicate Good or Hap. 
pineſs; Becauſe being Himſelf neceſ- 
ſarily Happy i in the Eternal injoyment 
of his own Infinite Perfections, he 
cannot poſſibly have any other Mo- 
tives to make any Creatures at all, | 
but only that He may Communicate 
to Them His Own Perfections; ac 
_ cording to their different Clpacttics, 5 
ariſing from that Variety of Natures, | 
which it was Fit for life Wiſdom 4 


to produce; and according to their | 


different Improvements, ariſing from 
that Liberty, which is eſſentially Ne- 
ceſſary to the Conſtitution of Intelli- 
gent and Agree Beings. That he 
muſt be Infinitely Good, appears like- 
wiſe further from hence » that being 
Neceſſarily All-Sufficient, he muſt 
onen be infinitely removed 
from all Malice and Envy, and from 
all other Poſſible Saulen or Tempta- 


tions of doing Evil; which, it 18 evi- 


dent, can N be Effets of "ow 
e 
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and Weakneſs, of Imperfe&ion or De- 
praua tion. Again; The Supreme 
Cauſe and Author of all things, muſt in 
like manner be infinitely Juſt ; Be- 
cauſe the Rule of Equity being nothing 
elſe but the Very Nature of Things, 


and their e 93 Relations one to 


Another; and the Execution of Ju- 
fiice, being nothing elſe but a ſuiting 
the Circumſtances of Things to the 


Qualifications of Perſons, according 


to the Original Fitneſs and Agreeable- 
neſs, which I have before ſhown to 


be Neceſſarily i in Nature, Antecedent 
to Will and all Poſitive Appointment 3 "IU 
tis evident that He who {rows perfes- 
ß this Rule of Equity, and neceſſarily 
7 of Things as they Are; who has 
complete Power to Execute Juſtice ac- 


4 cording to that Knowledge, and No poſ- 


fible Temptation to deviate in the leaſt 


there- from; who can neither be im- 


| poſed upon by any Deceit, nor ſwayed 
by any. Byaſs, nor awed by any Power, 


muſt of Neceſſity do always that 


which is Right; without Iniquity, 
and without Partiality; without Pre- 


5 judice, and without Reſpect of Per- 


ſons, Laſtly 5 That the Supreme 
ee | Cauſe. 
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| Cauſe and Author of all things, muſt 


be True and 


Faithful, in all his De- 


clarations and all his Promiſes, is 
moſt evident: For the only Poſſible 
Reaſon of Falſifying, is either Raſj- 
eſs or Forpetfulneſs, Inconſtancy or 
lmpotency, Fear of Evil or Hope of | 


** ON E & Len av 
des VevMtTo-*--Koudy 


Gain; From * all which 
an infinitely Wife, All. 


eg, Irs G x AN” Sufficient and Good Be- 
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ing, muſt of Neceſſity 
be infinitely removed; 
and conſequently, as it 


is impoſſible for him t 
be deceived himſelf, ſo * 
neither is it poſſible for 


Him in any wiſe to deceive Others. 
In a Word: All Evil and all Imper- 
fection whatſoever, ariſe plainly ei- 
ther from Shortneſs of Underſtanding, 
Defect of Power, or F aultineſs of Mill; 
and this laſt, evidently from ſome 
Irapoten OY, Corruption: Or Depravation 4 
being nothing elſe, but a direct Choo- | 
fing to Act contrary to the known 
Reaſon and Nature of Things: From 
all which, it being manifeſt that the 
Supreme Cauſe and Author of all 
Things, cannot but be infinitely Re- 
EE moved; 


moved; it follows undeniably, that 


he muſt of Neceſſity be a Being of In- 
finite Goodneſs, Juſtice and Truth, and 


all other Moral Perfection: 


To this Argumentation 4 priori, 


there can be oppoſed but one Obje- 


ction that I know of, drawn on he 
contrary a poſterior, from Experi- 
ence and Obſervation of the Une- 
qual Diſtributions of Providence in 
the World. But (beſides the juſt 
Vindication of the Wiſdom and 


Goodneſs of Providence in its Diſ- 


penſations even with Reſpect to tuis 


preſent World only, which Plutarch 


and other Heathen Writers have ju- 
diciouſly made.) the Objection it 


elf is entirely wide of the Queſtion, 


For concerning the Juſtice and Good- 


neſs of God, (as of any Governour 
| whatſoever.) no Judgment 1s to be 
made from a partial View of a few 
ſmall Portions of his Diſpenſations, 


but from an Entire Conſideration of 
the Whole; and conſequently not 


only the ſhort Duration of this pre- 
ſent State, but moreover all that 18 


Pat and that! is ſtill to come, muſt 


be taken into the Obſerva tion: and 


Then 
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Liberty. 


190 A Demonſtration of the 
Then every thing will clearly appear 
Juſt and right. 


From this Account of the Moral 
Attributes of God, it follows, 
The Ne- IF. That thou oh All the Actions 


; ceſs A of God, are 1 15 Free; and con- 


ral Attri- ſequently the Exerciſe of his Moral 


butes, con- 


ſtent with Attributes cannot be ſaid to be Ne- 
perfe# ceſſary, in the ſame Senſe of Neceſſi- 
ty as his Exiſtence and Eternity are 
Neceſſary ; yet theſe Moral Attri- 
butes are really and truly Neceſſary, | 
by ſach a Neceſſity, as, though it be 
05 at all inconſiſtent with Liberty, | 
yet is equally Certain, Infallible, and 
to he Depended upon, as even the | 
Exiſtence it ſelf, or the Eternity of | 
_ God. For though nothing is more 
| Certain (as has been already Proved in 
the Ninth Propoſction of this Diſcourſe) | 
than that God acts, 20. 1 
but voluntarily, with particular in- 
tention and deſign, knowing that he | 
does Good, and intending to do ſo, | 
freely and out of choice, and whett | 
he has no other conſtraint upon him 
but this, that his Goodneſs inclines 
his Will to communicate himſelf 0 
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to do Good ; ſo that the Divine Na- 
ture is under no Neceſſity, but ſuch 
as is conſiſtent with the moſt perfect 
Liberty and Freeeſt Choice: (which 
is the Ground of all our Prayers 
and Thanſgivings :) yet it is never- 
theleſs as truly and abſolutely impoſſi- 
ble for God NE to do (or to do any 
thing contrary to,) what his Mora! 
Attributes require him to do; as if 
he was really, not a Free, "but a 
Neceſſary Agent. And the Reaſon 
hereof, is plain: Becauſe Infinite 
Knowledge, Power, and Goodneſs 
1 Conjunction, may, notwithſtand- 
ing the moſt perfect Freedom and 
Choice, Act with altogether as much 
nt, Certainty and. Unalterable Steddineſs ;, 
as even the Neceflity of Fate can 
be ſuppoſed todo. Nay they can- 
not rollbly but fo Act; deep 5 


Free Choice, in a Being af Infinite 


Knowledge, Power, ang: Goodneſs, 
can no more Chooſe to Act contra- 
ry to theſe Perfections; than Kom- 


| ledge can be Tevorance, Power ” . 


net 7:08 Goodneſs Malice ʒ 
that Free Choice, in ſuch a Being. 


. _ be as Certain and Steddy a Prin- 
3 | eiple | 
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ciple of Action, as the Neceſsity of 


Fate. We may therefore as certainly 
and infallibly rely upon the Moral, 


as upon the Natural Attributes of 


God : It being as abſolutely impoſsi- 
ble for Him to Act contrary to the 


One, as to Deveſt himſelf of the 


Other; And as much a Contradi- 


ction, to ſuppoſe him chooſing to 
Do any thing inconſiſtent with his 


Jaſtice, Goodneſs and Truth; as to 


ſuppoſe him deveſted; of Infinity, 
Power, or Exiſtence." The One is 


contrary to the Immediate and Ab- 


ſolute Neceſſity of his Nature; The 
other to the unalterable Reckitude 1 
of bis Mill: The One is in it ſelf | 
an Immediate Contraclickion in the | 
Terug; The other is an expreſs. Con- 
tradition to the Neceſſary Perfe- 


ions of the Divine Nature To ſup- 
poſe the One, is ſaying abſolutely | 


chat Something 1s at the ſame Time 
that it 1s mot To ſuppoſe the O- 


ther, is ſaying that Infinite Know- 
ledge can Act Is norantly, Infinite 


3 Weakly, or ir Infinite Wiſ- 


dom and Natel can Do Things 


Not Good or Wiſe to be done: All 


which, 
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which are equally Great, and equally 
Manifeſt Abſurdities. This, I hum- 
bly conceive, is a very Intelligible 
Account of the Moral Attributes of 
God; ſatisfactory to the Mind, 
and without bags woe 2! and Con- 
fuſion of Ideas. I might have ſaid 
it at once, (as the Truth moſt cer- 
tainly is 5 that Juſtice, Goodneſs, 
and all the other Moral Attributes | 
of God, are as Effential to the 
Divine Nature, as the Natural At | 
tributes of Eternity, Infinity, and „ 
the like. Brit becauſe all Atheiſti. |! 
cal Perſons, after they ate fully ” 
convinced that there muſt needs 
be in the Univerſe ſome one E- 
ternal, Neceſſary, Infinite, and All- 
powerful Being; will ſtill with un: 
I reaſonable Obſtinacy contend, that 
they can by no means ſee any 25 
ceſſary Connexion of Goodneſs, 
ſtice, or any other Moral Auribee 
with theſe Natural Perfections; 
Therefore I choſe to indeavour to 
Demonſtrate the Moral Attributes by 
a particular Deduction, in the man- 
her I have now Done, 
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of the a 2dly. From hence it follows; 
2 Jene that though God is a moſt per. 
always fealy free Agent, yet he cannot 
. „ but do always what is Beſt and 
Fitteſt in 1 in the whole. The Rea- 
the whole. fon is evident: Becauſe Perfect 
Wiſdom and Goodneſs , are as 
Steddy and Certain Principles of 
| Aion, as Neceſsity it ſelf: And 
an Infinitely Wiſe and Good Being, 
indued with the moſt perfect Liber. 
ty, can no more Chooſe to act in 
contradiction to Wiſdom and Good. | 
neſs; than a Neceſſary Being can 
Act contrary to the Neceſſity, by 
which it is acted: It being as rear 
an Abſurdity and Impoſſibility in» 
Choice, for Infinite Wildom to chooſe 0 | 
at Unwiſely, or Infinite Goodneſs | 

to chooſe what is not Good; as it 
is in Nature, for abſolute Neceſſity 
to fail of producing its neceſlary 

Effect. There was indeed no Ne- 
ceſſity in Nature, that God ſnould 
at firſt Create ſuch Beings as he has 
Created, or indeed any Being at 
all; becauſe He is in Himſelf in- 
ö finitely Happy, and All- ſufficient: 
There was alſo no Neceſſ ity in Na- 


ture 
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ture that he : ſhould preſerve and 
continue Things in Being, after 
they were created ; betaàuſe He 
would be as Self. ſuffcient without 
Y their Continuance, as he was be- 
fore their Creation: But it was 
Fit, and Wiſe, and Good, that 
Infinite Wiſdom ſhould Manifeſt, 
and Infinite Goodneſs Communicate 
it (elf : And therefore it _ N 
ceſſary (in the Senſe of Neceſſity 1 
an 3 ſpeaking of, Jain Things 
ſhould be made at ſuch time, and 
continued ſo long, and indued with 
various Perfections in ſuch Degrees, 
as Infinite Wiſdom and Goodneſs _ 
faw it Wiſeſt and Beſt that they -—- 
_ ſhould be: And when and whilſt 
Things are in Being, the ſame 
Moral: Perfections make it Neceſſa- 
ry, that they ſhould be difpoſed 
and governed according to the ex- 
acteſt and elt unctiangeable Laws 
of Eternal Jaſtice, Goodneſs and 
Truth; Becauſe while Things and 
their ſeveral Relations are, they | 
cannot but be what they are 5 and 
an infinifely Wiſe Being, cannot 
but know them to be what they 
A are, 
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are, and judge always rightly con. 
cerning the ſeveral Fitneſſes or Un- 
fitneſſes of them; and an Infinitely 

Good Being, cannot but chooſe to 
act always according to this Knows 


ledge of the reſpective Fitneſs. of 


Things: It being as truly impoſſible 


for ſuch a Free Agent, who is abſo- 
lutely incapable of being Deceived 


or Depraved, to Chooſe, by acting 


contrary to theſe Laws, to deſtroy its 
ow Nn Perfe@ions ; as for Neceſſary Ex- 


of the Im. 


iſtence Fo be able to deſtroy its Own B eing. 8 
Zaly. From hence it follows, that 


 Foſſvilityof though God is both Perfectly Free, 


his d oing 
ET. Evil. 


and alſo Infinitely Powerful, yet he 
cannot Poſsibly do any Thing that is 


Exil. The Reaſon of this alſo is E- 
vident. Becauſe, as tis manifeſt In- 

finite Power cannot Extend to Natu- 
ral Contradictions, which imply a 

. Deſtruction of that very Power, by 


which they muſt be ſuppoſed to be 


| wrought 5 ſo neither gan it Extend 

to Moral Contradictions, which im- 

ply a Deſtruetion of ſome other At- 
tributes, as neceſſarily belonging to 
the Divine Nature, as Power. I have 


already ſhown, that. Juſtice, Good- 


neſs. 
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neſs and Truth, are neceſſarily in 
God; even as neceſſarily, as Power 
and Underſtanding, and Knowledge 
of the Nature of Things : 'Tis there- 
fore as Impoſsible and Contradictory, 
to ſuppoſe his Will ſhould Chooſe to 
Do any thing contrary to Juſtice, 
Goodneſs or Truth; as that his Pow- 
er ſhould be Able to Do any thing in- 
_ conſiſtent with Power. Tis no Dimi- 


nution of Power, not to be able to Do 


85 things which are noObject of Power: 
And tis in like manner no Diminution 
either of Power or Liberty, to have 
ſuch a Perfect and Unalterable on 
tude of Will, as never Poflibly to 
Choofe to do any d inconſitent 
with that Rectitude. 


 4thly. From hence it follows that That Li 
Liberty, properly ſpeaking, is not in 46% me 


2 ” os an Imperfection, but a Perfecti. 


in it ſelf an 
Imper fecti- 


on. Forit is in the higheſt and com- on, 4 4 
reteſt degree, in God Himſelf, Every * feli. 


Act, wherein he Exerciſes any Moral 

Attribute, as Goodneſs, Juſtice or 
Truth, proceeding from the moſt per- 
feet Liberty and Freeſt Choice; with- 


out which, Goodneſs wad: not be 


Goodneſs, nor Juſtice and Truth, any 
3 Excel- 
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ſelt miſerable; as ae And by che 


Excellencies; theſe things, in the very 
Idea and Formal Notion of them, ut- 
terly excluding All Neceſlity. It has 
indeed. been commonly taught, that 
Liberty is a great Imperfection; be- 
cauſe it is the Occaſion of all Sin and 
Miſery : But, if wewill ſpeak proper- 
ly, tis not Liberty that expoſes us to 
Miſery, but only t 4 Abuſe of Liberty. 
T is True; Liberty makes Men capable 
of Sin, and conſequently liable to Mi- 
ſery; neither of which they could 
poſſibiy be, without Liberty; 1 he 
that will ſay every thing is an Imperfe- 
ction, by the Abuſe whereof a Creature 
may become” more unhappy, than if 
God had never given it that Thing at 
all; muſt ſay that a Stone is a more ex- 
cellent and perfect Creature than Man, 
becauſe it is not capable of making it 


ſame Argument, Reaſon and Know- 
ledge, and every other Perfection, Day 
even Exiſtence it ſelf, will be Proved 
to be an Imperfection; becauſe it is 
That without which a Creature could 
not be miſerable. The Truth therefore 
is ; The Abuſe of Liberty, that is, the 
Pe and Deprayation of That, 
13 | wit r 
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without which no Creatures could be 
happy, is the alone Cauſe of their Mi- 

ſery : But as for Liberty it ſelf, it is a 
great Perfection: And the more Per- 

fect any Creature is, the more Perfect 

is its Liberty: And the Perfecteſt Li- 

berty of all, is ſuch a Liberty, as can 

never by any Ignorance, Deceit or 
Corruption, be byaſſed or diverted 
from Chooſing, what is the Proper Ob- 

ject of Free Choice, the greateſt Good. 
5 hly. From hence it follows, that of the 
though probably y no Rational Creature E 
can be in a ſtrict Philoſophical Senſe ET 
Impeccable ; yet we may eaſily con- Rational 


ceive, how God can place ſuch Crea- Team's 


tures, as he judges worthy of ſo excel- ing Natu- 
lent a Gift, in ſuch a State of Know- Eber. 


ledge and near Communion with him. 
ſelf where Goodneſs and Holineſs 
ſhall appear ſo amiable, and where they 
ſhall be exempt from all means of temp- 
tation and corruption ; that it ſhall 
never be poſſible for them, notwith- 

| ſtanding the Natural Liberty of their 
Will, to be ſeduced from their un- 
changeable Happineſs in the Everlaſt- 

ing Choice 1 Enjoyment of their 


5 en Good : Which is the State of 


04 Good 
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Good An gels, and of the Saints in 


Heaven. 
That te Laſtly, From what been ſaid up- 


Grounds 0 
1 0 on this Wo it follows, that the true 


obligations Ground and Foundation of all Eternal 


_ arcetemal Moral Obligations, is this; that the 


and nece | 
205 — ſame Reaſons, Diz. the forementioned 


depend not neceſſary and eternal Dj ferent Relati- 
1.2: ons which Different Things bear one to 
another; and the conſequent F:treſs 
or Unfitneſs of the Application of dif- 

ferent Things or different Relations 

one to another, unavoidably ariſing 
from that Difference of the Things 
themſelves; theſe ſame Reaſons, 1 
ſay, whicli always and neceſſarily do 
determine the Will of God, as hath 

been before ſhown; oveht allo con- 
ſtantly to determine the Will of all 
Subordinate Intelligent Beings ; And 

when they do not, then ſuch Beings Set- 

ting up their own unreaſonable Self. 
Will in oppoſition to the Nature and 
Reaſon of Things, endeavour (as 
much as in them lies) to make Things 

be what they are not and cannot be; 
which is the higheſt Preſumption and 
greateſt Inſolence imaginable; an act- 
ingcomary fotheir own Reaſon and 


Know- 41 


| Being tint Attribute: of God. 201 


Knowledge; an attempting to deſtroy 
that Order by which the Univerſe 
Subſiſts; and alſo by conſequence an | 
offering the higheſt affront imaginable 
to the Creatour of all Things, who 
himſelf governs all his Actions by 
theſeRules, and cannot but require the 
ſame of all his reaſonable Creatures. 
They who found all Moral Obligati- 
ons ultimately in the Vi of God, muſt 
recur at length to the ſame thing; 
only with this difference, that they do 
not clearly explain how the Nature 


and Will of God himſelf muſt be ne- 


ceſſarily Good and Juſt, as Ihave en- 
deavoured to do. They who found 
all Moral Obligation only upon Laws 

made for the good of Societies, hold 
an Opinion which (beſides that tis 
fully confuted by what has been alrea- 

dy faid concerning the eternal and 

neceſſary Difference of Things,) is 
moreover ſo directly and manifeſtly 
contradictory and inconſiſtent with it 


ſelf, that it ſeems ſtrange it ſhould not 


have been more commonly taken no- 
ticeof. For ifthere be no difference be- 
tweenGood and Evil, antecedent to. 

all Laws; there can be no reaſon gi- 


1 
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ven why any Laws ſhould be made at 
all, when all things are naturally in- 
different. To ſay that Laws are neceſ- 

ſary to be made for the good of Man 
kind, is confeſſing that certain things 
tend to the good of Mankind, that 


is, to the preſerving and perfecting FAY 
their Nature; which wiſe Men #here- 


5 5 fore think neceſſary to be eſtabliſted by 


Laws: And if the reaſon why certain 
things are eſtabliſted by wiſe and good 


Laws, is becauſe thoſe things tendto 
the good of Mankind ; tis manifeſt 
they were good, antecedent to their 


being confirmed by Laws: Otherwiſe, 


if they were not good, antecedent to all - 
Laws ; tis evident there could be no 


# reaſon. why ſach Laws ſhould be 


Fhe Con- 
cluſun. 


made, rather than the contrary: Which 


is the . abſurdity in the World. 


ND now, from what has been 
ſaid upon this Argument, I hope 


it is in the whole ſufficiently clear, that 
the Being and Attributes of God, are 
to attentive and conſidering Minds, a- 
bundantly capable of juſt Proof and 5 
Demonſtration; and that the adverſa- 

ries 
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ries of God and Religion, have not 
Reaſon on their ſide, (to which they 
would pretend to be ſtrict adherers,) 
but merely vain Confidence, and great 
F Blindneſs-and Prejudice; when they 
would have it be thought, that in the 
Fabrick of the World, God has left 
himſelf wholly without Witneſs ; and 
that all the Arguments of Nature, 
are on the fide of Atheiſm and Ir- 
religion. Some Men, I know, there 
are, who having never turned their 
Thoughts to Matters of this Na- 
ture, Think that theſe Things are 
all abfolutely above our Compre- 
henſion; and that we talk about 
we know not what, when we di- 
ſpute about theſe Queſtions : But 
lince the moſt conſiderable Atheiſts 
that ever appeared in the World, 
and the Pleaders for Univerſal Fata- 
lity, have all thought fit to argue in 
this Way, in their Attempts to re- 
move the firſt Foundations of Religi- 
on; it is Reaſonable and Neceſſary 
that they ſhould be oppoſed in their 
own Way; it being moſt certain, 
that no Argumentation, of what kind 
ſoever, can poſſibly be made uſe of 
ro a 
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on the fide of Errour, but may alſo 
be uſed with much greater Advan- 
tage, on the behalf of Truth. 
2. From what has been ſaid on 
this Argument, we may ſee how it 
comes to paſs, that though nothing 
js fo certain and undeniable, as the 
Neceſſary Exiſtence of God, and the 
Conſequent Deduction of all his 
Attributes; yet Men, who have ne- 
ver attended to the Evidence of Rea- 
fon and the Notices that God hath 
given us of Himſelf, may Eafily be 
in great meaſure ignorant of Both, 
That the three Angels of a Trian. 
ale are Equal to two right ones, is 
fo certain and evident, that whoever 
affirms the contrary, affirms what 
may very eaſily be deduced to an 
Expreſs Contradiction: yet whoever 
bend not their Minds to conſider it at 
all, may eaſily be ignorant of this and 
numberleſs other the like Mathemati- 
cal and moſt infallible Truths. 
3. Yet the Notices that God has 
been pleaſed to give us of himſelf, 
are fo many and ſo obvious; in the 
Conſtitution, Order, Beauty and Har- 
mony of the ſeveral Parts of the 
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World ; in the Frame and Structure 
of our own Bodies, and the won- 
derful Powers and Faculties of our 
Souls; in the unavoidable Apprehen- | 
fions of our own Minds, and the | 
common Conſent of all other Men; ; 

in every thing within us, and every 
thing without us; that no Man of — 
the meaneſt Capacity and greateſt ö 
Diſadvantages whatſoever, with the 
ſlighteſt and moſt ſuperficial Obſerva- Feng 14 
tion of the Works of . ö 
loweſt and moſt obvious attendance „„ 
to the Reafon of Things, can be ig- LT; 
norant of Him, but ke muſt be utterly — 
without excuſe. He may not indeed e | 
be able to underſtand or be affected — Y 
by Nice and Metaphyſical Demon 
{trations of the Being and Attributes } 
of God: But then for the Tame - | 
| Reaſon, he is obliged alſo not to | DO 
| ſuffer himſelf to be ſhaken and unſet- 1 
tled, by the ſubtle Sophiſtries of Z vl 
Scontical and Atheiſtical Men; which [ 
he cannot perhaps anſwer, — ; 
he eannot underſtand ; But he is [ 
bound to adhere to thoſe Things — 
which he knows, and thoſe Reaſon- V 
ings he is e to judge of; „„ | 
are 


wicked and Profane Men, might 
have led us into; and ſo has infallibiy 
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ate abundantly ſufficient to determine 
and to guide: the Practice of ſober 
and conſidering Men. 

4. But this is not all. God has 


moreover finally, by a clear and ex- 


preſs Revelation of Himſelf, brought 
down from Heaven by his own Son, 


our Bleſſed Lord and Redeemer : ; and 


ſuited to ever Capacity and Under- 


ſtanding ; put to Silence the Ignorance 


of F ooliſh, and the Vanity of Scepti- 
cal and Profane Men: and by De- 
claring to us Himſelf his own Note 
and Attributes, has effectually prevent- 
ed all Miſtakes, which the Weakneſs 


of our Reaſon, the Negligence of our 


Application, the Corruption of our 


Nature, or the Falſe Philoſophy of 


furniſhed us with: ſufficient Know- 


ledge, to enable us to perform our 
Duty i in this Life, and to obtain our 


Happineſs in that which is to come, 


But this exceeds the Bounds of my 
preſent Subject, and deſerves to be 
handled in a particular Diſcourſe. 
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The whole Duty of a Chriſtian, Plainly Repreſented /5n 
three Practical Eſſays, on Baptiſm, Confirmation and Repentanee, 
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